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Chapter 1
The Influences of Materialism

Recently a friend jokingly said to me, "Don't yowokv that he who dies
with the most toys wins!" That's about as far as yan get from the
compassionate generosity of God. But it's pretbgelto what our culture is
all about--a culture saturated with greed and hedoedisaster. Millions of
Americans seem to share this view of our moderntsyararticularly as our
economy continues its unparalleled growth.

Still, for the majority of us who have known haithés in our lives,
today's consumer economy brings to mind Jesuabfeathat has become
known as the "Parable of the Rich Fool," the stoiya man who had so
much that he planned to build new barns in wheclstbre his goods. And
we remember well what Jesus said of him, "Yod!fdbis very night your
life will be demanded from you. Then who will gebhat you have prepared
for yourself?' This is how it will be with anyomneho stores up things for
himself but is not rich toward God" (Luke 12:20-24ew International
Version).

It has been said that we don't own our things;tbiumgs own us. How
easy it is to be consumed by material possessioaisce, Jesus warned
about "the deceitfulness of riches" (Mark 4:19).

Think through just how easy it is for money, or thesuit of it, to blind
our spiritual priorities. How crucial that we ke#ps truth in mind as we
seek to reach those whose wealth might have aligdatied them.

At the same time, we all need a reality check. Spawple live as if the
one question that they will be asked on Judgmexyti®, How much money
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did you make?

Christ reverses our misplaced priorities. While sgssions are not
forbidden, they must be placed in perspective. Nitgoods are God's
instruments designed to benefit humanity. They berdlessings when
shared rather than when hoarded. When hoardedbt#temme curses.

Materialistic persons, whether rich or poor, arelamger of sacrificing
their eternal well-being for temporal pleasureserial satisfaction is
exchanged for passing fancies that deterioratéoandme outdated.

Humans serve God or money, never both. Everyoake,ai poor, needs
to be reminded: "For what shall it profit a maihhe shall gain the whole
world, and lose his own soul?" (Mark 8:36).

Here is one simple reality. It is not possible &velop deeply spiritual
thoughts if we feed our minds with violence, imnitya greed, and
materialism. Our senses are the gateway to our snilidour minds are
bombarded with the stimulating scenes of Hollyweaghtertainment, they
will be molded by these sensual experiences rdbizr by the principles of
God's Word.

Multiple millions of dollars are spent by media guzers to manipulate
our emotions, condition our thinking, and shape walues. We can be
assured that the basic question that these entedat gurus ask is not,
"How can these productions prepare people forsten return of Jesus?"
The bottom line that motivates them the most isn@yo

Seventh-day Adventist Christians preparing for seeond coming of
Christ should reflect carefully before sacrificititeir souls on the altar of
the world's entertainment.



There are some parents who are so concerned abautchildren's
Internet viewing habits that they have installétbifs to block out certain
sites. Others have done something similar witavislon. The purpose of
these electronic filters is to let some thingsvimle keeping others out. God
has provided a "spiritual filter" for our minds.hias been carefully crafted to
allow only those things into our minds that will ilou our spiritual
experience with Jesus.

As long as you have a sinful nature or as longaasare in "the flesh,"
you are doomed to spiritual defeat. And this isawvimany professed
Christians believe. Their experience constantigfoeces this idea for they
find the flesh all-powerful. Appetite, illicit sexsensuality, pride, jealousy,
hatred, drugs or liquor, materialism, constantétiback the Spirit, and they
find themselves defeated time after time. Sured¢ySaviour's heart goes out
to them.

If Jesus Christ is "the Savior of the world" (JahA2), doesn't that mean
He can save any person from "the lust of the fl&dsh lust of the eyes, and
the pride of life"? (1 John 2:16). Otherwise, tBible is a farce. Our
guestion is not, "Can He save" but "Does He"? Ekilgou answer "yes,"
you're not much of a witness for Him, are you? Aumt "preaching" about
it seems empty and helpless, and only deeperwuilighat many feel.

Legalism is not the answer, however stern andts#iccording to the
apostle John, one can't deny the reality of thetitade of our built-in
desires. By nature, you're drowning in them and yeed a Life-Guard
Saviour 100 percent. Don't think your own will pawdll succeed.

Before you start your new day you have prayed, H&atvhich art in
heaven, ... Lead [me] not into temptation, butvéel[me] from evil" (Matt.
6:9-13). If you log on to Internet pornographyerdt you deliberately
canceling that prayer? You're walking directlyatite devil's ground, doing
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Peter's thing when he denied Christ by minglinghwhe worldly crowd

who enjoyed the fun of watching Christ be crudfieBy watching

pornography you are crucifying Christ afresh ia flerson of the victims--
supporting the business of their exploiters.

Jesus told it straightforwardly as only someonewho Himself goes to
the cross: "whosoever doth not bear his crosscante after Me, cannot be
My disciple" (Luke 14:27).

You don't know what to do until you learn. The graxf God actively
teaches you to say "No!" exactly as Jesus Himsel{Ttus 2:11- 14, NIV).
Now, thank Him, praise Him! Join Christ on His «oand let self be
crucified with Him (you're never alone). The newebnant, not the old, is
the answer.

The Adventist reform movement grew out of this canc for
cooperation with the heavenly High Priest in H@stg work of atonement.
In a very special sense, God's people who followist by faith have their
attention focused on Him, not on themselves. Thwtivation is not fear
but a corporate concern for the final successhofs€s mission. A clearer
understanding of the cross and the Saviour's saerdelivers them from
vanity.

The glorious good news of it all is that never iarld history have we
had a better opportunity to find release fromd¢hppling tyranny of being
absorbed with self. God's people in these last @agsto be the happiest,
most free from pride, sensuality and materialidme, most selfless humans,
the world has ever been refreshed to see.

Their lifestyle reform is not a do-it-yourself warprogram or a form of
self-torture. It is a "sign" of an inner devotian €hrist and a preoccupation
with Him (the 1888 focus) that demonstrates theyehtound something
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more exciting to be concerned about than adorregselves or indulging
sensual appetites.

--Paul E. Penno



Chapter 2
| See, | Want, | Take

The subtitle to this quarterly's lessons on stestapis "Motives of the
Heart." The most important aspect of the 1888 nugssa that everything
depends on our heart motives. Unless we have amtdpat we can do
nothing to save ourselves, our attempts to ingeabtarselves to God present
a false gospel that is constantly infused with.s@lfthout the union with
and continued indwelling of the Holy Spirit, anghteousness we may think
we have is considered by God as filthy rags.

The solution is a new heart, as David yearns fd?salm 51: "Create in
me a clean heart ..." He doesn't ask for God tohpap the bad spots on an
otherwise pretty good heart. We must accept that gave us the first body
He created for us in the first Adam (see Paul'siment on the two Adams
in Romans, chapter 5) and He "rebirths" us in #mad Adam (Christ) and
will give us a completely new body at the resuimtt The human race
needs a Creator, not more "works" programs to mek#ink we're getting
better.

God created bodies for us and everything that vesl te support them
physically and emotionally. Paul summarized theirensubject of our
stewardship to God in Romans 12:1: "l urge youdfoge, brethren, by the
mercies of God, to present your bodies a living dmly sacrifice,
acceptable to God, which is your spiritual servigke worship" (New
American Standard Bible). Using this passage, Elle¥Waggoner reasons
that because of God's infinite power and wisdomgbddtly can add anything
to Him. No one can put God under obligations to HNo one can give Him
something for which He should receive somethingeturn.” [1] It is only
what God has given us that we can give back to Him.
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In further analyzing this passage in Romans, Waggaraches the
conclusion that since God created us and provitdedeaneed, and He needs
nothing--it is "reasonable that all should yiel@ithbodies to Him, for Him
to control. He alone has the wisdom and the poweotit properly.” [2]

The logical extension of giving Him our bodies untés everything else
He has given us to support our bodies, the mosbitant of which is faith.
In essence, God created us and equipped and emgmbws to be good
stewards of everything He has given us. The idesieafardship has become
associated only with financial responsibility, lite much more than that.

Waggoner describes a complete attitude shift fromatwsin has given
us. After the first Adam fell, our birth inherites from him is embodied in
the title of this lesson, "l see, | want, | také/é are born with self-centered
pride as our motivation for everything we do. Thatinds hopeless but God
has consecrated a new and living way that startls vebirth. It seems a
simple solution, but our pride doesn't let go gasiVe are not naturally
inclined to be humble. Pride is always rearing utgy head, mainly in
figuring out ways to improve on what God has callgood."

"Pride Is the Enemy of Faith.--The two cannot liggether. A man can
think soberly and humbly only as the result of fduéh that God gives ... The
man who has confidence in his own strength and amsdvill not depend
upon another. Trust in the wisdom and power of Gorhes only when we
recognize and acknowledge our own weakness andagoe.

"Faith a Gift of God.--That faith which God deatsrhan is indicated in
Revelation 14:12: 'Here is the patience of thetsaimere are they that keep
the commandments of God, and the faith of Jesuxl' ddes not give faith
to the saints only, any more than He gives the cantdments to them alone;
but the saints keep the faith, and others do rw. faith which they keep is
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the faith of Jesus; therefore it is the faith dfukethat is given to men." [3]

"Keeping" is generally what stewards do. They kadmat they have
been given. The unrighteous steward (Luke 16:183$ wold that he was
going to be fired for squandering his master's mmed he unrighteous
steward said, "I see, | want, so | take." When tiester found out, he
shrewdly granted discounts to the master's debtmisto guarantee some
return on potential "bad debts" for his mastet, tougenerate good will so
the debtors would take him in when he was firedisTsteward was not
"keeping" anything for his master, he was manipugahim. The master
complimented him for his shrewdness, missing theward's ulterior
motives.

What is Jesus illustrating with this parable? Weeh&arned that all
people, not just believers are given faith. Gogegius the freedom to keep
it or use it for selfish purposes. Many make thetake that since we are
only given a "measure" of faith, it is our respobiidy to grow it by
exercise. In other words, God has not given usigindaith, so we must do
our part. This is another way to deny God's paavet sufficiency.

"In What Measure?--We have seen that faith is gieeevery man. This
may be known also by the fact that salvation isegito every man, and
placed within his grasp, and salvation is only &tf. ...

"The question is, in what measure has God givenyevan faith? This
is really answered in the fact already learnedt the faith which He gives
Is the faith of Jesus. The faith of Jesus is givethe gift of Jesus Himself,
and Christ is given in His fullness to every mele. tasted death for every
man (Heb. 2:9). 'Unto every one of us is givencgraccording to the
measure of the gift of Christ' (Eph. 4:7). Chisshot divided; therefore to
every man is given all of Christ and all of Higtiia There is but one
measure." [4]



So our stewardship is based on keeping the faitestis, which has
been given to us in full measure without needoforimprovement. There is
no need for us to do anything but keep and chevisit God has given us.
No one has this inclination of "motives of the tieéaaturally, but if we lay
hold on His promises by faith, we will have thenchiof Christ gradually
replace our hearts, which can only See, Want, Tahke.

--Arlene Hill

Endnotes:

[1] Ellet J. Waggoner, Waggoner on Romans, p. 177.
[2] Ibid.

[3] Ibid., p. 179; emphasis added.

[4] Ibid.



Chapter 3

God or Mammon

A fundamental truth underlies all human existende. human being
anywhere can claim rightful title to even one do#a being his or hers. This
principle, which is at the heart of the 1888 messag taught in a well-
known verse: "God so loved the world that He gaw®dtly begotten Son,
that whosoever believeth in Him should not perigldhn 3:16). Obviously,
this means that "the world" was doomed to "perishless God gave that
Gift. It's a blunt, straightforward recognition th#éhe world" (everyone, not
just believers) owes everything to that divine GNb one can believe the
gospel without recognizing immediately that he n@hates to money and
material things in a new way.

Another text states the same principle even maarkl: "The love of
Christ constraineth us; because we thus judge,ftiine died for all, then
were all dead: and He died for all, that they wHige should not henceforth
live unto themselves, but unto Him which died #toem, and rose again" (2
Cor. 5:14, 15). The original language implies taatew compulsion now
grips the heart, stronger than the old compulsioselfishness.

This powerful truth lays an ax at the root of cawvd affair with money.
If we believe that Christ "died for all," that ise same as saying that we
died along with Him and that if He had not died &, we would all be
dead and would therefore have nothing.

Ellet J. Waggoner says, "It makes a vast differambem one serves.
The servant derives his importance from the dygoftthe one served. [The
apostle] Paul served the Lord Jesus Christ. Evelyboay serve the same
Master. 'Know ye not, that to whom ye yield youvesl servants to obey, his
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servants ye are to whom ye obey?' (Rom. 6:16). Ekenordinary house
servant who yields to the Lord is the servant efltlord, and not of man. ...
'No man can serve two masters; for either he vateithe one, and love the
other; or else he will hold to the one, and destliseother. Ye can not serve
God and mammon' (Matt. 6:24). No man can servd.ttd and have other
service besides that" (Waggoner on Romans, p@)9, 1

You may just now be wrestling with some temptatiorput something
you don't really need, or some person, as thecbbjeyour heart's devotion
in place of your true Savior.

» Before you are tempted to sacrifice your soul,d@Ghows you a
glimpse of how wonderful Heaven is. < Before yamatch at some earthly
riches, He reveals to you the true wealth of Hilwation "in Christ." e
Before you worship some earthly "idol," He shows ymw precious is His
eternal friendship. < Before you seek fulfilmemt some forbidden
infatuation, He shows you the eternal preciousmédsue love. < Before
you are dazzled by the "glory" of the lights of BsnSquare, He shows you
a glimpse of the eternal glory of the cross of gesu

All this is in that blessed preamble to the Ten @@ndments: "l am the
Lord thy God, which have brought thee out of thedlaf Egypt, out of the
house of bondage" (Ex. 20:2). How can we be sadtapto let anything in
spiritual "Egypt" confuse and bewilder us?

So, what's wrong and what's right about our usenohey? The Ten
Commandments, if appreciated and followed, wouliglago have solved
the world's painful economic inequities. But thegvén't succeeded. Some
spiritual virus continues to create vast gulfs le=tw the "haves" and
"havenots."

Here's the Good News: When we understand and ket inspired
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preamble, when we appreciate what the Son of Gedlbae for us, modern
idolatry loses its charm. It's not the gold or efhor wooden crosses in
churches that captivate our souls; it's the undedshg of the love of Christ
that is revealed at His cross. In the light of thaiss of Christ, our beloved
“idol" turns into "ashes" even before we worshlpAlll the glitter that once
attracted us has lost its sheen and we actuallinkdeg'glory ['boast,"The
Revised English Bible] ... in the cross of our Ldebus Christ, by whom the
world is crucified unto me, and | unto the worl@&g]. 6:14).

God never asks us to give up something unlessdiratl He shows us
how precious is the Gift He has already givenMaybe we can say it this
way: He never asks us to give up a stuffed ddil tie shows us a precious
live baby in our arms. He never asks us to giva pfastic toy car until first
He shows us He has already given us a genuinecaew

Inheriting the wealth of the universe "in Chrisgr fall eternity--this is
why you cannot place any other "gods" (mammonpigethe Lord when
you believe the truth of the gospel. It's not akgdrip. It's a faith trip. Faith
is like dynamite; it's powerful, it "works." It sas you before you sin! It
saves you from sin!

Jesus' solution to our selfishness is not to shasnéut to share with all
of us the good news that we can enjoy a dynamagtigal victory over the
love of money.

One great little nugget of truth is in Galatiand&:17. If you let the
Holy Spirit hold you by the hand as you choosewntlk with Him, you
"cannot do the [evil] things" that otherwise yainful nature would want
you to do!

--From the writings of Robert J. Wieland, et alnased
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Chapter 4

Escape From the Worlds Ways

A steward is a manager, or keeper, of someonesetgmbds and
property. In the Bible we first read of stewargsin Genesis 2:15 which
states that Adam was made a "keeper" of God's ead all that was in it.
But because Adam believed Satan's lie about Giisacter, he lost his
dominion and "delivered" his Master's "goods"te enemy (see Luke 4:6;
John 12:31, 14:30, 16:11).

In Genesis 15:2, Abraham refers to Eliezer of Dams®s his steward.
Joseph was made steward of Potiphar's househaldatar steward over all
of Pharaoh's domain. These are examples of wisdatidul managers of
their earthly master's property. The Bible alststet of unfaithful stewards,
servants who say in their hearts, "my Lord delays ¢dming." They focus
on their apparent spiritual wealth, knowledge, aodition and fall into the
world's ways, neglecting the work God set beforenth They become
Laodicean, not comprehending that they "are wretched miserable, and
poor, and blind, and naked" (Rev. 3:17).

Beginning in 1844, God called a people out of trerlevso He could
bring them to spiritual maturity beyond "Reforneatitheology” and the
limited understanding of justification proclaimdxy reformers such as
Martin Luther (1483-1546), John Calvin (1509-1564acobus Arminius
(1560- 1609), and John Wesley (1703-1791). Forlpéa&o millennia Satan
worked to obscure the true foundation of justifimat which is the faith of
Christ. Many of the Pharisees, papists, and som@riRers taught that
commandment-keeping ("works of the law" or sacrasarf the church)
was the way to justification, thus obscuring theuthr that
commandmentkeeping by faith is the result of ficstiion in all who will
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believe in the power of God to deliver from sin.

As a "called out remnant” the Second Advent peopley eventually
formed into the Seventh-day Adventist movement,rnied the vital
importance of following their Saviour in His worls @dumanity's high priest
in the heavenly sanctuary. They were called of @&ogroclaim "great truths
that have lain unheeded and unseen since the dagrdécost"--vital truths
that the Reformers and Evangelicals never had. eltreghs "are to shine
from God's word in their native purity" through tH&888 message" of
Christ and His righteousness. [1]

However, by the mid-1880s, Satan had caused muelolagical
confusion. He well knows that when Christ's "mpstcious message" is
fully accepted into the heart and proclaimed ® world, it will culminate
in the finishing of Christ's day of atonement miry. A. T. Jones
commented on the cleansing of the heavenly samnctvMaen he wrote: "...
we are plainly taught that the service of our grelggh Priest in the
cleansing of the true sanctuary must be precegéeithd cleansing of each
one of the believers, the cleansing of each one h@s a part in that service
of the true High Priest in the true sanctuaryislplain that transgression
must be finished, and end of sins and reconamkator all iniquity must be
made, and everlasting righteousness must be brdaghn the heart's
experience of every believer in Jesus, beforedeansing of the true
sanctuary can be accomplished." [2]

Instead of preachers of righteousness by faitra asople we became
expert expositors and defenders of the Law of Godnuch so that by the
mid- 1880s "we [had] been at work on the law unwl [were] as dry as the
hills of Gilboa, without dew or rain." [3] We reaked it more important to
rely on the law and our own ability to keep itathto depend exclusively
upon the Author of that Law, and thus we becam#&used stewards of
God's final message to a dying world. As a rewwdt have delayed the
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second coming of our Lord. We must not blame Gudtlie delay that is
due to our own insubordination. [4]

During that time of spiritual confusion, God raisagl two young men,
A. T. Jones and E. J. Waggoner, to bring a specgsisage to His remnant
people. "The Lord in His great mercy sent a maestijpus message to His
people through Elders [E. J.] Waggoner and [A. Jaihes. This message
was to bring more prominently before the world th@ifted Saviour, the
sacrifice for the sins of the whole world. It pgased justification through
faith in the Surety; it invited the people to neeethe righteousness of
Christ, which is made manifest in obedience totla commandments of
God. ... This is the message that God commandéed tpven to the world.
It is the third angel's message, which is to melarmed with a loud voice,
and attended with the outpouring of His Spiriaifarge measure." [5]

We have remained in this world more than a censimge this counsel
was given, forcing us to ponder: Are we faithfehsants of the message that
God Himself commanded was to be given to the wartdcare we unfaithful
stewards, hiding the truth under a bushel; or waaise we actively fighting
against the proclamation of the message by distpttuth and history?

At the 1893 General Conference Session, Elder Jgoesed from a
testimony from Mrs. White entitled, "The Crisis Immant." "Something
great and decisive is to take place, and that regity. If any delay, the
character of God and His throne will be compromisddhen Elder Jones
cautioned: "Brethren, by our careless, indifferatittude, we are putting
God's throne into jeopardy. ... Brethren, for therd's sake, and for His
throne's sake, let us get out of the way. Let usogeof the way. The only
way to get out of the way of God is to flee to Hirji]

Getting "out of God's way" is in reality falling tm His outstretched
loving arms where He enrobes us in the persortahacy of His own
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righteousness. Only when we allow ourselves to tapped in His arms can
we have a "personal relationship” with Jesus. Mdsti intimate fellowship,
when we pray we are but whispering into the easwfloving Saviour and,
answering, He imparts the power of His Spirit to 'Fzith in Jesus Christ,
personal faith in Jesus Christ, and receiving aghbsness by faith, and the
keeping of the Sabbath, seeing Christ in it, améiveng the seal of God, the
perfect image of Jesus Christ, reflected in theratar,--this prepares the
character for the close of probation." [7]

"We receive the promise of the Spirit through faltkat what brings it?
The Spirit of God; and when we have that, Chngelds in the heart. Then it
is the Holy Spirit that brings the personal presenf Jesus Christ; and in
bringing His personal presence to us, He bringsddimThen it is the mind
of Christ, by which we may comprehend, investigata] revel in, the deep
things of God which He reaches down and bringshftotour understanding
and sets them before us in their plainness. Thathigst we must have, in
order to have the presence of Christ, in orderaweehthe righteousness of
Christ, in order that we may have the latter raingrder that we may give
the loud cry." [8]

"Getting out of God's way" also means that we ceksaming-up the
work through our resistance, and become willingriashamedly declare to
the world that the message we received during"il888" era is indeed
unique.

It is deeper than anything the Protestant Refornmrd?harisaical
legalists knew, and more sublime than Evangetlwablogy, reaching to the
very heights of the throne of God. Why is it imiamt to focus on the
unigueness of the message?--because, unlike Raformtheology, the
message of Christ and His righteousness reclarom® &in through the
perfection of our characters, and proclaims esgérg righteousness in
Christ.
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The balanced understanding of justification by Halirought to us
through Elders Jones and Waggoner, has significamire depth than any
previous exposition of the Gospel. "When Brotheag@yoner brought out
these ideas in Minneapolis, it was the first clasaching on this subject
from any human lips | had heard, excepting thevemations between
myself and my husband. | have said to myselfsitbecause God has
presented it to me in vision that | see it so ijeand they cannot see it
because they have never had it presented to tlseinhave. And when
another presented it, every fiber of my heart,sarden."” [9]

Appreciation of God's "1888 message" motivates as careful
stewardship in every aspect of our lives. It spally elevates us from the
world and its alluring attractions, separatesramfall unrighteousness, and
exalts Christ and His righteousness as the only wé salvation.
Justification, both the legal aspect and the appbn of that justification
when "worked out" by the Holy Spirit in our persbrives (see Phil. 2:12,
13), will inspire others to embrace the truth add® plan of salvation.
Plumbing the depth of the "1888 message," we eséapn the world's
ways and find spiritual comfort and peace in alavtrat has gone awry.

--Ann Walper

Endnotes:

1. See Ellen G. White, Fundamentals of Christiandation, p. 473.

2. A. T. Jones, The Consecrated Way to ChristiarieB®on, p. 121
(2003 ed.).

3. Ellen G. White, 1888 Materials, p. 557; see gisob60, Advent
Review and Sabbath Herald, March 11, 1890.

4. See Ellen G. White, Evangelism, p. 696.

5. Ellen G. White, Testimonies to Ministers and a3Norkers, pp. 91,
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92.

6. A. T. Jones, "The Third Angel's Message--No. B393 General
Conference Bulletin, p. 73.

7. A. T. Jones, "Health Reform by Faith," The HoMissionary, Nov.
1893.

8. A. T. Jones, "The Third Angel's Message--No." 1893 General
Conference Bulletin, p. 246.

9. Ellen G. White, MS 5, Sermon, "Christ and thevl"aRome, New
York, June 19, 1889.
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Chapter 5

Stewards After Eden

We should begin asking the right questions at tgkt time. And the
right time is this time of the cleansing of theahenly sanctuary, while our
great High Priest is completing His work of firmlonement. Christ is to
accomplish a work unique in human history, sincelbggan. While no child
of God will ever claim to have overcome all sindamhile it is equally true
that we cannot judge any present or past individeatept Christ) that he
has overcome as He overcame, that does not meathé¢hainistry of Christ
in the Most Holy Apartment will fail to achieve gucesults. However much
in the past or in the present we have failed tao@vae, for us to say that it
IS impossible to overcome sin through faith in BRedeemer is actually to
justify and to encourage sin, and to stand on tkatgenemy's side.

Our lesson says, "We are stewards of things thatlavaot understand
fully. ... Our greatest stewardship is to live Ssvants of Christ and
stewards of the mysteries of God' (1 Cor. 4:1, MKJI[1] Well, it's about
time we grow up and "do ... understand fully" atewardship "of the
mysteries of God."

The right questions to ask are: Is the sacrific€lmfist as Lamb of God,
and is His ministry as great High Priest, powednbugh to save His people
from (not in) their sins? Is He truly able to sat® the uttermost
[completely] those who come unto God by Him? Wi# Ble truly successful
"as a refiner and purifier of silver ... [to] pwrithe sons of Levi, and purge
them as gold and silver, that they may offer ufie Lord an offering in
righteousness" (Mal. 3:3)?

If the Lord wants to, He can create "a new thingtha earth," says
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Jeremiah (31:22); and what He wants to accomjighe preparation of a

people for the second coming of Christ. When Gheames the second

time, will He find a people of whom it can hongdble said, "Here are they
that keep the commandments of God, and the féiflesus" (Rev. 14:12)?

For the first time in human history, this divinen@uncement is made. Such
are "the mysteries of God."

To say that these saints don't really keep the camaments, but God
pretends that they do, is to violate the contexthefthree angels' messages.
Heaven declares these people to be "virgins. eyTh follow the Lamb
whithersoever he goeth. ... In their mouth was tbao guile: for they are
without fault before the throne of God" (Rev. 145}, We know they are
sinful by nature, "for all have sinned, and comersiof the glory of God"
(Rom. 3:23). But in order for this pronouncementniake any sense, the
faith of Jesus has worked, and they must have deaseontinue sinning.
They have overcome even as Christ overcame (R2%).3To try to insert
this prophetic glimpse of an overcoming people inbe post-Second
Advent future is to violate the context completdtyis clear from Revelation
15:2 that this same group have gotten the victefprie the close of human
probation.

Previous generations have never been able to uaddrglearly the
truth of Christian perfection without falling intbe errors of perfectionism,
for the reason that the hour for the cleansinthefheavenly sanctuary had
not yet struck. However, when we come to the "dalythe voice of the
seventh angel, when he shall begin to sound, tystary of God should be
finished, as He hath declared to his servantptbghets" (Rev. 10:7).

Here is the special contribution that Seventh-ddyehtists are to make
to the completion of the great Reformation andfthiiment of the gospel
commission. There must be a joining together ofttht of the cleansing of
the heavenly sanctuary and the truth of justifaratby faith. And it is here
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that we begin to sense the real significance ofl##8 message as the Lord
sent it to His people.

The 1888 message was one of glorious hope, frdefomn fanaticism
and the errors of perfectionism. Both "messengéks'T. Jones and E. J.
Waggoner), from the beginning of the 1888 era, waear and emphatic
that sinless living is possible, "the mystery ofdi3othat God's people can
overcome even as Christ overcame, and that the t&ethis glorious
possibility lies in His people's faith in the mitmsof the High Priest in the
Most Holy Apartment.

The first three sentences of Waggoner's Christ HisdRighteousness
neatly summarize their concept of sinless livifigey are the acorn of a
truth that grew into a mighty oak: "In the firstrge of the third chapter of
Hebrews we have an exhortation which compreheiidthe injunctions
given to the Christian. It is this: 'Wherefore \hbrethren, partakers of the
heavenly calling, consider the Apostle and Higre®rof our profession,
Christ Jesus.'

To do this as the Bible enjoins, to consider Chdsttinually and
intelligently, just as He is, will transform oneana perfect Christian, for 'by
beholding we become changed.™ [2]

Built securely on Luther's concept of justificatibly faith, Jones and
Waggoner together set forth three essential elesyadrthe uniqueness of the
three angels' messages. Here is where the 188&geegees further than
the sixteenth-century Reformers were able to gbeir day:

First, the believer is called to "consider the High Priest of our

profession, Christ Jesus" in His work of cleansthg sanctuary in the
antitypical Day of Atonement which began in 1844.
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Second, to consider Christ continually and inteliitly, just as He is, is
to consider the true New Testament teaching tiatrdle as Substitute and
Example required Him to take the nature of falleanmin the likeness of
sinful flesh, and thus be able to succor themadhatempted.

Third, faith in such a Saviour and High Priest wifinsform one into a
perfect Christian. Waggoner used the word transfdtot only will the true
believer be counted or legally reckoned such; hié agtually become a
perfect Christian by faith.

We are admonished by the Apostle Paul, "Holding rthestery of the
faith in a pure conscience. ... And without conénisy great is the mystery
of godliness: God was manifest in the flesh, fiestiin the Spirit, seen of
angels, preached unto the Gentiles, believed othenworld, received up
into glory" (1 Tim. 3:9, 16). Certainly "a pure mence" indicates
Christian character perfection. Perfect Love isrthestery of godliness. But
real Love for Christ is lacking. That's why of ceerreal godliness in
Laodicea is lacking also.

So when Ellen White heard this message she recedyizit the power
and force of the gospel which would prepare Gpdasple to stand with a
pure character in the day of Christ's second cgmiihey would be a living
testimony for God through the crisis hour. They ildobe part of the
144,000 who would be translated without seeingldeatHis return. They
would be a living testament to the power of Godousalvation from sin.
Living in sinful flesh, tempted, tried and afflickethe mystery of godliness
would be revealed in them--"Christ in you, the hopglory."

--Paul E. Penno

Endnotes:
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[1] Adult Sabbath School Bible Study Guide, p. 39.
[2] Page 7, Glad Tidings ed., 1999.
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Chapter 6

The Marks of a Steward

The sovereignty of God means that He owns evemgthHtumans are
only entrusted with what God has provided. Thenpry trait of stewards is
they clearly understand this, and consistently aattordingly. This is a
simple concept, but human pride has perverteinbst beyond recognition
to most people living today. Regardless of what thamk of God's
sovereignty, He is sovereign and our perceptiarstadhange that. We can
understand God at some level, but we have tottukis word and leave our
preconceived ideas about Him.

It is easy to fall into the self-centered trap tltaimes naturally to
humans. We always want to possess, whether it @erial things or
intangibles such as power and influence. Strivhog have anything
belonging to this world brings us to the point weh&od's gifts now take the
place of God. The mark of a good steward is tkabishe never forgets that
nothing can take the place of God.

"Jesus said to His disciples, 'If anyone wishesdaime after Me, let him
deny himself, and take up his cross, and follow M. ... whoever loses his
life for My sake shall find it. For what will a madre profited, if he gains the
whole world, and forfeits his soul? Or what wilh@an give in exchange for
his soul?™ (Matt. 16:24-26, New American StandBidle). This is where
most nonbelievers err; they think they have sometho offer in exchange
for their souls.

What does it mean to take up our cross? Many thinkcross consists

of the various trials that come to us. Often, warparents sighing that their
cross is something their child is or isn't doifpis unnecessarily causes the
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child guilt, because it becomes more about themasontrolling the child's
behavior. In reality, we have been told to "courdli joy" when trials come
because they are God's way of refining our charaBerhaps God is trying
to teach the parent that they have only been gstewardship of the child,
and He will take care of His children in His waydatime. Our cross is the
same one that Jesus had. He said, "Truly, trudgaylto you, the Son can do
nothing of Himself, unless it is something He seesFather doing; for what
ever the Father does, these things the Son alse iddé&e manner”" (John
5:19). Our cross, like that of Jesus' cross, ctsss giving everything to
God without reservation.

The person who has completely lost all confidencine flesh to acquire
things of this world understands what it meansdg@obor, as Jesus used that
word. The blessed ones who possess the kingdonthase who have
released everything and have come to understaydctre possess nothing.
They become like a common beggar, who has accebeefhct that he or
she has no hope of possessing anything. What aexfuhgblace to be, since
Jesus has promised to supply all our needs. Stehigraneans you aren't
expected to be the commander over that which yeutlas steward. Your
only job is to preserve, cherish, and responsitdpage what you have been
given.

This applies to the lessons God has led us to amght us in the past.
The most serious responsibility a steward can hste be given a gospel
message that is "most precious,” as our churchgiss “through Elders
Waggoner and Jones." [1] We alter, disregard, @pide that message at
peril to our souls, especially those who have begeren the special
opportunity to study the message of righteousn@asngto our church in
1888. That was many years ago, yet we still heapleewho misunderstand
the message, and quarrel about whether we shoafdstudy it.

James asks, "What is the source of quarrels anftiateramong you? Is
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not the source your pleasures that wage war irr yoembers? ... You
adulteresses, do you not know that friendship with world is hostility
toward God? Therefore whoever wishes to be a frigihthe world makes
himself an enemy of God" (4:1, 4).

In our dear church, there are still many sincefiesfavho are conflicted
about the message of righteousness by faith, anddbarrel about what it
is, often without adequate study. James says thhesof these quarrels and
conflicts are "your pleasures that wage war in yoembers."

In verse 4 he tells what these "pleasures" mighfldeltery can only be
committed by persons who are married. If you're married, you can
commit fornication, but not adultery. James isngyito tell believers that
they have become part of the bride of Christ, amg faiendship with the
world is disloyal and unfaithful to her husbandbAde who doesn't cherish
her relationship with her Christ-husband is comnutispiritual adultery.

A guotation from last week's lesson is also appab@ifor this week: ™A
steward identifies himself with his master. He gtsdhe responsibilities of
a steward, and he must act in his master's stesg és his master would
do were he presiding. His master's interests bedomeTlhe position of a
steward is one of dignity because his master thists If in any wise he acts
selfishly and turns the advantages gained by tgadith his lord's goods to
his own advantage, he has perverted the trust e€pos him.'--Ellen G.
White, Testimonies for the Church, vol. 9, p. 24a]"

The people who make up the bride of Christ havéd#d in Christ."
Waggoner explains this: "Now we see how it is thatare dead to the law.
We died in Christ, and were raised in Him. ... Ninat the union with Christ
has been effected, we serve in newness of spalihanin the oldness of the
letter. In marriage, the woman is to be subjedht husband. So when we
were united to sin, we were in all things subjectsin. For a time it was
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willing service; but when we saw the Lord, and wdrawn to Him, the

service became irksome. We tried to keep God's lbaw were bound, and
could not. But now we are set free. Sin no longestrains us, and our
service is freedom. We gladly render to Christth# service that the law
requires of us. We render this service becausaeoperfect union between
us. His life is ours, since we were raised onlytbg power of His life.

Therefore our obedience is simply His loyalty aadhffulness in us." [3]

The marks of a steward are loyalty, faithfulnesastivorthiness, and
obedience; all things that are impossible withowatd to self and
resurrection in Christ. Our Bridegroom, Jesus, tiaswonstrated all these
traits toward His church and He will give us thensatraits if we are willing
to receive them.

--Arlene Hill
Endnotes:
[1] Ellen G. White, Testimonies to Ministers andgpel Workers, p. 90.

[2] Adult Sabbath School Bible Study Guide, p. 37.

[3] Ellet J. Waggoner, Waggoner on Romans, Gladngsl ed. (1997),
pp. 119, 120.
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Chapter 7

Honesty With God

Is there a better word than "stewardship"” in déswg our relationship
to Jesus in His work of proclaiming the gospel éery creature"? The
1888 message helps us to see the joy of fellowstitp Jesus in giving and
serving the world.

Coming to the fore as the most significant contitou of the 1888
message is: the motivation for giving and sendigist. Why do we keep
the Sabbath, pay our tithe, work as missionag&s? Because we want to
be saved. We don't want to be lost; we want tdagbeaven. Very good
idea, but if it never goes beyond that, it is tbet of legalism. All self-
centered motivation is "under the law," old covanand it will surely fail
in the final crisis. Much of our public evangelissrbased on this egocentric
appeal, which is good for a childish understanding

But the Bible speaks often of a process of growipgEphesians 4 says
we must "henceforth be no more children, ... Ipgaking the truth in love,
may grow up into Him in all things." In fact, weeaio come "unto a [mature
person], unto the measure of the stature of tHads$ of Christ" (vss. 14,
15, 13).

The 1888 message points us to a new self-forgetfativation: a
concern for Jesus, that He receive His reward, Heabe crowned King of
kings (not that we "wear a crown in our Fathedsde," as the ditty goes),
that we honor Him, that this burden of sorrow Kel$ for a world reeling in
woe may be lifted, that He see the travail of $tisl and be satisfied.

This new motivation is created in our worldly, se#ntered, sinful
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hearts by the introduction of something the Bib#ls agape(Rom. 5:8).
This also is a fundamental idea of the 1888 me&sdags a concept of love
far different than human beings normally undergtaor that Protestant and
Roman Catholic churches in general understants & concept of love
consistent with the biblical idea of the non-imtadity of the soul.

Those who believe in natural immortality find itpossible to grasp the
length, and breadth, and depth, and height otaibiscal idea of agape.

Ellen White makes clear in her own simple langutdge this concept
of agape is today ministered solely from the MostyHApartment of the
heavenly sanctuary. Thus, it is a refreshinglyedld@ht yea of the gospel than
Is possible for people to proclaim who do not ustherd the nature of man
or the ministry of the High Priest in the secon@drapent since 1844. [1] It
involves the proclamation of the Lamb of God and Etioss in high-fidelity
realism never clearly grasped by Seventh-day Adstsnand by the world
itself.

The important element of the 1888 message thatrdeseur careful
study is the relationship between the final atometmwork of Christ in
cleansing the heavenly sanctuary and the bibticdh of justification by
faith.

The biblical view of justification by faith is redshingly different from
the all-too-common view. The 1888 message sedifigation by faith as
experiential; that is, it is itself a change of ie®hen a person is justified
by faith, he is reconciled to God, and at the samee he is in fact
reconciled to God's holy law. Joyfully Ellen Whgaid that this message of
justification by faith "is made manifest in obedien to all the
commandments of God." [2]

This is what made her happy to hear it, why shd sae had heard
29



nothing like it presented publicly in the previodfs years. Happily this is
justification by faith--it does not in the leastwiaplay sanctification. Bear
in mind that she declares this to be "the thirdedlsgnessage in verity." [3]
This is a serious call for us to study, to leancdémprehend. What we have
often said is sanctification is in reality the exprace of justification by
faith.

There is a beautifully logical progression of trinhthis 1888 message.
It follows that this experience of justificatiory lfaith must rest on some
foundation stronger than the believer's feelingsvorks, or even choice to
believe. Ephesians 2 clearly says that we are sdwedrace, through faith"
(vs. 8). Where was that grace manifested? Titug-24L says when Christ
"gave Himself for us, that He might redeem us it. Was at the cross that
His grace was manifested and His blood was shethéworld.

This is why the 1888 "messengers," A. T. Jones land. Waggoner,
saw that in the purely legal or objective senise whole world was justified
at the cross. Justification by faith cannot beeaspnal reality without
appreciating what Christ accomplished by His sa&ifEllen White saw
this truth as an element of the light that is pelighten the earth with glory.

--Paul E. Penno
Endnotes:
[1] Ellen G. White, Early Writings, pp. 55, 56.
[2] Ellen G. White, Testimonies to Ministers andgpel Workers, p. 92.

[3] Ellen G. White, Selected Messages, book 1,72; 3he Review and
Herald, April 1, 1890.
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Chapter 8

The Impact of Tithing

There's a fundamental truth that underlies all huneaistence: No
human being anywhere can claim rightful title tee® one dollar as being
his or hers. This principle is taught in a welbkmn verse: "God so loved
the world, that He gave His only begotten Sont wi@aosoever believeth in
Him should not perish" (John 3:16). Obviouslystmeans that "the world"
was doomed to "perish" unless God gave that QGifs a blunt,
straightforward recognition that "the world" (eyene, not just believers)
owes everything to that divine Gift. No one catfiea@ the gospel without
recognizing immediately that he now relates to eyoand things in a new
way.

Another text states the same principle even maarksl: "The love of
Christ constraineth us, because we thus judgejftme died for all, then
were all dead: and He died for all, that they wHige should not henceforth
live unto themselves, but unto Him which died #toem, and rose again" (2
Cor. 5:14, 15). The original language implies taatew compulsion now
grips the heart, stronger than the old compulsioselfishness.

This powerful truth lays an ax at the root of cawvd affair with money.
If we believe that Christ "died for all," that ise same as saying that we
died along with him and that if He had not dieddd, we would all be dead
and would therefore have nothing.

This idea parallels one of the essential elemehthep 1888 message--
the new covenant truth, which is God's one-wayrise to write His law in
our hearts, and to give us everlasting salvatga fxiee gift "in Christ." E. J.
Waggoner caught the Bible idea: "The covenant anthize of God are one
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and the same. ... God's covenants with men candbieing else than
promises to them. ...

"After the Flood God made a 'covenant' with eveeadi of the earth,
and with every fowl; but the beasts and the balidsnot promise anything in
return (Gen. 9:9-16). They simply received the faabthe hand of God.
That is all we can do--receive. God promises usydvimg that we need, and
more than we can ask, or think, as a gift. We div@ ourselves, that is,
nothing. And He gives us Himself, that is, evemythiThat which makes all
the trouble is that even when men are willing toognize the Lord at all
they want to make bargains with Him. They wanbibe an equal, 'mutual’
affair--a transaction in which they can consideentiselves on par with
God." [1]

God has instituted a plan of managing money thgbateally reminds
us that we do not own "our" assets. In the eadysdof our world, even
before there were any Jews, He instituted thengtlsystem--returning one-
tenth of all we get to Him.

The idea is not that God is poor and needs a dola @is. And it's not a
taxation system. To return a tenth of our incom&tm acknowledges that
"if One died for all, then were all dead" (2 Corl4). It also acknowledges
that we are handling Someone else's property. éhth twe return to Him
says that we see ourselves as thankful stewardgeoitself. Tithe is a
tangible hallelujah, a lifeline that helps connegt alienated souls to reality,
a reminder of our tenuous grasp on life and owalhave.

The principle of giving is the antithesis of gettireveryone is born with
the spirit of getting; no baby ever cries becaarsether one is hungry. The
"cheerful giver" whom God loves is not that wayrmture. No one has any
natural-born righteousness. The "cheerful giveraiselfish person (we all
are by nature) who has been renewed by a hearte@ppon of the
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"unspeakable gift" of God's grace in Christ. HigeHul giving is the fruit of
a faith that works by love (see 2 Cor. 9:15; Ga&)5

Although God so loved the whole world that he g&lis Son for it,
those who appreciate the Gift are stockholderbliBxgrand enterprise of
telling the world the good news. All who beliewe anembers of His family,
with a vested interest in the plan of salvatiohe Tithes and offerings that
are acceptable to God are those that are giverealy as He gave His
offering in our behalf. God has directed that theyused in His worldwide
program of proclaiming the good news: "Will a mralb God? Yet ye have
robbed Me. But ye say, Wherein have we robbed Theetithes and
offerings. ... Bring ye all the tithes into thershouse" (Mal. 3:8-10).

The "storehouse,” or God's "house,” symbolizes I#mple or
organization on earth--the church. We don't pnes to God, norgive them;
we return them to Him. They are His. He does n@&fpka cent for Himself,
but uses all of it in support of His world netwarkagencies proclaiming the
pure gospel--His church on earth.

Does God intend for even poor people to return ito E tenth of their
meager income? The answer is that everyone isemvid share in the
blessing of being shareholders in God's enterpN&er in the history of
the world has anyone suffered because of returtmedithe to the Lord. He
has made Himself personally responsible to fulfil ironclad promise:
"Prove Me now herewith [in tithe-paying], saith therd of hosts, If | will
not open you the windows of heaven and pour youadulessing, that there
shall not be room enough to receive it. And | wdbuke the devourer for
your sakes" (Mal. 3:10, 11).

The tyranny of materialism is cruel bondage, a tamsoppression of
spirit. It is the pressure of keeping up with theghbors or the relatives,
excessive concern for clothes, houses, furnitags, vacations, anything to
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bolster our sagging self-esteem. In loving condemour happiness, the
Lord pleads with us, "Watch out! Be on your guaghinst all kinds of
greed; a man's life does not consist in the abncwlaf his possessions"
(Luke 12:15, New International Version).

Could Jesus have been speaking especially to wusy?odes, most
surely. Never in world history has any people hamre "good things laid
up" than we have. Jesus' point is that these raht&rubles are neither true
wealth nor permanent. "The pagan world runs a&ftiesuch things" (vs. 30).
But God has already given us wealth infinitelytbet"Your Father has been
pleased to give you the kingdom. ... Provide pufeeyourselves that will
not wear out, a treasure in heaven that will noekieausted, where no thief
comes neatr. ... For where your treasure is, theue lyeart will be also" (vss.
32-34).

--From the writings of Robert J. Wieland

Endnote:

[1] Ellet J. Waggoner, The Glad Tidings, p. 71, €8l (2016).
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Chapter 9

Offering of Gratitude

From time to time, Jesus warmly commended the faithvarious
individuals whom He healed. But His commendatidnMary sets the
crowning seal of perfection to His growing defimit of faith.

He had said to the cold-hearted Simon, "Her sifgchvare many, are
forgiven; for she loved much" (Luke 7:47). Clearary loved much
because she knew she had been forgiven much.

She probably felt, however, as many since havetfet she yet wanted
faith. This simple, contrite love she knew--whatodowould it be if she
knew not that greater virtue of faith which alormild get something done,
like moving mountains? Imagine her surprise to RiEmus assign His own
definition to her experience of contrite love, as tald her, "Thy faith hath
saved thee; go in peace" (vs. 50). She had a pIe@OSsession: genuine
“faith." But what is it?

A picture is worth a thousand words. Faith is tresemce of true
Christian experience. Righteousness is only bthfdinot of works, lest
anyone should boast" (Eph. 2:8, 9).

But we must distinguish genuine faith from its ctaufeit if we are ever
to know peace of heart. Jesus lifts up Mary's thesmponse to His
delivering her from her "seven devils" as beingiine Christian wants: the
"picture" of faith. Mary's story makes it easy fos to understand. The
picture is worth more than many thousands of words

Faith is simply a heart-appreciation of the agae lthat led the Son of
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God to die for us on His cross. That faith is wikiatry had.

From her first contact with the Savior, she hadumegpening her heart
for the Holy Spirit to "pour” in that agape. Sheuln't receive much at
first, but day by day her capacity began to grow.

In His first contact with her in Magdala, Jesus gy@xpression to that
agape, perhaps not in words, but in look, in touelspirit, in the fervency
of His prayer for her deliverance. She was alnto&tlly gone, but a tiny
remnant of soul was still within her that respahagth that tiny spark of
appreciation. Thereafter, with each succeedinggrrayring the following
Six sessions, her appreciation of His agape grew.

What motivated her thereafter was not fear of hwail, hope of reward,
not love of heaven, not desire for praise fromeadh but a totally non-
egocentric appreciation for "the breadth, and tliengnd depth, and height;
and to know the love [agape] of Christ which p#sdenowledge" (Eph.
3:18,19).

She experienced the reality of the delightful psscetated in Romans
5:5. "Hope does not disappoint, because the lagagde] of God has been
poured out within our hearts through the Holy Spiho was given to us”
(New American Standard Bible). Starting with an gmpeart, the agape
fills it like you fill a wine jug! And once the heais filled, it all flows to
others as easily and naturally as it flowed in friva heart of Jesus.

It's not that you try and try to behave like Jeslisehold," see,
comprehend the reality that was in His heart; sevisat it cost Him to save
you; then the same behavior flows out from youndweart. Like watching a
game at the arena, we behold this drama unfoldnsuiously in Mary. She
is a demonstration of how a sinner is saved.
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What is the link between the love of Christ andfdith of Mary? When
she broke the alabaster flask of precious ointt@@noint Jesus, she was
giving a lesson to the world. She showed that ssypim@ of sacrifice which
Jesus' life and death exemplified. Mary's act decial meaning for us as
an illustration of what led Him to His cross.

Her act at Bethany stands out alone in historyha&smost beautiful,
hearttouching deed ever performed by a repentanes It was closely
involved with the outworking of the great controsye between Christ and
Satan because it was welcome evidence to Jesudoatite watching
universe that Satan's grand contention was wrdngnanity is indeed
capable of attaining a heart-appreciation of e@ifice Jesus made.

Mary had no righteousness of her own; but her $avitghteousness
had been imparted to her, to become now an irltegjeament of her
character. She welcomed it. It was not merelyllggaputed; it had found
lodging in her soul. As Job long before had pro%adan wrong when he
demonstrated that someone could serve God foeward, so now Mary
makes a magnificent demonstration, but not reainer role.

She demonstrates the power implicit in a commitm&tie burns all
bridges behind her; from now on she has givenelffets the Savior,
everything laid on the altar of Christ. Paul sdkbr to me to live is Christ"
(Phil. 1:21). Henceforth she has no problem widhbhédience.” It's not just
outward acts; it's heart.

Did she help Jesus? Imagine how her noble deedadhéi®e heart of the
Savior in His darkest hours when He hung on HisglrdNo angel from
heaven could have brought Him the comfort which themory of her
tearful sacrifice gave Him. In her sacrificial faidirected to Him He
discerned a pledge of His eventual joy. The trawhHis soul will purchase
for Him a precious reward--the making of many reghts through "faith
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which worketh by love" (Gal. 5:6; Isa. 53:11).

Christ's death on the cross satisfied the legalathels of the atonement.
Fine. Theologians can wrangle over it endlessiyt Be evoking of such
repentant love in human hearts is what changes.litggives the Savior a
reward for His expenditure of Himself.

Yes, "God commanded" that the "most precious [1888%sage" go to
the world; and Jesus said clearly that wherever ghspel is preached
“throughout the whole world," Mary Magdalene's gtonust be included
(Mark 14:9). The joy of Jesus was in proclaimings tkood News and
watching people's eyes light up. That joy will s, too.

--Paul E. Penno
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Chapter 10

The Role of Stewardship

This week's lesson concentrates on two essengaiezits of the 1888
message--the cleansing of the heavenly sanctuamy fall sin, and the
second coming of Christ. The first must be accoshgld in the hearts of
God's people before the second can take placejubi@al declaration of
forgiveness of sins rests solely upon Christ's wamkthe cross and in the
heavenly sanctuary. Christ's death provided theimdosacrifice, and His
work as our high priest in the heavenly sanctuanyies out the application
of that sacrifice's blessing in the lives of thighflul. Therefore, the very first
work in the cleansing of the heavenly sanctuarythie cleansing--the
removal of all sin--from the hearts and minds frGd's people. [1]

This is the object of the everlasting covenant (sdehn 3:5-10). "While
the sins of penitent believers are being removenh fthe sanctuary, there is
to be a special work of purification, of putting ayvof sin, among God's
people upon earth. This work is more clearly presgmn the messages of
Revelation 14." [2]

"Forgiveness has a broader meaning than many sepposGod's
forgiveness is not merely a judicial act by whicle et us free from
condemnation. It is not only forgiveness for sint beclaiming from sin."

[3]

The cleansing of the heavenly sanctuary and thensecoming of
Christ are the very core of the unique SeventhAldyentist message. No
other group on earth have been called to carmnda¥ this work. It is the
reason for our being in this world as God's amid®s. The apostle Paul's
declaration, "we are ambassadors for Christ, icetteat God is appealing
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through us. We plead on Christ's behalf, 'Be rettedt to God™ (2 Cor.
5:20, Holman Christian Standard Bible [HCSB])the driving force of our
last day message.

The first angel of Revelation 14 appointed a pedpléhe preaching of
the everlasting gospel. The everlasting covengosgel) calls all men,
everywhere in the earth, to recognize the Creaddha one true God, who
not only created all things "in the beginning," betreates the characters of
penitent sinners through the power of the faitdedus Christ. As soon as a
person recognizes the comprehensive significantlkeeofact that the God of
heaven is the Creator, the Sabbath comes into fasuthe one day that
honors God and praises Him for His work both foaod in us.

The second angel then tells us that the fundamentdi of God as
Creator and the sanctity of His seventh-day Sz in direct contrast
and in conflict with Babylon's message, which eenbn the works of man.
Recognizing the gospel truth of these two messagesns that all other
ideas about God and salvation fall to the groundresuistainable denials of
God's power to save from sin.

The third angel calls all humanity to heed the rages of the first and
second angels, and to "come out" of those falsasiddout salvation that
have plagued the human race since the Fall.

The three angels' messages are, together, "thdéasteg covenant"
concerning the cleansing of the heavenly sanctuanyist's work in the first
apartment is a work of forgiveness, but His workha most holy place is a
work of the blotting out of all sin. God has a si@i®indance of forgiveness
that continues to the close of probation for theleydout the blotting out of
sin in the hearts of God's people prepares thefarathe second coming of
Christ. This is the distinctness of "the third dfmgenessage in verity"--the
faith and righteousness of Christ that cleanseas Bm, all who will believe
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the good news. [4]

Through the work of Christ in His sanctuary minystde is preparing
His people for the second coming. This preparatoour hearts involves a
deepening knowledge of His character so that weorbecso intimately
acquainted with Him that deception will be impossiluring the final
misrepresentation of His character to the worldulgh the "great wonders"
and blasphemy propagated by the two beasts of Rewmel13. In this
preparation, Christ Himself is reflected to the lddhrough His people who
lift Him up, and thus "draw all men" to Him (Joh&:32).

"The time of the coming of the Lord and the resintu of all things is
indeed at the very doors. And when Jesus comas,td take His people
unto Himself. It is to present to Himself His glous church, 'not having
spot, or wrinkle, or any such thing,' but thathsly and without blemish.' It
Is to see Himself perfectly reflected in all Hisnda.

"And before He comes thus, His people must be at ttondition.
Before He comes we must have been brought tostagt of perfection in
the complete image of Jesus. Eph. 4:7, 8, 11-18.tAis state of perfection,
this developing in each believer the complete enaf Jesus--this is the
finishing of the mystery of God, which is Christyou the hope of glory. ...

"The present time being the time when the comingledus and the
restitution of all things is at the very doors; ahd final perfecting of the
saints having necessarily to precede the cominghef Lord and the
restitution of all things; we know by every evidenthat now we are in the
times of refreshing--the time of the latter raimdAas certainly as that is so,
we are also in the time of the utter blotting oialb sins that have ever been
against us." [5]

We are God's special stewards of the most uniquesage of Christ and
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His righteousness. It is a message that is notgbpieached by any other
entity on earth. That being the fact, we should@sselves: If this is God's
focus; if the message that God entrusted to Alohes and E. J. Waggoner
in 1888 is the message that will prepare a petapleceive the outpouring
of the latter rain, to fit a people to be Godfsafiambassadors to the world;
if it is the message that will bring an end to i€f's ministry in heaven so
that He can come as "KING OF KINGS, AND LORD OF RDS" (Rev.
19:16), then what business do we have employingeoergies with any
other message? [6]

--Ann Walper

Endnotes:

[1] See pages 119, 120, A. T. Jones, The Consecydtey to Christian
Perfection, Glad Tidings ed. (2003).

[2] Ellen G. White, The Great Controversy, p. 425.

[3] Ellen G. White, Thoughts From the Mount of Blexy, p. 114.

[4] See Ellen G. White, Selected Messages, bopk 372.

[5] Jones, The Consecrated Way, pp. 125, 126.

[6] With current events that are challenging, cairig, and
counterfeiting the proclamation of God's vital lrusee Ellen G.
White statement in Selected Messages, book 1,4."2hie enemy
of souls has sought to bring in the suppositiont thagreat
reformation was to take place among Seventh-dayeAists, and
that this reformation would consist in giving ug thoctrines which
stand as the pillars of our faith, and engagingaimprocess of
reorganization. ... The fundamental principles thave sustained
the work ... would be accounted as error. A nevanization would
be established. ... A system of intellectual plufdsy would be
introduced."
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Chapter 11

Debt -- A Daily Decision

Our lesson gives us excellent advice and wise @wrsborrowing and
spending money, and staying out of debt. HoweVvey, 11888 message goes
beyond our day-to-day interaction with money toifeecent kind of “"debt,"
one that never can be repaid. Let's start with Vitlet J. Waggoner had to
say:

"I Am Debtor.'--That was the keynote of Paul's liind it was the secret
of his success. Nowadays we hear of men sayirg World owes me a
living." But Paul considered that he owed himselthe world. And yet he
received nothing from the world but stripes ands&b Even that which he
had received before Christ found him was a tatss$.| But Christ had found
him, and given Himself to him, so that he coulgl,saam crucified with
Christ; nevertheless | live; yet not |, but Chriseth in me; and the life
which I now live in the flesh I live by the faithf the Son of God, who loved
me, and gave Himself for me' (Gal. 2:20).

"As Christ's life was his life, and Christ gave Hilf for the world, Paul
necessarily became a debtor to the whole worlds Flas been the case of
every man who has been a servant of the LordVhoSoever will be great
among you, let him be your minister; and whosoewnvir be chief among
you, let him be your servant; even as the Son on ma@me not to be
ministered unto, but to minister, and to give his b ransom for many'
(Matt. 20:26-28)." [1]

Whether or not you believe the gospel, the fathas$ Christ died in your
place when He died for "all" ("for the world"). Tiedore, if He had not died
for us, you would now at this moment be dead angbur grave. When Paul
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realized that, he took a deep breath. "l don'tiglo myself! | don't possess
anything that is mine by right--even my physicé Il owe to Christ who
died for me. My money, my house, my land, my edooatmy time, my
strength--not one of these things | have callech&his really mine at all. |
am infinitely and eternally in debt, a debt imposgdhe grace of Christ."

Paul continues and explains to us how this mightgivation works in
our hearts: "He died for all, that they which lisieould not henceforth live
unto themselves, but unto Him which died for thamd rose again” (2 Cor.
5:15). In the original language the idea is cldwt tthose who understand
and believe this great truth of grace will "henc#ft find it impossible to
live self-centered lives. No more gritting yourtteand clenching your fists
and trying to force yourself to work hard for therd; it is automatic. An
appreciation of the love of Christ has transforrged into a slave forever, a
slave "under grace," Christ's freeman.

The key word there, and of course throughout th®eBiis "love." You
cannot truly live under grace unless you appredizé love revealed at the
cross. When the sinner sees that cross, and apfwedhat kind of love
poured out, all for him, the tears come in his e¥y#s heart is melted.

But must the one who truly believes in Jesus limdan the tension of
feeling unworthy, "the chief of sinners," sensimgonstant conviction of
being in debt? Is this the proper way for a Clarsto feel? If Jesus were
living here, would He feel like He had a daily téb pay, an obligation to
live for others and not for Himself? What can weWw for sure?

(1) He invites us to "come unto Me, all ye thatdaland are heavy
laden, and | will give you rest. ... My yoke issgaand My burden is light"
(Matt.11:28-30).

(2) "The Savior of the world" has redeemed yougsayou, pulled you
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out of the mire, died the second death that wbalde been yours; adopted
you into the Father's family. Ephesians 1:3-12aitketin precision all the
riches of His grace that He has already given iyothe gift of Himself.
Even the bread you have eaten today is the pwrabfallis cross, for you.
Infinite wealth has been lavished upon you; ana e to know, to realize,
to revel in your new status as a prince or priac@s heavenly places in
Christ."

(3) But genuine faith has a built-in defense agamserrible spiritual
arrogance that is so bad that it actually drivesppeaway from Christ. Most
pathetic of all delusions is the vain self-confiderthat can assume you are
specially honored by Heaven when in fact Jesus Ineagteeply ashamed of
you, and abhors your unlikeness to His character.

(4) The built-in defense against this tragedy? Tieart-awareness of
what it cost the Son of God to save you. In thdstnof your rejoicing in
your salvation you forever sense that it is aifaundeserved. It becomes a
joy to remember that you are eternally, infinitedydebt.

As the innocent and divine Son of God, Christ bexame of us. He
entered the corporate stream of our fallen humaatthat He could take the
load of guilt upon Himself, and pay our debt o&tie By His perfect life He
satisfied the demands of the law, and His deathictounted as our death
because He became one of us.

The reason Paul can say, "l have been crucifiel @Gitrist,” and "If one
died for all, then all died" (Gal. 2:20; 2 Cor. 8)lis because the Bible sees
this corporate union of Himself with us as verylr@ais does not mean that
we paid the debt for our sins, but that we aretifled with Christ as He
paid the debt. Our huge balance on the books ofdmes stamped "Paid!"
As we consent to be united with Christ by faiths Hieath on the cross
becomes our death and His righteousness becomgs our
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When the Father gave His Son, Christ also gave élitmBhe price that
Jesus paid was not merely a brief time spent aisiting diplomat to this
earth after which He returned to His former honagher He gave Himself to
be one of us, with us, forever. He will always netdis humanity. The price
He paid was not a few days or hours of physicasmritual agony to be
endured with the prospect in view of relief andoeation; He actually went
to hell in order to save us. He consented to deeetliuivalent of the "second
death" which means, as one author puts it, "goodbyie forever." He had
to "taste death for everyone," so that we mighthsote to taste its bitterness
(Heb. 2:9).

It's time to realize how infinitely in debt we at@ a Savior who has
saved us from what is in ourselves. Think it tlylouand you'll be singing
the Hallelujah Chorus.

--From the writings of Robert J. Wieland

Endnotes:

[1] Ellet J. Waggoner, Waggoner on Romans, ppl98,
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Chapter 12

The Habits of a Steward

Here is a thought suggested by our Adult Sabbatho&@cLesson
Quarterly, from the 1888 perspective. We've ofteard it said that although
Christ gets us started, we must keep on flyingpenown, keeping up our
speed or we will crash. | must "read the Biblgyprand witness," in order
to retain salvation. These are the very thingsd #ifficult to do.

It is good to read the Bible, pray, and witnesg,dning these things as
works is not the way to retain salvation. If ittrsie that God takes the
initiative in our salvation, it is equally true thidle maintains the initiative.
In other words, once you begin the Christian lifee Lord does not back off
like a car salesman when you have bought yourleavjng you to struggle
thereafter on your own. Struggling on our own diseges us and hardens
the heart.

The Good Shepherd still takes the initiative inkiog for His lost
sheep. He still keeps knocking at the door oftthart. "He who has begun a
good work in you will complete it until the day d¢sus Christ" (Phil. 1:6).
Never are we to think that our divine Friend beesnmdifferent toward us.

How did Jesus in His humanity maintain His closenesHis Father?
He was human, He had only 24 hours a day as we, lirkey was busy as we
are, and He needed sleep as we do. He giveswrpr@smg insight into His
devotional life: the Father maintained the initrati Speaking of His
prayerand- Bible-study life, Jesus said in the pemy, "The Lord God has
given Me the tongue of the learned, that | shémlow how to speak a word
in season to him who is weary. He awakens Me mgribly morning, He
awakens My ear to hear as the learned" (Isa. 50:4).
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His Father wakened Him morning by morning that Hghnlisten and
learn. The Lord promises nourishing food to all whanger and thirst for
righteousness" (Matt. 5:6). Since there is only kimel of righteousness (by
faith), what the Lord means is that a lifelong hendor more and more
righteousness by faith is happiness. You are hutaylgarn more and more,
never satisfied with what you learned yesterday amre than you are
satisfied with the food you ate yesterday.

We don't eat our daily food because the Bible t#dl$0; we eat because
we are hungry. The Bible reveals a loving heavé&idther and Saviour and
Holy Spirit eager to maintain connection with ue Ebntinually invites us
to come to "breakfast," but of course if we arematgry, we won't go.

This is what the Lord gives to those who hear agsllebe the good
news. They want more, just as when you taste songetdelicious, you
want more. They don't have to set their alarmkddo wake up in time, or
force themselves to read and pray as a "work."

It is easy for us to turn a devotional life intevarks program. Note how
Jesus responded to His Father's daily initiativavwaken Him "morning by
morning"” to "learn": "The Lord God has opened My;eand | was not
rebellious, nor did | turn away" (Isa. 50:5).

How often we have been "rebellious" and turned av@yn His
knocking at our door in the mornings! Sometimes ltecause we have
stayed up to watch the late show on TV, deprivongselves of proper rest
and making ourselves deaf to His appeals. (Treeereason why Scripture
says that the day begins at sunset!)

To awaken in our souls that hunger and thirstesphrrpose of the 1888
message of Christ's righteousness.
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The gospel is the bread of life; and once you tasiou will ever after
want to "eat" without being forced to do so. Wjugtt Always to be hungry
and thirsty for more. The world's amusementsacek Itheir appeal when you
"taste" the gospel for what it is. Many are nowtifgisig that that hunger has
been aroused in their souls by hearing or readiad 888 message truths.

Suppose you keep trying but don't get that "huriyer"

This is not to say there is never a time for foieeding. A sick person
must temporarily be fed intravenously. But thand the healthy way to
live. And we never find health by taking pills amdpsules instead of
wholesome food. Five