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Foreword

The reader ought not to judge this book by its kisiak. Far-reaching
spiritual implications are found on nearly evergeaf this closely argued
treatise on God's plan of salvation according tehb®cripture and the
writings of E. G. White. The subtext of this boakthat Adventism is again
at a crossroads similar to that of 1888, when teong pastors, students of
Holy Writ, presented what they had learned abaghteousness by faith to
the leaders of the church. Like the early Advestite authors fear that our
emphasis on Adventism's unique doctrines relatmghe Sabbath and the
Second Coming have taken the focus of our outraachour in-reach away
from the core of the Christian Adventist faith: Godgenerous and
comprehensive love, as manifest through Christghddor all sinners” and
His plan that this forgiveness should be transfdéirean the human life. The
gift of forgiveness born of God's amazing gracatithe center of our faith, a
fact that we neglect at our own eternal peril.

For the authors, God's forgiveness not only ergsest, present, and
future sins but also launches the process of joatibn by faith, which
produces sanctification (victory over temptatiomdaleads ultimately to
glorification. This is the heart of the messageths latter rain and of the
entire plan of salvation. They approach their stbgyasking how it is that if
Christ died for all sinners, a sinner should evavento die for his/her own
sin in the lake of fire. Their effort to resolveetiproblem of this version of
"double jeopardy" takes them on a journey to urtdadssalvation, focusing
on what the death of Christ on the cross really mhéa terms of God's
forgiveness.

They begin by eschewing the Calvinist concept oé tfelect”
foreordained for salvation, as well as the Univisss@onclusion that since
Christ died for all, all are forgiven and eternasigved. More interestingly,
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Duncan and Peters address what they call "Adverfishinianism."
According to this understanding of the plan of aibn, Christ died for all
humans, but His death is not equivalent to forgagsn in any sense of the
term. Thus, Adventists hold that only those whadwe receive remission of
sin. In other words, Jesus' death on the crossnatiesally applicable to all
humans; something more is required to produce fergiss. Because of a
failure to identify the two aspects of forgivenead® Arminian premise leads
to a legalistic understanding of salvation by tr/éntists and a cheap grace
understanding of salvation by the Universalists amahy others. Citing
Ellen White's writings, the authors conclude that sefutes the concept of
salvation partly by faith and partly by works. Salen is entirely a divine
gift. The gift of salvation is not to be receivey & holy person but by a
wholly undeserving one. Therefore, salvation isirelyt and exclusively
God's prerogative to give. His love prompts Himfoogive "all,”" without
exception.

Do they suggest that good works are unrelated tsalration? Hardly!
But it is where in the process that works have la tbat is important to
understand. To address the question of the rektipnbetween faith and
works, the authors highlight two Greek words farrtfiveness" (charizomai
and aphiemi) to make their case that God throughrisCHorgave
(charizomai) "all," even the ungodly. That phasdoofiiveness is equivalent
to what they call "corporate universal justificatjo and it explains why
Adam did not die immediately, despite the deathtesme which was
incurred when he sinned. The Son of God steppea te gap with His
grace and forgave Adam's and, by extension, oyip&cing us under grace.
Christ's death on the cross represented thispirase of God's unfathomable
forgiveness.

On the other hand, citing 1 John 1.9, the authbmwsthat there is a
second phase to God's forgiveness. Paraphrasieg Bihite, they write that
God's forgiveness is "both a judicial pardon andee@aiming from sin"
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(106). In other words, God's "aphiemi" includesidiiance from the power
of sin. This phase is applicable only to the barefd07). What is important
here is that both the gratuitous and comprehengivgiveness of all
humanity and the reclaiming from sin are initiategl God and provided
through the death of Jesus Christ. The only rolmdns play in all this is to
accept what has already been done for them. Sotheamd some won't.

Is distinguishing between these two meanings ofndivforgiveness
really that important? The answer is that we needenthan judicial pardon
to enter heaven. We need righteousness providethdyecond phase of
God's forgiveness. In this phase, Christ's riglgeeas is imputed and
imparted to the believer by faith, for the purpo$eharacter transformation.
Genuine obedience is not a condition for receisalyation but the fruit of
it. No inherent value is found in obedience if ded not arise out of the
grateful and humble soul of one who understands binherself to be the
object of an infinite, divine love gift.

What if a human chooses not to accept this gift?s,Thalled the
unpardonable sin, the authors take great painggdlaia in relation to God's
forgiveness. Since all that we are asked to do igctept the gift of God's
forgiveness, the only sin for which Christ did/abulot die was the sin of
rejecting Him. The authors' explanation of this agpt makes for an
illuminating read.

Above all, this study paints the picture of a Gdubse unspeakable love
for the human race is such that there is nothingwidald not sacrifice to
raise us all up and seat us "in high places" witin.HOurs is a God who will
deny us nothing of the privileges of holiness thiat Himself enjoys and
embodies. This forms the core of the Gospel, sayatithors, and it is what
every sermon and every Bible study should focusTantealize that we are
all "born forgiven" will make the reader fall inMe with Jesus all over again!
Our salvation has been handed to us, undesentadiyne hand and heart of
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an infinitely loving God. Yet, like Jacob and Esa all have a birthright to
cherish or despise, as the authors conclude. $rstnse, the only obstacle to
our salvation is our unwillingness to receive ith-insisting on earning it.

You will be blessed by this opportunity to refogumir spiritual eyes on
Jesus and rekindle your love and gratitude for wHat has done and
continues to do for you and in you. Truly, thisth® message of the latter
rain.

Lourdes Morales-Gudmundsson, Ph.D.
Riverside, California



Chapter 1
Showers of Blessing Await

Through many decades, Seventh-day Adventists haga Bnticipating
the glorious revival that is to accompany the g@apouring of the Holy
Spirit called the "latter rain." The second advehtChrist is our hope, so
fundamental to our faith that it is articulatedaor name. Yet before that
hope can be realized, the outpouring of the Spustntake place. We
remember the record of the Day of Pentecost, andewall the promise:
"The outpouring of the Holy Spirit on the day ofnfeecost was the former
rain, but the latter rain will be more abundani."Jdany recognize that the
Great Commission can never be completed, apart fhenoutpouring of the
Holy Spirit in latter rain proportions. Before tigespel commission can be
finished, we must have much more of the presendepamwer of the Holy
Spirit.

While some recognize our great need for this ouipgy?2] few seem to
have grasped two closely related events:

- The latter rain and loud cry began more than 12frsy@ago and were
squelched by unbelief.

- A message associated with the latter rain was tegje@nd it must be
recovered.

The time of these events was 1888. The place sfdhibious beginning
was Minneapolis, Minnesota. A relatively humbleeasbly had gathered for
the General Conference session of Seventh-day Aidt®nOnly about
ninety delegates were present to represent thadwmk membership of the
church, yet the "loud cry" began to be proclaimeag it was accompanied
by the outpouring of the Holy Spirit that is so pesately needed today. The
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reception of the Spirit and the message was thet&edhe success of the
church back then, and it remains so today.

During those decisive early days, the servanteiihrd was alarmed by
what was then taking place. She could see thaSgdt was hovering over
the delegates, ready to bestow the blessings ofvibdmighty power. "But
there was no reception."[3] To this day, this is key to our dilemma. "The
Spirit awaits our demand and reception."[4] Ellemi% stood to alert the
delegates with regard to the issues at stake iribes. She said, "God will
withdraw His Spirit unless His truth is acceptefl]"[

Note what the servant of the Lord had written digdsefore that crucial
Minneapolis meeting:

God is raising up a class to give the loud cry lnd third angel‘s
message. "Of your own selves shall men arise, spgaderverse things, to
draw away disciples after them" (Acts 20:30). ISestan's object now [1884]
to get up new theories to divert the mind from thee work and genuine
message for this time. He stirs up minds to givisefanterpretation of
Scripture, a spurious loud cry, that the real mgssaay not have its effect
when it does come. This is one of the greatesteenes that the loud cry
will soon be heard and the earth will be lightenith the glory of God.[6]

The Rain Begins

Heaven did not disappoint the prophet. She hacated that the "loud
cry" would "soon be heard." In November of 1892t jeight years later, she
was able to announce that the loud cry had inde&dddy begun.” Again,
note her words: "The time of test is just uponfasthe loud cry of the third
angel has already begun in the revelation of thleteousness of Christ, the
sin-pardoning Redeemer."[7]



Exactly how did the "loud cry" begin? When did thisvelation of the
righteousness of Christ, the sin pardoning Redeebegin? We again turn
to the inspired record.

The Lord in His great mercy sent a most precioussage to His people
through Elders Waggoner and Jones. This messagetavésing more
prominently before the world the uplifted Saviothre sacrifice for the sins
of the whole world. It presented justification togh faith in the Surety; it
invited the people to receive the righteousnes<lofist, which is made
manifest in obedience to all the commandments af.[8p

When Brother Waggoner brought out these ideas mkhapolis, it was
the first clear teaching on this subject from amymian lips | had heard,
excepting the conversations between myself and unspdnd. | have said to
myself, It is because God has presented it to masion that | see it so
clearly, and they cannot see it because they haverrhad it presented to
them as | have. And when another presented ityeussr of my heart said,
Amen.[9]

Let us carefully consider the import of this sta¢éen At Minneapolis,
the servant of the Lord heard "the first clear beag" on righteousness by
faith among Seventh-day Adventists. This "most joex message" was
"sent" to them/"us" by the "Lord." They had "newad it presented to them"
clearly before. We conclude that this first cleeggentation in 1888 marked
the "beginning" of the "loud cry." It marked thesdent of the mighty angel
of Revelation 18. Since it is the "latter rain" wiiis to "give power"[10] to
the voice of the third angel, thereby producing'loed cry," the "loud cry"
could not have "begun" unless the "latter rain" Hadgun." Therefore, it
follows that 1888 also marked the "beginning" oé tHatter rain." This
conclusion harmonizes perfectly with a statemeat the find on page 377
of the 1893 General Conference Bulletin: "Sisterit/Isays that we have
been in the time of the latter rain since the Mapwis meeting."[11]
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When the "latter rain" began, more than 100 yegcs there were some
among us who did not realize that the time of titéet rain had come and
were looking for it to come sometime in the futuFer this reason, Ellen
White would write, on March 2, 1897, "Unless we da#ly advancing in the
exemplification of the active Christian virtues, wkall not recognize the
manifestations of the Holy Spirit in the latterrait may be falling on hearts
all around us, but we shall not discern or recéiVg 2]

Evidently, in this passage, Ellen White was not ehespeaking of a
danger which the people of God would face in thtrka Although the
warning would be applicable in the future, her @rgnconcern was to warn
her contemporaries of what was already transpairtgat time.

The "latter rain" had begun to fall. The "loud ciydd "already begun."
Yet there were those among "us" who did not "disaar receive it." Ellen
White lamented the fact that "some felt annoyethiatoutpouring, and their
own natural dispositions were manifested. They ,sdithis is only
excitement; it is not the Holy Spirit, not showert the latter rain from
heaven."[13]

She was declaring that it was the latter rain. Thaid it was "not
showers of the latter rain." So she pleaded withlrethren: "Let us, with
contrite hearts, pray most earnestly that nowh@time of the latter rain, the
showers of grace may fall upon us."[14]

The Rain Rejected

"We" had been given the warning right from the begig. "God will
withdraw His Spirit unless His truth is accepteti5] The reception or
rejection of the "truth,"” which constituted the s&ge of the latter rain, was
the key that would shape the future of the movemé&hé opportunity to
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accept the "truth" lingered for several years follgg 1888, but we have
been told that the responsible leadership, "stoog/éars resisting light and
cherishing the spirit of opposition."[16] Ultimayelthe servant of the Lord
was constrained to write:

The true religion, the only religion of the Biblbat teaches forgiveness
only through the merits of a crucified and riserviBar, that advocates
righteousness by the faith of the Son of God, hesnbslighted, spoken
against, ridiculed, and rejected.[17]

An eschatological opportunity greater than Pentea@s squandered.
By exciting opposition, Satan succeeded in shutiwgy from our people,
in a great measure, the special power of the Hplsit3i.e. the "latter rain"]
that God longed to impart to them. The enemy pragerthem from
obtaining that efficiency which might have beenirthén carrying the truth
to the world, as the apostles proclaimed it after day of Pentecost. The
light that is to lighten the whole earth with ittoxy was resisted, and by the
action of our own brethren has been in a greatedegept away from the
world.[18]

Our own people opposed the work of God by refushglight on the
righteousness of Christ by faith. This they shduwde received and should
have imparted with heart and voice and pen, fas their only efficiency.
They should have labored under the Holy Spiritieclion to give the light
to others.[19]

The message which began at Minneapolis is still'deginning” of the
"loud cry" and is still our "only efficiency.” Itproclamation today is still
accompanied by the "beginning" or initial outpogriof the "latter rain"--the
only door which leads to power such as was mawifestin the Day of
Pentecost. That power alone can complete the @waamission and usher
in the second advent.
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Ellen White's warning words spoken to the delegatddinneapolis are
still full of meaning today: "God will withdraw HiSpirit unless His truth is
accepted."[20] The reception of the Spirit in Iati@in proportions is
inseparably linked with the truth which began toppeclaimed in 1888. The
specific truths embodied in the message which wesgnized by inspiration
as the "loud cry" are inseparably linked with thattér rain." We cannot
have one without accepting the other, fasting aaglgr notwithstanding. To
seek the latter rain apart from seeking to undedsthat "most precious
message" which had its "first clear" public preaéioh at Minneapolis is
futile. The greatest need of the church is to tmalgeive both. A revival of
true godliness cannot come to us apart from theodithe Spirit, and the
Spirit will not be poured out in latter rain progons while "His truth" is not
accepted.

The Return of the Latter Rain

For many centuries, the Jews have been prayingpth &king Him to
send the long-expected Messiah. They pray in v@od will not-- indeed,
He cannot--give them another Messiah. They must@cithe One He has
sent. Likewise, Seventh-day Adventists have beayipg for many decades
that God would send the long-expected outpourinip@fatter rain, which is
to produce the loud cry. Apart from genuine repecéaand a willingness to
receive the truth into which the Holy Spirit desite guide us, we also pray
in vain. God will not give us another latter rainamother message. We must
accept that which God "in His great mercy" hasalyesent. The problem is
not that God has been negligent in providing. "HBipéit awaits our demand
and reception."[21]

What will we do? Will we study with the objectivé understanding that
"most precious message" which was sent more thmmtry ago? Will we
receive it and receive the Holy Spirit with it, anspecial measure? Will we
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“labor under the Holy Spirit's direction to giveetlight to others?"[22] Not
yet is it too late to prepare. As surely as Jessspgnomised to return, the rain
must come again.

In the remaining pages of this document we shall twr attention to

the message of the latter rain. We shall explome a@fnthe core elements of
that message in both the Bible and the Spirit ofppRecy. And we shall seek
to demonstrate that it is the key to understandhng gospel which has
eluded the Christian church for more than 400 yehrdeed, the world

awaits the message of the latter rain.

1.
2.
3.

10.

11.
12.
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Chapter 2
The Unresolved Theological Dilemma

The message which was accompanied by the outpoafitige Spirit in
1888 has been referred to by Ellen White as "th&pglbof His grace ... in
clear and distinct lines,"[1] sent to clarify aresolve our "mixed confused
ideas of salvation."[2] Some of this confusion & aoubt a residual of the
long-standing debate between Calvinists and Armmid his problem has
certainly deeply impacted current presentationthefgospel. The message
of the latter rain resolves this 400-year-old debdthe problem at the heart
of this debate goes like this: The Bible teached flesus died for our sins
(see 1 Corinthians 15:3). At the same time, thap&oes teach that the
unbeliever will die for his or her own sin (see Keé 18:4). How can both
positions be correct and not involve a clear cdsdonible jeopardy? We
should note that this would in fact be a speciakocaf double jeopardy. The
same person is not literally tried or punished éwnfor the same offense.
However, the same sin would be punished twice.s)ésed for it on the
cross, and the sinner must also die for it in @deslof fire. If that were
indeed how the plan of salvation works, it wouldtamly be an inequitable
system of justice.

Several reasons exist for the death of Christ iseert Douglass, ThD,
The Heartbeat of Adventism: The Great Controverisgnie in the Writings
of Ellen White, 123-130, Pacific Press Publishirggdciation, 2010). In this
work we shall focus on the reason for Christ's lddlat is given in the
gospel. "Christ died for our sins according to sleeiptures” (1 Corinthians
15:3).

How is this to be understood? Did Jesus reallyfalieour sins? What is
the extent of the meaning of that expression?
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If one considers the "in Christ" motif, the problé&macomes even more
perplexing. This biblical concept presents the ittest Jesus is a corporate
man. The entire human race was, in a sense, "instChin the New
Testament this is a major theme. The expressi@himst appears more than
seventy times in the King James Version of the Nesgtament. When
phrases such as with Christ, by Christ, throughisEhand other similar
expressions are considered, the number of refeseswells to well more
than 300.

For example, Paul wrote of our "being justifiedelse by His grace
through the redemption that is in Christ Jesus"niRias 3:24). He also
wrote, "There is therefore now no condemnatiorhémt which are in Christ"
(Romans 8:1). He continued by writing, "For the lafsthe Spirit of life in
Christ Jesus hath made me free from the law cdusthdeath" (Romans 8:2).

Being made free from the "law of sin and deathindeed important.
However, we must take note of the fact that it cenineough another "law,"
which is "in Christ." Finally, Paul says that nathican separate us "from the
love of God, which is in Christ Jesus our Lord" (Rans 8:39).

From this brief survey of the New Testament we begisee that the "in
Christ" idea is central to the gospel. Jesus Hims#loduced the concept,
when He said, "Abide in me" (John 15:4).

When reading these words, few stop to considefatiethat one cannot
abide "in Christ,” unless one is already "in Chtis€onsidering the
widespread unfamiliarity with this concept, it efreshing to recognize the
biblical evidence that indicates that everyonelisaaly, in a certain sense,
“In Christ." Before we jump to the wrong conclusiome need to examine
what this means, and we also need to understandiind@es not mean. The
good news is that it does mean that all have thelgge of heeding the
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words of Christ, when He says, "Abide in me." Alhavpick up a Bible and
read those words of Christ may apply them to thémseand choose to
abide in Christ. Yet, there is more than one sefisee expression in Christ.
Everyone will not choose to "abide" in Christ. Téfere, everyone is not "in
Christ," in the most common sense of the New Testdnuse of the
expression. Nevertheless, everyone is "in Christthe sense that He was
the representative of all at the cross. Howevely dhe believer is "in
Christ," in the sense in which the expression istmmommonly used in the

New Testament.

Some protest by saying, "The ‘in Christ' concepteser applied to the
entire human race." They argue that it applies tmlyelievers. For example,
Angel Rodriguez, former chairman of the Biblicaldearch Committee of
the General Conference of Seventh-day Adventisigs,s'In order to be in
Christ we have to make a personal decision. Intfaetphrase ‘in Christ' is
often used as an equivalent to the noun Chrisf@nThe last half of this
statement is true. The expression in Christ isnofteed as an equivalent to
the noun Christian. However, it is not always usethat manner. Thus, the
first half of this statement is false. We note ttiegre is considerable biblical
evidence to the contrary. For example, the Biblssa

For the love of Christ constraineth us; because¢hws judge, that if one
died for all, then were all dead: And that he dedall, that they which live
should not henceforth live unto themselves, bubumtm which died for
them, and rose again (2 Corinthians 5:14, 15).

Notice that verse 14 contains the phrase, if oed thr all. This leaves
open the possibility that the "one" did not die &l Yet the next verse
excludes that conclusion by affirming, "And thatded for all." Now notice
that the word that is italicized in the KJV, indicg that it is not in the
original text. The original text reads as it doeghe NKJV, which simply
states, "And he died for all.”
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Backing up to the preceding verse, we see: "thee @k dead"! Why is
the death of the "one" counted as the death of?'alNe submit that this
important text assumes the universal applicatiothef'in Christ" idea. We
freely admit that the universal application of tiee Christ" idea is not the
most common New Testament use of the expressioh. iYeshould be
acknowledged that it is a valid and important uistne expression.

At the cross Jesus was the corporate represent#titree entire human
race. This is the essence of the "in Christ" idemeans that Christ was our
Representative. Thus, we see that, because He wvalkapresentative, we
were all, in a sense, "in Him." "In Christ" is nasually intended to be
understood literally--it is a metaphor. Therefonee understand that what
happened to Him, happened to us. When He diedjede d

In the book of Acts, Paul directly applies the ‘@hrist" concept to
pagans, who certainly would not be considered t8Geistians" (see Acts
17:22-28).[4]

Thus, given the biblical evidence, we must conclide God placed the
entire human race "in Christ" (1 Corinthians 1:3®en though this is not
the most common use of the expression. Therefohenwlesus died, "all
died" (2 Corinthians 5:14, NKJV). Jesus "died far gins" (1 Corinthians
15:3). Therefore, "in Christ,” we all died for ogins. The death of our
Representative is counted as our death.

This is not meant to suggest that we get any caadimerit" for what
happened to us in Christ. All of the credit goe€tuist. The result is a free
gift to us. Thus, the Samaritans were correct, whey referred to Jesus as
"the Saviour of the world" (see John 4:42). Thé palnalty for sin (which is
death, according to Romans 6:23) has been fullgt fzai every human soul
(see Hebrews 2:9). Therefore, a way of escape kasa made for every
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member of the human race. However, to deny theeusa@ application of the
“In Christ" idea is to deny that the possibility sdlvation extends to every
human being.

One of the reasons some are having problems angeghie "in Christ"
idea is a failure to recognize the three phasaslohtion. These three phases
are important to understand and will be addresserk rfully in Chapter 6.
Necessary to understand now is that our eternahah is accomplished by
our loving Creator and Redeemer in three phases;-peesent, and future.
Salvation in the past applies to all men. In thespnt it applies only to
believers. In the future it applies to those whdwee to the end and are then
eternally saved. Likewise, the "in Christ" ideaajgplied in three phases. In
the past tense (i.e., at the cross) it appliedl tmen. In the present it applies
to believers. In the future it applies to those vemolure to the end. Failure to
recognize these distinct phases in the procesalediteon will undoubtedly
lead to misunderstanding of each other and mignéation of the teaching
of Scripture.

Nevertheless, understanding this good news mayelaa with a
dilemma. If the price of our salvation has actuaken fully paid at Calvary,
and Christ has actually suffered the penalty whacin sins have merited,
how can we also suffer in the lake of fire for taaame sins? Will this be a
second penalty exacted for the same sins? Doesldre of salvation
ultimately amount to double jeopardy--punishing siaene sins twice? Even
if one does not accept the "in Christ" idea as axeehpresented it, the double
jeopardy problem remains unresolved.

We need to recover the message of the latteriraorder to resolve this
dilemma. That message presented an understandirigeofospel which
united the grace of God, which saved us, with thstige of God, which
requires the annihilation of the sinners.
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Notes:

. E. G. White, Testimonies to Ministers, 92.

E. G. White, The Ellen G. White 1888 Materials, 11.

. Angel Rodriguez, comments on the "In Adam/In CHrisnotifs,

http://biblicalresearch.gc.adventist.org/documén®20Christ-
Comments.htm.

True, when the text is read in context, the passegehes that we all
live and move in God. But Christ was "in the Fathand the "Father
was in" Christ (John 14:10). Thus, to be "in Godtdo be "in Christ"
are synonymous expressions.

19



Chapter 3

Three Attempts at Resolution

Three theological schools of thought exist thaheaitempt to provide a
unified understanding of the atonement. All thredho®ls endeavor to
present the plan of redemption in a way that reveal God of
uncompromised justice, while maintaining that Hal&o the personification
of love and mercy. These schools of thought arewknas Calvinism,
Arminianism, and Universalism. Each of them presentadically different
description of "justice."

Calvinist denominations include Presbyterians amdious reformed
churches, such as Dutch Reformed, Christian Refoynaed Reformed
Baptists.

The Calvinist Reaction

The Calvinist solves the problem of double jeopamith the doctrine of
double predestination. The idea is that God pratsEstsome people to be
saved, and He also predestined some to be lostefbine, Calvinists believe
that Jesus died only for those whom God foreordhitte be saved. This
group, they call the "elect."

Calvin's theory of double predestination furtheaictees that Jesus did
not suffer and die for those who will be lost. Thus the Calvinist view,
there is no double jeopardy. This teaching is reterto as "limited
atonement.”

Since the Bible clearly teaches that Jesus "diecaltt (2 Corinthians
5:14, 15; Hebrews 2:9; 1 Timothy 2:6), the Caluimissition fails to provide
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a satisfactory understanding of the atonement.
The Arminian Reaction

Arminianism arose as a reaction against CalvinisArminian
denominations include most Baptist denominations, esM{ans,
Pentecostals, Catholics, and Seventh-day Advenfists Arminian school
of thought comes closer to the teaching of Scregptarsome respects. This
group teaches that Jesus died for everyone wheewasborn and everyone
who ever will be born. As noted above, this is Hruwvhich the Bible
explicitly affirms. However, a close examination tbe Arminian position
uncovers serious problems.

The Five Articles of Arminianism are as follows:
1. God has decreed to save through Jesus Chres tfathe fallen and
sinful race who through the grace of the Holy $plieve in Him, but

leaves in sin the incorrigible and unbelieving.

2. Christ died for all men (not just for the elediut no one except the
believer has remission of sin.

3. Man can neither of himself, nor of his free widlo anything truly
good, until he is born again of God, in Christptigh the Holy Spirit.

4. All good deeds or movements in the regeneratst toel ascribed to
the grace of God, but His grace is not irresistible

5. Those who are incorporated into Christ by a faith have power

given them, through the assisting grace of the Hgliyit, to persevere in the
faith. But it is possible for a believer to falbfn grace.[1]
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Article 2 emphasizes that Christ died for everylsBlowever, according
to the Arminian position, the death of Christ alam@ot sufficient to justify
or save anyone. In the Arminian view, the sinnersimrespond to the
sacrifice of Christ by believing in Christ, therpesting of and confessing
his or her sins, in order to be saved.

If the appropriate response is lacking, therenighe Arminian view, no
atonement for unconfessed sins. Thus (accordidganianism) the death
of Christ does the ignorant or unresponsive pensongood at all. The
Arminian believes that the death of Christ for sires of the world is merely
provisional or potential, not actual. This undemngiag has been referred to
as "conditional atonement." Although Adventism eliff with most
Arminians on various points of doctrine, Seventlg-d&dventists
nevertheless affirm Arminianism.[2]

Articles 2 and 5 are problematic. We will examingide 2 again later.
That which Article 5 teaches is true, but the rsgl position is false
because of what it denies. Unfortunately, Articleldes not recognize the
different phases of the "in Christ" idea. It praseanly the second phase
(i.e., being "incorporated into Christ by genuiadH").

The universal application of the "in Christ" ideaintains the scriptural
position that Christ died for all (2 Corinthiandl$; 15). He could not have
died for all, unless all were "incorporated intoriSti at the incarnation. In
other words, He had to be the Representative af alider to die for the sins
of all.

Another major problem with the Arminian proposaltiat it does not
resolve the "double jeopardy” dilemma. It actualhmplicates it. While the
Arminian Christian may sing as fervently as anyefse, "Jesus paid it all,"
his or her understanding of the gospel says, "Mgthvas paid at all." The
payment was simply put into an "escrow" accoungaHable, but not applied
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to the sinner's account unless certain preconditawa fully met. This means
no forgiveness, and perhaps more important, nogbiafary life. This, the
Arminian often fails to realize. All men live besauof the cross of Christ.

When it comes to the issue of salvation, the Aramnslogan is: "We
have a part to play." That we must perform our Eatisfactorily, or the
payment remains "in escrow," is understood. Arnmaitypically state it this
way: Those who fail to play their part (i.e., beberepent, and confess) take
their sins back upon themselves, and they wilmdtely suffer for the same
sins for which Jesus made "provision."

A significant problem exists with this concept. TBeriptures never
refer to the "atonement” as a mere "provision," &rdgood reason. The
atonement is not merely "provisional." In realitthe atonement has
profoundly affected all of humanity, irrespective personal belief or lack
thereof. The Bible says, "Christ ... has abolisdedth and brought life and
immortality to light through the gospel" (2 Timothy10).

Notice the term life. Christ has brought two thidgysHis death. He has
brought "life," and He has brought "immortality.ayment for the sins of the
world has been made. This payment, also callednésent,” has had a
profound effect upon all mankind. All of humanityad) or has had life
because of the atonement.

The "escrow account" is not described in the Bilblge Scriptures teach
that Jesus actually made atonement for sin (seeaR&nd:11, KJV).
Therefore, if the sinner dies for the same sinh@a lake of fire for which
Jesus atoned on the cross, the final judgment atmdana form of double
jeopardy, punishing the same sin twice. If thistlbe case, there is no good
news here. The Arminian position falls far shorpodviding a unified view
of the atonement. Therefore, it cannot be the ngesiaat must lighten the
earth with God's glory.
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The Universalist Reaction

The Universalist believes that Christ actually dfed everyone's sins.
The Bible affirms this premise:

For the love of Christ constraineth us; because¢hws judge, that if one
died for all, then were all dead: And that he d&dall, that they which live
should not henceforth live unto themselves, bubumtm which died for
them, and rose again (2 Corinthians 5:14, 15).

But we see Jesus, who was made a little lower tharangels for the
suffering of death, crowned with glory and honaimat he by the grace of
God should taste death for every man (Hebrews 2:9).

The problem arises with a conclusion the Univessaraws based upon
a valid premise. The Universalist concludes thhbfthe sins of the world
have been atoned for and completely forgiven. Thegethey believe every
person will be eternally saved. This conclusiorurezs that we reject many
other passages of Scripture. For example:

Enter ye in at the strait gate: for wide is theegaind broad is the way,
that leadeth to destruction, and many there bewecin there at (Matthew
7:13).

And | say unto you, that many shall come from thsteand west, and
shall sit down with Abraham, and lIsaac, and Jacdobthe kingdom of
heaven. But the children of the kingdom shall b& cart into outer darkness:
there shall be weeping and gnashing of teeth (Matt®:11, 12).

When the Son of man shall come in his glory, anndhe holy angels
with him, then shall he sit upon the throne ofdlmy: And before him shall
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be gathered all nations: and he shall separate threamfrom another, as a
shepherd divideth his sheep from the goats: Anghiadl set the sheep on his
right hand, but the goats on the left. Then slm@lKing say unto them on his
right hand, Come, ye blessed of my Father, inhleeitkingdom prepared for
you from the foundation of the world. ... Then $in& say also unto them on
the left hand, Depart from me, ye cursed, into leaséing fire, prepared for
the devil and his angels. ... And these shall gayawnto everlasting
punishment: but the righteous into life eternal {fdew 25:31-46).

Some Universalists believe that even the devil bBlfinsill ultimately be
eternally saved. But God has declared concernimg hi

Thou hast defiled thy sanctuaries by the multitatithine iniquities, by
the iniquity of thy traffick; therefore will | brig forth a fire from the midst
of thee, it shall devour thee, and | will bring ¢h® ashes upon the earth in
the sight of all them that behold thee. All thewttlkknow thee among the
people shall be astonished at thee: thou shaltteea, and never shalt thou
be any more (Ezekiel 28:18, 19).

The Universalist position that no one will be etdin lost has the
smallest number of adherents amongst the threegatgs-and justifiably so.
The errors of Calvinism are somewhat subtle, ardetinors of Arminianism
are very subtle. On the other hand, the problente@fJniversalist position
stand out in bold relief. It does indeed resolve i#sue of double jeopardy.
However, it does so by blatantly rejecting sigrfic portions of the Bible.
Thus Universalism has no place in the messageedatter rain.

Notes:

1. Lewis Lofton, Arminianism, an Overview, http://wwsullivan-
county.com/id2/cal_arm.htm.
2. Seventh-day Adventists share many basic beliefdd H®&f most
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Christians. They accept the authority of the Old &lew Testaments.
Also, they are Arminian (emphasizing human choie @od's election)
rather than Calvinist (emphasizing God's sovergignin their
interpretation of Christ's atonement, and they arthat His death was
"provisionally and potentially for all men," yetfieacious only for those
who avail themselves of its benefits. "AdventistEncyclopedia
Britannica, 2004,
http://www.britannica.com/eb/print?tocld=90038148Auticle=true.

QOD (Questions on Doctrine) did not depart from edeling
Adventism's more distinctive doctrines, includinget seventh-day
Sabbath, the state of the dead, and the preserdtmiof Christ in the
heavenly sanctuary. Also defended was the Wesl@yarnian
theology held by Methodists, Nazarenes, and othasswell as by
Adventists, in contrast to the Calvinism supportey Barnhouse,
http://www.adventistreview.org/2004-1502/news.html.
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Chapter 4

The Gospel in a "Nutshell"

In his first letter to the Corinthian church, Paurfovided a cursory
summary of the gospel. "Moreover, brethren, | declanto you the gospel
which | preached unto you, which also ye have rkezkiand wherein ye
stand; by which also ye are saved, if ye keep imarg what | preached
unto you, unless ye have believed in vain" (1 Gborans 15:1, 2). What is
the essence of the "gospel" which the apostle adedl' to the Corinthian
church? He continues: "For | delivered unto yostfof all that which | also
received, how that Christ died for our sins acaugdio the Scriptures" (1
Corinthians 15:3). Here is the heart of the gosjérist died for our sins."
The concept is simple. Yet when properly understaoid profound. Often,
it is not correctly understood. Christians haveigited for years with the
meaning of this simple truth: "Christ died for @ims ... " One question often
goes unanswered: If Christ already died for ous,swhy will the unbeliever
also die?[1] A failure to address this questionlkdso much confusion.

The Wages of Sin

"The wages of sin is death" (Romans 6:23). Hetbasessence of what
God told our first parents way back in the Gardérfcden, when He said,
"Of the tree of the knowledge of good and evil,ulshalt not eat of it: for in
the day that thou eatest thereof thou shalt sutkéy (Genesis 2:17,
emphasis supplied). James repeats the same mes$digen lust hath
conceived, it bringeth forth sin: and sin, whernsifiinished, bringeth forth
death" (James 1:15). Here, we find a simple, dttbogward formula. Sin
brings death. The final result of sin is death.eked, the legal penalty for sin
is death. Why? Because the law of God, which remtssthe justice of God,
demands the death of the sinner.
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Notice the following: "The sting of death is simdathe strength of sin is
the law" (1 Corinthians 15:56). The demand of gestis: "The soul that
sinneth, it shall die" (Ezekiel 18:4). This requirent of the law is just. The
problem is that the Bible declares, "all have sthrend come short of the
glory of God" (Romans 3:23). In other words, alv@ainned in the past, and
all are coming short of God's standard in the presentinuous tense. This
begs the question: Why then are not "all" dead?

Before we can resolve the dilemma posed by thelieviee who dies in
the lake of fire, in spite of the substitutionamyath of Christ, we must find
the answer to a preliminary question: Considerhlmg ¢ondition of humans,
as stated in Romans 3:23, why is anyone still alikdam and Eve were told
that they would die on the day that they sinnedy\When, did they not die
that day?

Some have reasoned that they did die, becausedieeyspiritually.
However, the wages of sin involves much more thantsal death. As one
considers the triune nature of mankind--which, deatally, reflects the
triune nature of the Godhead--this is more fullgerstood. We were indeed
made in the image of God. This fact evidently ides the concept that we
were made in the image of the triune Godhead.

Three primary aspects of human existence may bednthe body, the
soul, and the spirit. The Bible presents all thaspects: "And the very God
of peace sanctify you wholly; and | pray God youroke spirit and soul and
body be preserved blameless unto the coming ofLowt Jesus Christ" (1
Thessalonians 5:23).

The term body refers to the physical aspect of mae.term soul refers
to the emotional and/or intellectual nature. Themtespirit refers to the
spiritual nature of man. The "soul" and the "spiaite hot synonymous. The
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book of Hebrews makes this distinction.

"For the word of God is quick, and powerful, anégter than any two
edged sword, piercing even to the dividing asumdesoul and spirit, and of
the joints and marrow, and is a discerner of tlmugmts and intents of the
heart" (Hebrews 4:12).

Through the Word of God, we are able to distinguigiween that
which comes from our own souls and that which cofrms the Holy Spirit
speaking to our spirits. The fact that the Wordoisseparate (i.e., divide)
between these lets us know that the "soul" and "gprit" are not
synonymous. Therefore, there are three distinacaspmf the human entity.

The Scriptures teach that "the wages of sin ishdg&omans 6:23). Not
merely a "spiritual death" is noted here, but cateland eternal death of
body, soul, and spirit. Scripture defines deathaasomplete absence of
consciousness (Ecclesiastes 9:5, 10). God didayatosAdam, "The day you
sin, a part of you will die." He said that "the dayu eat of it, you will surely
die" (Genesis 2:17, NKJV). The question is: Why déidam continue to
live? More to the point, we need to know why we sti# alive, in spite of
the fact that "all have sinned" (Romans 3:23).

Did God mean what He said, or was He only bluffird@®v is it that
God could declare that the result of sin would batld, that day, yet Adam
continued to live on for hundreds of years? We reaednderstanding of the
gospel which will reconcile the apparent discreyabetween the infallible
word of God to Adam and the reality which we sesato God said, "Thou
shalt surely die" (Genesis 2:17). Why then does ¢ibntinue in this sin-
cursed world? A discontinuity seems evident in #paritual space-time
continuum. One law applied before sin, but it appeto have been
immediately set aside when Adam sinned.

29



The Gift of God

Only one solution to the sin problem is availal®@ed Himself could not
devise another plan. "For there is no other nanteiuheaven given among
men by which we must be saved" (Acts 4:12). We rbastaved in this way,
for there is no other way. The "wages of sin istile@Romans 6:23). That
fact cannot be changed--it is true for all timegdnese the law of God cannot
be changed (see Psalm 111:7, 8; Matthew 5:17, 18).

Another fact, too, cannot be changed. God has garefiunspeakable
gift" (see 2 Corinthians 9:15). "For God so loved world, that He gave His
only begotten Son ... " (John 3:16, emphasis seg@pliThe good news does
not end there. Not only did God give His Son, Ing Son gave as well. He
"gave Himself for our sins" (Galatians 1:4). By igiy Himself for our sins,
"Christ has redeemed us from the curse of the ing made a curse for
us" (Galatians 3:13). By His death for the singhef whole world, He has
redeemed us (i.e., the entire human race) fromcthree of the law that
Adam brought upon us, thus placing the entire humaoe under
probationary grace.

The amazing good news of the gospel is this: Thenemd Adam sinned,
there was a Saviour. Christ stepped in the veaimgshat Adam sinned. He
is "the Lamb slain from the foundation of the wdr{Revelation 13:8). Jesus
has died the eternal death that Adam should hatered on the very day he
sinned. The apostle Paul explains this wonderfuthtin 2 Timothy 1:10:
"But is now made manifest by the appearing of cawi@ur Jesus Christ who
has abolished death and has brought life and inaiitgrto light through the
gospel."

Pause to consider the fact that every sin hasatdeath as its penalty.
Each time any human being sins, the law of God eomws him or her to
eternal death, that very day. Why does this deathhappen to each sinner
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when he/she sins? By His death, Christ has "akedigieath” (2 Timothy
1:10). This does not refer to the temporary dedticlvJesus referred to as
"sleep” (Matthew 9:24). The eternal death which daerited the moment
he sinned is the death which Christ has abolishkd."Lamb slain from the
foundation of the world" (Revelation 13:8) is thelyoreason Adam lived to
see another day. And this is also the reason vweetbday. In the gift of
Christ, God has given us "life" and through thameagift we may have
“immortality” (2 Timothy 1:10).

To the apostle Paul, Christ's death was somethery personal. He
recognized it as the payment required to reverse@Wwn condemnation. He
speaks of Jesus as "the Son of God, who loved chgave Himself for me"
(Galatians 2:20). Here once again, we find the ress®f the gospel. This
gospel should be a very personal matter to eaanspfis well. In fact, it
should be the primary motivating factor of our Bve

For Whose Sins?
For whose sins did Jesus die?

We saw in Chapter 3 that some Christians (i.e.,Gh&/inists) would
limit this good news, making it applicable to a daed group called "the
elect."

Another group of Christians, referred to as Armmsiaunconsciously
agree with the Calvinists. They argue that Christsath was only
“provisional." They believe that salvation was nherset in place or
established, sort of like a trust fund. This trastuld not be functional or
effective unless certain conditions were first ndatcording to the Arminian,
unless and until we respond appropriately, Chrastath does us absolutely
no good, as it relates to justification, forgivemesnd salvation. The
Arminian may not be conscious of the fact, butéaly believes Christ died
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only for the believers. Whether we call the favogedup "the believers" or
"the elect," we still have a limited atonement.

The Bible says, "Christ died for our sins accordioghe Scriptures” (1
Corinthians 15:3). Therefore, we must go to the@ares to find the answer
to our question: For whose sins did Christ realg?dwWe must look to the
Scriptures to find the "limits" of the atonemeintsuch limits exist.

When we go to the Scriptures, we find that Romagscbntradicts the
Arminian position. It states the exact oppositeor'kvhen we were yet
without strength, in due time Christ died for thegadly” (Romans 5:6).
Verse 8 of the same chapter repeats the same thdGgiu commendeth his
love toward us, in that, while we were yet sinnetéirist died for us"
(Romans 5:8).

Apparently, Jesus did not die for believers. In loek of Romans the
apostle takes pains to emphasize the point: Jasdsfal sinners! We shall
soon discover that His death is the atonementlf@ua sins. This atonement
IS equivalent to the forgiveness of all sins, iln@ted sense. Since there are
different aspects of atonement, there must alsodifferent aspects of
forgiveness. The Arminian perspective recognize$y ame aspect of
forgiveness--that which occurs when the sinner &ssgs and repents. This
limited understanding leads the Arminian to coneldldat Christ's death is
merely "provisional." Although Christ's death is isome respects
provisional, that is by no mean the full extentlud reality. The actual good
news is much better than that allowed by the Aramrphilosophy.

Note:

1.We should be clear that it is the "unbeliever" whil die and not
necessarily the "non-believer" who has never hdhel gospel. For
evidence that "non-believers" can be saved, sel.A8c6.
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Chapter 5

Upside-Down Theology

Paul's epistle to the Romans is written to beligvéte assures these
believers that Jesus did indeed die for every drt@em. This much seems
clear to almost every non-Calvinist commentatortio® book of Romans.
However, please note just where most commentatoasadon Paul's clear
statements and start speculating on what they thenkust have meant: Paul
says, in very clear language, that Jesus did mofiodithese believers because
they believed, nor did He wait until they believ€dn the contrary, Paul
says, Jesus died for them before they believed.il&/We were yet sinners
[i.e., non-believers], Christ died for us" (Romén8).

The gospel Paul preached and wrote about in thée Bilbows both
Calvinism and Arminianism to be in error. The Bibl®claims that the good
news is for sinners! Paul could not have said itendearly: "Christ Jesus
came into the world to save sinners, of whom | &meft (1 Timothy 1:15).

While it is true that some folks believed in Chiigfore He died on the
cross, such is not true in the absolute sensesQBrl'the Lamb slain from
the foundation of the world" (Revelation 13:8), ahi is why Adam did not
die the day he sinned. Jesus stepped into the"'ggpwillingly took His
place on "death row." Long before Adam sinned, §€hhad already
covenanted to die for him, if he should fall. BesauChrist stepped
immediately into the gap--taking His place as thedMtor, the Lamb slain,
standing between the living and the dead--Adamicoat to live after he
disobeyed God's explicit command. The law of God wat set aside to
meet the emergency that resulted from the fall ahkmnd. God had a plan of
salvation already prepared, which immediately anky imet all the demands
of the law, while simultaneously granting justifice/forgiveness for all
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mankind. No rift occurred in the spacetime contimuu
A Legal Problem Solved

Sin produces a legal problem. "Sin is the transipasof the law" (1
John 3:4). "The sting of death is sin; and thengjite of sin is the law" (1
Corinthians 15:56). These verses highlight thellegaifications of sin. The
law of God demands the death of the sinner. ThilgmwAdam sinned, all
mankind came under the condemnation of the lawr th® judgment which
came from one offense resulted in condemnationir(&ts 5:16).

Some find this difficult to accept. "How," they askould we have been
condemned because of Adam's sin, which took pldeEnwve were not yet
born?"

The answer is simple. Although we were not yet bave were "in
Adam." Consider the following logic:

Where would you be if your father had died a madnéifiore you were
conceived? The answer is, you would not be. Youlsvbave died in your
father. If your father had been condemned to deaih, would have been
condemned in your father. Now back up one generalidhere would you
be if your grandfather had died a month before ¢baception of your
father? Again, it is easy to see that you would betYou would have died
in your grandfather. Thus, if your grandfather f&&n condemned to death,
you would have been eliminated by that condemnatitmw keep following
the logic of this analysis until you get to Adam.

Where would we be, if Adam had died that fatefuy dathe Garden of
Eden? If Adam had died, we all would have diedim.hrhe condemnation
which came upon Adam came upon all of us: "Theefas through one
man's offense judgment came to all men, resultmgandemnation ... "

34



(Romans 5:18a). That condemnation which came tavAdauld be referred
to as "corporate universal condemnation"--the comdsion of the entire
human race.

This just penalty of eternal death is as immutasethe law of God,
which is the foundation of His government. Legatisdaction must be
evidenced, before mankind can stand justified leefloe law.

Romans says, "All have sinned, and come short @fglbry of God"
(Romans 3:23). Thus, we see that sin results ial legndemnation--the
condemnation which flows from the law. Thereforgemone has, or we
should say had, a legal problem. We find the smfuto that problem in the
immediate context of the verse which announcesptioblem. "All have
sinned, and come short of the glory of God; beusgified freely by His
grace through the redemption that is in Christ geRoman 3:23, 24).

Who is being "justified freely," or gratuitouslythtough the redemption
that is in Christ Jesus"? The action phrase predentRomans 3:24 has no
subject. The subject, which is the object of thsstlfication," is found in the
preceding verse. "All have sinned" and therefoadl; ‘are "justified freely."
Note exactly how the verse reads in the New Endiste (NEB). "For all
alike have sinned, and are deprived of the divipkerglor, and all are
justified by God's free grace alone" (Romans 3223 NEB).

The New Jerusalem Bible rendering is similar.1 TWesse refers to a
corporate phase of justification which is applieatn the entire human race.
This justification precedes faith on the part a¢f tme who is justified. It may
be referred to as "corporate universal justifiaati@and it solves the problem
of "corporate universal condemnation” which camerughe entire human
race in Adam.
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Implications of Corporate Universal Justification

This "corporate” and "universal" phase of justifioa does not include
justification by faith or its benefits, yet it héar-reaching ramifications. To
be justified means to be set free of condemnatianeans, in some sense, to
be absolved of condemnation for a crime or sinegal acquittal or a legal
pardon. It means that sins which have been conunéte nevertheless not
"iImputed” to the transgressor. Although one hasat sinned, God does not
treat him or her as "guilty." See, for example, @i@thians 5:19: "God was
in Christ reconciling the world to Himself, not inming their trespasses to
them" (2 Corinthians 5:19, NKJV). As we consideistiierse of Scripture,
we should begin to realize that Christ's death ther sins of the world
involved a universal pardon. If in fact one hasnemh yet the sin is not
imputed to that person, is that not a form of feegiess or pardon? If sin is
“not imputed" to us, then to whom is it imputed®2&ly, our sins have been
imputed to Christ. "For Christ also suffered onoe $ins, the just for the
unjust, that He might bring us to God" (1 Petei8B3NKJV).

The New Living Translation expresses this thoughtthese words:
"Christ also suffered when he died for our sinseofar all time. He never
sinned, but he died for sinners that he might buagafely home to God" (1
Peter 3:18, NLT). The result of this transactiors s forgiveness of all sin.
"And when you were dead in trespasses and the aumeagision of your
flesh, God made you alive together with him, whenfbrgave us all our
trespasses" (Colossians 2:13, NRSV). We shall egpltbis verse in its
context in detail later.

The whole human race has been forgiven! This glsriget often-
overlooked result of the death of Christ is why lw&! And this is the
meaning of the gospel, which proclaims that "Chd&td for our sins" (1
Corinthians 15:3). No one, therefore, is under eomdation. Corporate
universal justification is effective for all. Themdemnation brought upon
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the race in Adam has been fully reversed. All ardan probationary grace.
All have been redeemed from the curse of the lawlgtians 3:13) and
justified unto probationary life (Romans 5:18b).2ustification of life"

resulted in a probationary grace period grantethéoworld so that all may
accept Jesus Christ and be justified by faith, Wwhg justification unto

eternal life.

Please consider carefully the implications of thistification unto
probationary life. It means that the whole worldirsler grace and therefore,
not under condemnation. For one to be under gmadauader condemnation
simultaneously is a logical impossibility. Only exftprobation closes for the
individual or the world will the wicked fall undeondemnation. This will be
a second condemnation. Christ has redeemed ugi®first condemnation.

By taking human nature and thus joining the hunzamilfy, Christ took
upon Himself the first condemnation; that is, therporate universal
condemnation which Adam brought upon the entire dnumace. Thus, an
important result of corporate universal justifioatj or "justification of life"
(Romans 5:18b) is the good news that even thouglanedborn "sinners"
(see Romans 5:19), we are born under grace--bogivém. Furthermore, we
do not fall back under condemnation every time we When the plan of
salvation is clearly understood, we see that weanemander grace until the
unpardonable sin is committed. This will become mgtearer in another
portion of our study, as we consider the propervatbn for the confession
of sin.

The good news that "sin shall not have dominiorr go&: for ye are not
under the law, but under grace" (Romans 6:14)dsext result of corporate
universal justification. We have all been placedamprobationary grace. If
we believe that we are born under the condemnatidine law, it is difficult,
if not impossible to receive victory over sin, natter how sincerely we
confess and try to forsake sin. As long as we s#¢ @ane condemnation--
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that under which we believe we were born-- we Wwél forever seeking to
free ourselves from it. Fear will plague our mindad sin will continue to
have dominion (see Hebrews 2:14, 15). The gift lo&racter perfection
becomes impossible to receive, when it is belighatl condemnation is only
temporarily lifted by confession and repentance #mat it falls upon us
again every time we stumble. Only by believing gloed news of the gospel-
-that Christ has died for our sins and redeemddons the curse of the law--
will we be free from the fear of condemnation ahd tlominion that sin has
over us.

Does the repentant sinner fall under condemnati@nyetime he sins,
and does he remain there until he repents? Ifwiog, not? If so, then clearly
sin will continue to have dominion, for he is natder grace but under the
law. This view produces a dysfunctional understagf the gospel which
effectively prevents a functional relationship w@&hrist. The message of the
latter rain was sent to resolve this problem aee fus from this theological
nightmare.

Why Confess Your Sins?

In light of the pardon which is already ours thrbuge cross of Jesus
Christ, two gquestions come to mind:

1) Why is a record of sins kept in heaven?
2) Why do we need to confess our sins?

As we understand the broader implications of tlaa @if redemption, we
shall realize that it involves much more than thé/aion of man. We are
merely "pawns" in the great controversy. Satanad ggipe is with God.
Therefore, God must be vindicated. When the reddeane home in heaven
at last, they will still have questions. God wibbtnsuppress these questions
by asserting His authority. The sins of those wdjeated Christ will remain
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on record to demonstrate to the redeemed, as weleawatching universe,
that these were lost because they committed therdopable sin. The
record will clearly show that they had ample oppoitly to accept the good
news of Jesus Christ, and it will show that theydeaed their hearts and
deliberately rejected Christ and His salvation.

Question 2 is perhaps the more common concermurlSms have been
pardoned, why do we need to confess them? We wilhér address this
guestion in chapters 15 and 23. But for now we rnieambnsider whether we
confess because we are afraid to sleep at nightwie should die with some
unconfessed sin on the record and thereby guarantselves a place in the
second resurrection. Is our repentance for sin @rfession of sin self-
centered? We need to consider whether our unddmstamf the plan of
salvation amounts to a belief in the false conoégalvation by confession.

Confession of sin which is motivated by the goods\@f the gospel is
inspired by the amazing love revealed at the crhes.self-centered, it is
rather Christ-centered. Also, it is not a legalisattempt to win heaven
simply by avoiding hell. When we know Jesus as Hally is, we will
confess sin because we love the Saviour who dieddo sins. We shall
finally forsake sin because we understand sometbinthe sacrifice that
Christ is making for us in the heavenly sanctuage(Hebrews 5:1, 8:3).

A realization that every sin augments the suffesiong) Christ prompts
the repentance that need not be regretted (2 Gang 7:9). A deep
understanding of the present reality of the crdiss-continual sacrifice of
costly and painful intercession on our behalf--gsarfrom the tempted soul
that heart-wrenching cry, "How then can | do thisag wickedness, and sin
against God" (Genesis 39:9)?

One of the Arminians' favorite texts is 1 John T'8.some, it is absolute
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"proof” that the death of Christ was merely promml and that no one was
in any sense forgiven simply because Jesus died. tékt says, "If we
confess our sins, He is faithful and just to foegivs our sins and to cleanse
us from all unrighteousness."

To the Arminian, that little word if is huge! Thedic is simple: If you
confess, you are forgiven. If you do not confessy) yre not forgiven. In
other words, the cross of Christ makes absolutelgifference to you unless
you invoke the efficacy of the atonement via anrappate response.
Because of this line of reasoning, the Arminiardee@to 2 Corinthians 5:19
what is not there: "God was in Christ reconcilifge t[confessors] unto
Himself, not imputing their trespasses unto thefimé message of the latter
rain reconciles 2 Corinthians 5:19 and Colossiah8 @ith 1 John 1:9.

Notes:

1. "And all are justified by the free gift of his gec" (Romans 3:24, NJB)

2. This is indeed justification unto probationary Jite which Romans 5:18
is referring. Some argue that the use of zoé irotiggnal text demands
that the verse is speaking of eternal life. Howetlee Greek word zoé,
which is translated "life," can refer to temporal eternal life (see 1
Corinthians15:19; James 4:14; 1 John 5:11, 12).cmext determines
whether the text is referring to probationary libe to eternal life.
Clearly, Romans 5:18 refers to justification untokationary life.
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Chapter 6

Three Phases of Salvation

The thought that any individual was forgiven befaeeor she believed
in Christ and made confession of sin is indeed \dffycult for some to
grasp. Unfortunately, the thought that everyone dlesady been saved or
redeemed from the curse of the law is considergobstl blasphemous to a
staunch Arminian. This attitude arises out of arorgnce of the three phases
of salvation, or a failure to see the significan€éhe distinct phases.

The Bible speaks of salvation in three verb tenpast, present, and
future. We shall take a look at a few examples.

Future Tense

And ye shall be hated of all men for my name's sdkdé he that
endureth to the end shall be saved (Matthew 10:22).

And because iniquity shall abound, the love of msingll wax cold. But
he that endures to the end shall be saved (Mat24elB).

He that believeth and is baptized shall be savedrkM 6:16). Many
additional texts use the future tense in referdocte plan of salvation. In
fact, in most cases where the KJV uses the termdsavis preceded by the
words shall be, which puts the term in the futumese. Perhaps because of
this, many have generally failed to recognize ttietwo phases of the plan
of salvation.
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Present Tense

For the message of the cross is foolishness tethvd® are perishing,
but to us who are being saved it is the power ofl Gb Corinthians 1:18,
NKJV).

For we are to God the fragrance of Christ amongehsho are being
saved and among those who are perishing (2 Coaimg2:15, NKJV).

These renderings may come as a surprise to thasstamed to using
the Authorized King James Version. That translatemds to obscure verb
tenses. Thus, it fails to make clear that the teawred, in the two verses cited
above, is in the present continuous tense. Howeavesyiew of the original
Greek text reveals that the New King James Vens@tcurate.

The second phase of salvation is also spoken diowitusing the term
save in other passage of the Bible. For example:

Now unto him that is able to keep [save] you fraihirig, and to present
you faultless before the presence of his glory wibeeding joy (Jude 1:24).

The Lord knoweth how to deliver [save] the godly ofitemptations (2
Peter 2:9).

These verses refer to what is involved in the seéqurase of salvation--
salvation from sinning. This concept is consisigith Matthew 1:21: "Thou
shalt call His name Jesus: for He shall save Hiplgefrom their sins."

Past Tense

Now we need to take a look at examples of the pbasalvation which
has proven to be the most controversial among tlwise promote a
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provisional view of the atonement. The Bible clgddaches salvation in the
past tense as an already accomplished realityeXample:

Therefore do not be ashamed of the testimony ofLoud, nor of me
His prisoner, but share with me in the sufferingisthe gospel according to
the power of God, who has saved us and called tiisanmoly calling ... who
has abolished death and brought life and immoytabt light through the
gospel (2 Timothy 1:8—-10, NKJV).

Even when we were dead in trespasses, [God] madsivestogether
with Christ (by grace you have been saved) (Ephesteb, NKJV).

These two passages clearly show that salvation filmencurse is an
already accomplished reality. The Greek tense nistadt refers to an event
which happened once for all at a specific pointinme, in the past. Internal
evidence suggests that these two passages ofBerggpply to the believer,
as well as to the non-believer. Note, for examiplat 2 Timothy 1:8-10 first
says God "saved us," then it says He "called us b \dbes He call? Is it not
unbelievers--those not already followers of Chrishen He abolished
death, He saved the world, believers and nonbebeakke. This does not
mean that everyone will be saved, in the futureséehe salvation was
accomplished for all, and all are therefore "calléWhosoever will, let him
take the water of life freely" (Revelation 22:1¥Ye have all been saved
from the first condemnation. A second condemnatialso exists--
condemnation to eternal death in the lake of farepared for the devil and
his angels. Jesus did not redeem mankind fronctirademnation.

Identifying the Three Phases

Salvation in the past is referred to by the expoespistification of life
(Romans 5:18). That means corporate universal fipedion, which is
applicable to all. All "nave been saved" from the&rse. Salvation in the
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present is referred to as "justification by fai{alatians 2:16). Justification
by faith is the process which produces sanctifocatand victory over
temptation. This present salvation is only applieab those who have faith
and are therefore "sanctified by faith" (Acts 2§:1®alvation in the future is
called "glorification" (Romans 8:17, 30). This witinly be applicable to
those who "keep ... the faith" (Revelation 14:12).

This third phase of salvation is the final and vuoeable phase of
salvation which most Arminians have in mind wheeytlhise the term saved.
A more accurate use of terms would be to use tpeesgion eternally saved
in referring to the third phase, since the Biblesuthe term saved in all three
verb tenses. Here we find that Arminianism is ndtyfin harmony with
Scripture.

That one come to grips with the three phases ohtah is absolutely
imperative. One must also be clear that these haee tphases of salvation
and not three phases of the gospel. In Christ,hag€e been saved" from the
penalty of sin (Ephesians 2:5)--an historical f&dt.of humanity has been
redeemed from the curse of the law. The first pledssalvation, which God
has already accomplished "in Christ," constitubesrbot of the gospel. The
second phase of salvation is in the present--fjaation by faith,” which is
unto eternal life. This produces sanctification jakhis called the fruit of the
gospel. Paul referred to it as "the fruit of th&itp(see Galatians 5:22). The
third phase of salvation is yet future-- "glorifica,” which is the hope of
the gospel. Paul referred to that phase of salvadi® "the blessed hope"
(Titus 2:13).

So the complete plan of salvation includes thressph: the gospel, the
fruit of the gospel, and the hope of the gospek Anminian generally has
no problem with the concept of salvation in thespré--with justification by
faith which produces sanctification. Arminians als/e no objection to the
concept of salvation in the future--glorification #the coming of Christ.
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However, there is strong objection to the idea alvaion in the past--
“justification of life," or corporate universal jufscation, which constitutes
the root the gospel.[1]

Thus, the most unfortunate of all possible outcorhas developed:
Arminian Christians are willing to preach the pbg#y of salvation in the
present and the possibility of salvation in thaufat but they are not willing
to preach salvation in the past tense, which isvilny foundation of the
gospel. All that follows this first phase of saleat is the inevitable outflow
of believing in what happened in the first phasee Wave nothing, apart
from believing that we were justified by the bloofiChrist at Calvary, and
that phase of salvation took place for all men keefoe believed.

This development is indeed terrible. Without a claaderstanding of
this aspect of the plan of redemption, the gentnui¢ of the gospel cannot
appear in the present, and we cannot have a "livepe" in Christ (1 Peter
1:3) for the future. Without this understanding, ws@ntinue to remain in
bondage, under a sense of condemnation, becausawsenot fully realized
that "Christ has redeemed us from the curse ofathé (Galatians 3:13). Or
worse, we are deceived into a false sense of g$gcbelieving our
performance is good enough to meet God's requireraed free us of
condemnation.

We must come to grips with the meaning of the gbapeclarified by
the message of the latter rain, if authentic Clamstcharacter is to be
developed and real progress is to be made.

The Sanctuary Presents Three Phases

The sanctuary and its services, given to Israghéwilderness, is the
master model of the plan of salvation. It providé® most detailed
representation of all that would be accomplishedhyist as our Redeemer,
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High Priest, and conguering King. The earthly saact was the type. The
actual plan of salvation, involving the cross ofl\@ay and the heavenly
sanctuary, is the antitype. The term used to nef€sod's saving activity in
the sanctuary model is atonement. In harmony whith three phases of
salvation presented throughout the Scriptures,etrae three phases of
atonement represented in the earthly sanctuaryiceerihe sanctuary
calendar, its rituals and services, and its majonitectural features were all
designed to bring into focus three distinct phaddke process of salvation.

The sacrifice which occurred in the first phase was most essential
element of the sanctuary model. A symbolic repredem of the sacrifice of
Christ, it became the focal point not only of tlamstuary service but of the
entire Bible.[2] Abel, Job, and Abraham offeredrdfa®s long before the
sanctuary model was given to Israel. Although theeee various types of
sacrifices presented in the sanctuary, with butexweption, this ceremonial
ritual was always conducted in the outer court.[3]

The shedding of blood and its application to thenkoof the altar in
either the outer court or the first apartment & thbernacle (see Leviticus
4:2, 25) symbolically represented the first phade atonement. The
application of blood in the outer court or in thiestf apartment of the
tabernacle took place throughout the year.

The second major symbolic representation broughtviea in the
sanctuary service was the application of the bladthin the second
apartment on the Day of Atonement. On only oneehssh year, called Yom
Kippur--the Day of Atonement--was the high prigstructed to minister in
the second apartment. This constituted the secbasepof atonement.

Finally, the third and last division of the sanctuaervice (representing
the third phase of the plan of salvation), involiee symbolic representation
of atonement on the head of the scapegoat. Thesmmery also took place
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only on the Day of Atonement. The final phase ohament was unique, in
that it was not a blood atonement, because it didapresent the sacrifice of
Christ. The scapegoat represented the adversdrg-ememy of God and
man. Since this phase of atonement does not profadgveness, the

scapegoat was not killed. The atonement on the bé#lte scapegoat was
designed to show that Lucifer bears responsididitysin.

Thus we see three major divisions in the procesat@iement in the
typical service. They represented three distin@sel of atonement. These
three phases of atonement, symbolically represeimtetie earthly/typical
service (daily atonement, Most Holy Place atonemeamd atonement via the
scapegoat) represented the three phases of atdnahaent in the antitypical
sanctuary service, which has its fulfillment fronDA 31 to 1844, from 1844
to the second advent, and from the second adveahetthird advent. These
three phases of atonement form the foundation ler three phases of
salvation. That one understand the three phasa®oément presented in the
sanctuary service is essential, if one is to faltlynprehend the three phases
of salvation. This more complete understandinghef plan of salvation is
essential to understanding the gospel clearlymditely, it is to be God's last
message to the world through the Seventh-day Adter€hurch--
Adventism's "raison d'etre."

For centuries, the Jewish nation had been prayonghfe Messiah to
come. They expected Him to come as a conquering, kiat as a "man of
sorrows" (Isaiah 53:3). Their failure as a natioridentify the three phases
of the Messiah's coming led to their national riegecof Him. At His first
appearing, He was to come as a babe. Then at etimd@ppearing, He is to
come as a King, and finally, at His third appeariflg is to come as the
Judge of all the earth. We face a danger similah&b which overtook the
Jews. A failure to recognize the three distinctgasaof the Messiah's plan of
redemption will result in a final rejection of Hinnderstanding the three
phases of the plan of salvation is essential teerstdnding the message of
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the latter rain.

1.

2.

Notes:

To deny this is to render the gospel completelyfutytional and

ineffective and to provide no foundation for theattwo phases.

"The sacrifice of Christ as an atonement for sithesgreat truth around
which all other truths cluster. In order to be tlghunderstood and
appreciated, every truth in the Word of God, fronen€sis to

Revelation, must be studied in the light that stredrom the cross of
Calvary" (E. G. White, Evangelism, 190).

. The ritual sacrifice of the red heifer, apparerglyery rare ceremony,

was conducted outside of the camp of Israel.
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Chapter 7

Refocusing the Fundamental Dilemma

A reason exists for the difficulty many have in @gting the true
meaning of the gospel. Those who believe mustaedhat for many, this
truth appears to represent a perplexing inconsigtgoossibly even a flaw,
in the justice of God. As the reasoning goes, #fudeactually died for my
sins, then | should not have to die for them. Hu¥edied for the sins of all, as
the Bible plainly teaches, then none have to dig¢Heir sins. If nobody dies,
then everyone will ultimately be eternally saveue-tJniversalist position.

Immediately, they know that this is not the casé&er€fore, some
conclude, Jesus could not have exhausted the pdoaktveryone's sins, and
salvation cannot truly be a free gift. Perhaps theuld never articulate their
concern so candidly. But we should realize thas this honest and logical
thought process that leads many to affirm the Armamrconclusion that the
atonement was merely provisional and that its afffcmust be invoked by
man's response in order to be effective. Other $toseuls are more
comfortable with the Calvinist conclusion that Ghionly died for the elect.

In Romans 3:25 this acute problem comes into dtwars. "Whom God
hath set forth to be a propitiation through famhhis blood, to declare his
righteousness for the remission of sins that ast, plarough the forbearance
of God" (Romans 3:25). This verse of Scripture nexzgusome careful study
to properly understand its meaning. As it is tratesl in the King James
Version, the meaning is somewhat obscure. To rewather translations is
helpful.

Whom God set forth as a propitiation by His blotwtough faith, to
demonstrate His righteousness, because in His dosbhee God had passed
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over the sins that were previously committed (Rosr&25, NKJV).

God presented Him as a sacrifice of atonementugirdfaith in His
blood. He did this to demonstrate His justice, lisean His forbearance He
had left the sins committed beforehand unpunisReanans 3:25, NIV).

Here we discover that all of the sins committedumpil the cross had
been "passed over." In other words, God had forgitteem out of sheer
mercy to the sinner, but His mercy appeared totlibeaexpense of justice.
He had left the sins "unpunished.” Up until thesstoGod had not addressed
the legal imperatives of justice: "The wages ofisileath” (Romans 6:23).
However, at the cross, all the sins of the worldeygunished in Christ. The
full legal penalty for every sin ever committed waby discharged. "Christ
died for our sins" (1 Corinthians 15:3). Thus, Godustice was
"demonstrated” (Romans 3:25). For the first timesithe dawn of the sin
problem, God was clearly seen to be not only melrbifit just.

For some human observers, however, this demomsirati "justice"
(Romans 3:25), as we have explained it, appeaisai to injustice. The
problem is: If God "punished" all of our sins, lesier and unbeliever alike,
in Christ, at the cross, how can He punish anyonée final judgment?
When those who are finally and eternally lost slsaiffer the penalty for
their sin, will God be exacting a second penaltly tftte same sins already
paid for by the death of Christ? If Christ actualipt merely, provisionally
or selectively, "died for our sins,"” why will thalbeliever die? Does the plan
of salvation really amount to a form of double jaay? Is God's system of
justice ultimately unjust? Dr. Jon Paulien, Dearth&f School of Religion at
Loma Linda University, has framed the question wehis book, Meet God
Again for the First Time.

Would it be fair for any penal system to execufgeason twice for the
same murder (assuming that were somehow an opftign)?
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That question frames the issue that some have wbasidering the
Arminian understanding of the gospel. They seestesy in which God is
said to punish the same sins twice. Jesus hagiglkad for the sins of the
world. Yet, they perceive that those who do notdwvel in Jesus die for the
same sins again. Could Jesus have actually paiduthpenalty for sin, if
people later suffer the penalty again for the saman the final judgment?
Dr. Paulien suggests that would not be fair. Hewans the question
succinctly.

No. Remember what happened when Jesus died omnrdks. ¢Heaven
placed all the sins of the human race on Him théfieen Jesus perished at
Calvary His death fully atoned for your sins and imine. The cross broke
the chains of sin and dysfunction.

If your sins are atoned for in Jesus Christ, iféxdausted the curses of
the covenant, if He died as the Second Adam, thelseel, the new Moses-
-then that means that your sin has already be@mtedre of.[2]

Now the dilemma, which has divided Christianity nparily into two
major groups (Calvinist and Arminians) for centgri@as come clearly into
focus. We must admit that the Arminians and thevi@ats both have a valid
point. The justice of God is at stake, dependingh@nposition one takes in
this matter. The integrity of the plan of salvatisnon the line. How can
people believe that Christ actually died for thgims, if we tell them, in
nearly the same breath, that they will also dietimse same sins, apart from
repentance and faith in Christ? Does the final jdgt nullify the gospel?
That would clearly be an unacceptable conclusianPRaulien agrees:

Phase three of the judgment again involves the@eshtiman race. But
the final judgment is not different in characteoy s it some kind of double
jeopardy.[3]
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We must demonstrate that the gospel really is guoas. If this cannot
be demonstrated, we shall have to concede thaCahanists must be right
after all--that Jesus died for a select group. While Arminians use a
different term to refer to that select group, thgi¢ of their position is in
essence the same.

Clearly, we need a better understanding of the gJpgporder to resolve
this dilemma. We believe that just such an undedstey is provided by the
message of the latter rain.

No Respecter of Persons

Peter articulated a far-reaching and profound jwlac when he said,
"God is no respecter of persons" (Acts 10:34). Tnisciple forms the
foundation of the entire plan of salvation. Intugtily obvious, at least to the
Arminian, is that if God did play favorites, He wdwbe unjust. The greatest
injustice of all would have been to have arbitysashved some folk, while
leaving others to perish.

Jesus came to earth "that He [God the Father] nbbghust" (Romans
3:26). In a sense, Jesus died to justify God! Toesein view of Acts 10:34,
His sacrifice must be equally applicable to eveynhn soul. Otherwise,
Jesus failed in His mission, and God still needsetqustified.

This tenet is one of the most fundamental of aldbspel: "One died for
all' (2 Corinthians 5:14). How then do we maintdive integrity of this
fundamental principle and at the same time avoauhbiblical conclusion
that everyone will ultimately be eternally savedfeBolution must lie in the
definition of the unpardonable sin.
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Notes:

. Jon Paulien, PhD, Meet God Again for the First Ti(kEgerstown,
MD: Review and Herald Publishing Association, 19938, 129.

. Ibid.

. Ibid., 110.
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Chapter 8

The Unpardonable Sin: An Introduction

If one subject has brought fear to a multitude efrts, it is the
unpardonable sin. Many lie awake at night troulaad sincerely perplexed,
wondering if they have committed that sin. Becatlsy do not understand
what constitutes the unpardonable sin, they fear plerhaps any and every
error, mistake, or act of presumption could couatgithe sin which no one
wants to commit. Interpreting the unpardonableisithe light of the law,
rather than the light of the gospel, has led samenivarranted conclusions
about the nature of this sin. Indeed, there isnaniich is unpardonable--a
sin which Jesus said "shall not be forgiven, .ithee in this world, neither in
the world to come" (Matthew 12:32). Can this be kbg to explaining why
many will be lost, in spite of the sacrifice of P

Several Scriptural passages mention the unpardensibl Matthew
chapter 12, Mark chapter 3, and Luke chapter 12aaneng them. The
unpardonable sin is blasphemy against the HolyitSpinat much is clear.
What does it mean to blaspheme the Holy Spirit? Wéythis sin
"unpardonable?" How does this sin relate to thedgoews of the gospel:
"Christ died for our sins according to the Scriptir(1 Corinthians 15:3)?

Toward answering these questions, let us examiaeotficial work of
the Holy Spirit. In John chapter 16 Jesus describleel work of the
Comforter. "Nevertheless I tell you the truth.dtexpedient for you that | go
away: for if | go not away, the Comforter will nobme unto you; but if |
depart, | will send him unto you" (John 16:7). ifeopauses to consider them,
one realizes that these are rather strange expnsssihy did Jesus say, "If |
go not away, the Comforter will not come"? Was that Spirit already here?
Many passages tell us that He was already hereMaébew 3:16, Matthew
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4:1, Matthew 12:28, Luke 2:27, Luke 4:1). So, whgl desus say that He
needed to leave so that the Spirit could come? dCtindy not both be here
together? Why did Jesus say that it was expedanud that He go away?
Most of us would rather have had Him stay. Ounahithoughts are, "These
are rather mysterious statements." They most odyrtavere perplexing to
the disciples.

What If Jesus Were Here?

Yet this all becomes rather logical, if we stopctinsider what would
happen if Jesus were here. Yes, the Holy Spirit ne&xe while Christ was
here. Jesus said the Father gave Him the Spirtowit measure (see John
3:34). Yet the question is: What would we do ifukesvere still physically
present on earth today? Would we not want to seas?eOf course, we
would! Everyone would need to "see" Jesus, whetihey recognized that
need or not, and many multitudes of people wouldtwa see Him. Therein
lies the problem. With millions, perhaps billionspople on the waiting list
to see Jesus, we could not have the access thatede

Jesus is one with the human family (see 1 Timotls). Before He
ascended, He made this fact very clear. He sdidaiy, "Touch me not; for
| am not yet ascended to my Father: but go to neghben, and say unto
them, | ascend unto my Father, and your Father;tamdy God, and your
God" (John 20:17). He is still Immanuel, "God with." That means He can
only be in one place at a time. He can only corevevgh one person at a
time. Even if only one million people wanted to $éien for one hour each,
if you were the last person on the waiting listyduld take 114 years before
you could see Him. That is assuming He never sl@pstopped to eat, or
took a break.

It was expedient for us that He go away. If Jesasevihere, who would
avail themselves of the Holy Spirit? Our one desmmild be to see Jesus
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face to face, when we could have access to thet,Smenty-four hours a
day, seven days a week. Could the Holy Spirit yealbrk with power while

the whole world waited in line to see Jesus? Hig®fwould have been
ignored and neglected even more than it is toddyilewdesus is in the
heavenly sanctuary. This is why Jesus said thetSg@uld not come unless
He went away.

The Spirit's Primary Work

Now that the Comforter has come, what is His primaork? We must
understand His mission, if we are to understandtwhmaeans to sin against
Him. Jesus said, "And when He is come, He will oserthe world of sin,
and of righteousness, and of judgment" (John 1@&8}ice that Jesus said
the Comforter, will "reprove" or "convince" the vidrconcerning three
Issues: "sin," "righteousness," and "judgment."r\&ible student thinks he
or she knows what sin, righteousness, and judgarenabout. However, the
definitions that we have in mind may not coincidéhwthe definitions Jesus
had in mind. If we are going to understand the wafrkhe Holy Ghost, we
must accept the definitions Jesus gave for thesastein the context in
which the description of the Holy Spirit's work aayps.

Jesus continued, "Of sin, because they believeonahe" (John 16:9).
First John 3:4 says, "Sin is the transgressiorheflaw," but this is not the
definition of sin which Jesus gives in the contekiHis description of the
work of the Holy Spirit. Here is one of the plasglsere our preoccupation
with the law has not served us well. He says tmattorld will be convinced
of sin by the Holy Ghost, "because they believeamme." Here we find the
first clue to understanding the unpardonable simrectly. It must be
understood in the light of the gospel.

Next, He addresses the subject of righteousnessk.ritfiteousness,
because | go to my Father, and ye see me no mdo&h (16:10). At first
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glance, one must wonder what Jesus' going to thleeFaas to do with the
definition of righteousness.

Finally, Jesus enlightens us concerning judgme@f judgment,
because the prince of this world is judged" (Jobril).

We must understand the descriptions that Jesus dawe'sin,"
“righteousness,”" and "judgment,” if we are to ustird the work of the
Comforter and what it means to commit the unparttenain. First, Jesus
says, the world will be convinced of sin, "becatisgy believe not on me."
Here we have the most important description ofwek of the Holy Spirit.
We will examine this concept last.

Let us take a look at righteousness first. Jesits $@f righteousness,
because | go to the Father." What does Jesus' goitige Father have to do
with righteousness?

Defining "Righteousness”

In Romans 3:10 we are told, "There is none righéeoo not one." This
IS why we need a Savior--because we are not rigkteBighteousness is
perfect obedience to God's law from the day ohbikone of us has this to
offer. Jesus came to earth to be our righteousiésen Jesus went to John
the Baptist to be baptized of him in the JordaneRiwnitially John tried to
prevent Him. He said, "l need to be baptized by ,Yand are you coming to
me?" (Matthew 3:14, NKJV). Jesus said to him, "8uft to be so now: for
thus it becometh us to fulfill all righteousnessheh he suffered him"
(Matthew 3:15).

Here we discover one of the primary purposes ofis€hrcoming to
earth. He came to earth, "to fulfill all righteoess." He had to do this in
order to be our righteousness. "This is the hegitafjthe servants of the
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LORD, and their righteousness is of me, saith tod&kD" (Isaiah 54:17). We
have no righteousness of our own. "There is nogkteous. No not one"
(Romans 3:10). That is one of the primary reasansHis coming to this
world. He truly took human nature, and thus takmgnanity into Himself,
He became our representative, that He might becoumnerighteousness.
"And this is His name whereby He shall be calletHETLORD OUR
RIGHTEOUSNESS" (Jeremiah 23:6). Therefore, while ngeognize that
Jesus came to earth to die for us, we must alserstahd that He came to
live for us. He is our righteousness.

Since one of Christ's primary missions was to Hu#il righteousness,
He could not go back to the Father until He hadagidished that mission.
Thus, He said, "I must work the works of him thahtsme" (John 9:4).
When He came to the end of His life on earth, He saHis Father, "l have
finished the work which thou gavest me to do" (Jadm). Finally, upon the
cross, He cried, "It is finished and He bowed Headh, and gave up the
ghost" (John 19:30).

At that moment, the righteousness which He caméfudill® was
perfect and complete. Jesus did not die, and Hé&daoot go back to the
Father, until His mission, to fulfill all righteonsss, was "finished." That is
why He said, the Spirit of truth will convince theorld of righteousness,
"because | go to the Father" (John 16:10). The femrythat He has returned
to the Father is conclusive evidence that "all teglisness" has been
"fulfilled.”

This is good news. It means that all of the rightawss that will be
required in order for us to have a home in heawas, been produced. We
could not produce it--that was the work of God. Bi¢heless, the work is
"finished." Christ has become "THE LORD OUR RIGHTESNESS." All
that is left to be done is for us to demonstrais thuth to the world by
receiving the robe of His righteousness and rengalhat to the waiting
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universe. "For the earnest expectation of the imeatagerly waits for the
revealing of the sons of God" (Romans 8:19).

Jesus once said to the Jews, "Unless your rightesssexceeds the
righteousness of the scribes and Pharisees, ydolbbwiho means enter the
kingdom of heaven" (Matthew 5:20, NKJV). In Chrigste now have
righteousness that meets the law's requirementfart "exceeds the
righteousness of the scribes and Pharisees," iothe very righteousness of
God which was revealed in Jesus Christ.

Defining "Judgment"

Now concerning judgment, Jesus said, "Of judgmieetause the prince
of this world is judged" (John 16:11). Just as ¢hare three major divisions
of the plan of salvation, there are also three @had "judgment" in that
plan.

The first phase of judgment culminated at the crd$® second phase
began in the heavenly sanctuary and culminatefhieatsécond advent of
Christ. The third phase will begin at the secondeadl of Christ, continue
during the millennium, and culminate at Christisdradvent, at the close of
the millennium. To be more precise, there are dgtiaree phases of
investigative judgment and three phases of exegiiggment.

First Phase of Investigation

The first phase of investigative judgment took plae the Garden of
Eden, when--in response to the corporate failur@whanity "in Adam"--
God asked a series of questions. The Hebrew teramAdctually means,
"mankind." Therefore, we must not miss the univiemsglications of the
events that were transpiring in the Garden. Go@askseries of questions
during this first phase of investigation. He asked:
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"Adam ... where are you?" (Genesis 3:9, NKJV)
"Who told you that you were naked?" (Genesis 3NIKL)V)

"Have you eaten from the tree of which | commanged that you
should not eat?" (Genesis 3:11, NKJV)

And to the woman, God said: "What is this you hdeae?" (Genesis
3:13, NKJV)

After the investigation came the verdict in God@ras to the serpent: "l
will put enmity between you and the woman and betwyour seed and her
Seed; He shall bruise your head and you shall didis heel" (Genesis 3:15,
NKJV). God already knew the answers to the questida was asking. He
knew where Adam and Eve were hiding. He knew whey ttvere hiding.
The investigation was for our benefit. They were tue benefit of Adam
(mankind) and the watching universe. We should a&sthat God's words,
spoken apparently to the serpent, are far-reaciirtgeir implications and
much more than a rebuke to a mere serpent. Rakiesrwere God's verdict
and sentence upon mankind and his enemy, thategfebist called the deuvil
and Satan.

Second Phase of Investigation
The second phase of investigative judgment begat8##, when the
2300 days of Daniel 8:14 concluded and the thromestioned in Daniel 7:9

were put in place.

God appointed a day of judgment which was also epak in the book
of Acts.
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And the times of this ignorance God winked at; foodv commandeth all
men everywhere to repent: Because he hath appanted, in the which he
will judge the world in righteousness by that mahom he hath ordained;
whereof he hath given assurance unto all men, ah lle hath raised him
from the dead (Acts 17:30, 31).

In 1844 "The court was seated. And the books w@ened" (Daniel
7:10, NKJV). John the Revelator tells us, "The hof@irHis judgment is
come" (Revelation 14:7). We now live in the timetbé second phase of
investigative judgment. One more phase of judgrepet to come.

Third Phase of Investigation

During the millennium, we shall together with Chrigview the records
and determine the fate of the wicked. Paul spokdhaf phase of the
investigative judgment in his first letter to therihithian believers.

Do ye not know that the saints shall judge the énd if the world
shall be judged by you, are ye unworthy to judgedmallest matters? Know
ye not that we shall judge angels? how much mangshthat pertain to this
life (1 Corinthians 6:2, 3)?

This phase of judgment is also mentioned in theklmddrevelation.

And | saw thrones, and they sat upon them, andmetg was given
unto them: and | saw the souls of them that wehebeed for the witness of
Jesus, and for the word of God, and which had rmswpped the beast,
neither his image, neither had received his madnupeir foreneads, or in
their hands; and they lived and reigned with Chastthousand years
(Revelation 20:4).
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First Executive Judgment

Each phase of investigative judgment has a correBpg phase of
execution. The sentence or reward having been rdeted during the
investigation and announced at its conclusion, jfindgment must be
executed.

The first phase of executive judgment took placthatcross. Jesus' heel
was bruised, and the serpent's head was also thruise

Second Executive Judgment

The second phase of execution concerns the rewatideorighteous.
This phase of investigative judgment is conductedtie sake of the saints.
Daniel tells us the verdict.

| was watching; and the same horn was making wamagthe saints,
and prevailing against them, until the Ancient @y came, and a judgment
was made in favor of the saints of the Most Higig ¢he time came for the
saints to possess the kingdom (Daniel 7:21, 22 \NKJ

The pre-advent investigative judgment concludes famor of the
saints..." (Daniel 7:22, NKJV). Christ is not iretiprocess of searching for
something or someone to condemn. He is in the psooé vindicating the
saints and determining the reward they shall receWhen that work is
completed, He will return to take them to heavetnwiim. The execution of
this phase of judgment takes place at the Secomdirngoof Christ. Just
before He comes, Christ will say:

He that is unjust, let him be unjust still: andviteich is filthy, let him be
filthy still: and he that is righteous, let him bghteous still: and he that is
holy, let him be holy still. And, behold | come qgkiy, and my reward is
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with me, to give every man according as his workidbe (Revelation 22:11,
12).

Third Executive Judgment

The third and final phase of executive judgmentsaglace at the third
advent of Christ, after the millennium. At that &nthe Holy City comes
down from God out of heaven (see Revelation 2TBg wicked are raised
to life (see Revelation 20:5). The books are opeaad the wicked receive
the verdict of the 1,000-year investigative judgmé@Revelation 20:12).
Then they will surround the city, determined totd®s the saints and take
the city, as the executive judgment will proceedn€erning that time, the
Bible says:

And they went up on the breadth of the earth, amdpassed the camp
of the saints about, and the beloved city: anddame down from God out
of heaven, and devoured them (Revelation 20:9).

Satan and his followers were not destroyed atithe of the rebellion in
heaven, when there was war in heaven and they sdagbverthrow the
government of God but were defeated. And they wmtedestroyed after
Satan had revealed His desire to murder the Solanf at the cross.
Nevertheless, when they shall seek to destroy fadl ®emain loyal to Christ,
the time of their final judgment shall have coméeit, they will finally be
seen by the entire watching universe to be unflivie. Only then will God
destroy them and all who join with them.

Thus, we see that there are three phases of igaésé judgment and
three phases of executive judgment, corresponairiget three phases of the
plan of salvation. All of the issues of the contiestween Christ and Satan
will not be made clear until the third phase of pien.
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Now we can clearly answer the question which opengdliscussion of
“judgment”: What did Jesus mean when He said, t@finent, because the
prince of this world is judged” (John 16:11)? Framr discussion of the
three phases of executive judgment, it should bardhat the prince of this
world is Satan and that he was judged at the avb<shrist. When Christ
was crucified, the world was also judged at thessrdVe were judged in the
person of our Representative. However, neitherrSata the world has yet
faced the final phase of the judgment. The outcamte final judgment
was assured at the cross. Nevertheless, the fraaepof executive judgment
awaits the explanation of the issues of the greatroversy. These issues
have not yet been sufficiently defined, and th@sabntroversy continues.

Two events will ultimately unfold simultaneoushyret revealing of the
sons of God, and the revelation of the childrethefdevil. These events are
what the final proclamation of the gospel is albab "This gospel of the
kingdom shall be preached in all the world for daness unto all nations”
(Matthew 24:14). When this final "witness" is givesa a demonstration of
the power of the gospel, then the end will comeatTmal "witness" awaits
an understanding of the message of the latter fle@mporarily, God has
withdrawn His Spirit, because His truth was notegated. When His truth is
received, the latter rain outpouring of the Spwitl come, but we do not
need the Spirit to produce the "loud cry,” as l@asggwe do not have the
message of the latter rain.

Defining Sin

Thus far, we have seen that the work of the HolyitSig to convince
the world of righteousness, as it relates to Jadasis also to convince the
world of judgment, as it relates to Jesus. Nowyetarn to the first aspect of
the Spirit's work. It also relates to Christ. Jesaisl that the Comforter would
convince the world of sin "because they believeamime" (John 16:9).
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In the Bible we find two categories of sin defineihs which can be
forgiven, and a sin which cannot be forgiven. Bo#ttegories are explicitly
described in 1 John: "If any man see his brotherassin which is not unto
death, he shall ask, and he shall give him life ttreem that sin not unto
death. There is a sin unto death: | do not say hieashall pray for it. All
unrighteousness is sin: and there is a sin notde&th" (1 John 5:16, 17).

The question is: Which sin did Jesus have in minigen He said, "Of
sin, because they believe not in me"? What is ithevkich is "unto death"?
In Mark chapter 16, Jesus spelled it out. "And &id sinto them, Go ye into
all the world, and preach the gospel to every areatHe that believeth and
Is baptized shall be saved; but he that believetrshall be damned" (Mark
16:15, 16). Here, Jesus identified the sin whialsea one to be lost--the sin
"which leads to death." He said, "He that believeth shall be damned.”
The sin of refusing to believe is the one that $etml death. Refusing to
believe what? Jesus did not speak those words infamation vacuum. He
prefaced His statement with the command to "Gand preach the gospel.”
Therefore, He must have meant that whoever hearsgtispel and then
refuses to believe it, that person "shall be danined

What is the gospel? We saw the essence of the lgosgeapter 3. That
IS, "Christ died for our sins." In Romans chaptd?dul describes the gospel
outline in a little more detail. We shall skip ver3, since it is a parenthetical
clause.

Paul, a servant of Jesus Christ, called to be astl#y separated unto the
gospel of God...concerning His Son Jesus ChristLowd, which was made
of the seed of David according to the flesh; andated to be the Son of
God with power, according to the spirit of holinglsg the resurrection from
the dead (Romans 1:1-4).

Here, we are told that the gospel "concerns" JEsuist our Lord. Jesus'
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incarnation, genetic inheritance, divinity, lifegath, and resurrection are the
essential elements of the gospel. In other woré@sus] is the Gospel.
Therefore, to refuse to believe the gospel meanplgito refuse to believe
in Jesus. "He that believeth not shall be damnbtirk 16:16). This is the
sin which is unto death, the unpardonable sinsth@gainst the Holy Spirit.

The Spirit's primary purpose is to convince the ld/@oncerning "sin,"
as it relates to Jesus. The Spirit is also to awweithe world of
“righteousness," as it relates to Jesus. Findtlg, Spirit is to convince the
world of "judgment,” as it relates to Jesus. Ineottvords, the Holy Spirit's
work is to convince the world concerning Jesusudés "the truth" (see John
14:6). That is why He said, "Howbeit when He, theriof truth, is come,
He will guide you into all truth: for He shall nepeak of Himself ... . He
shall glorify me" (John 16:13-15). Thus, to rejéesus, who is "the truth," is
to sin against the Holy Ghost, the Spirit of trubiis primary work is to
convince us concerning the gospel of Jesus Christ.

Blasphemy against the Holy Ghost is the unpard@nainl. Therefore,

we now must consider the question: How does a aétasbelieve in Jesus
result in a charge of "blasphemy"?
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Chapter 9

What Is Blasphemy?

Several passages of the Bible mention "blaspheihys' described in
terms which suggest that it is a terrible sin, aagrcalamity, an enormous
disaster. The first mention of the term blasphesifound in 2 Kings. When
Sennacherib, king of Assyria, was approaching Isaael sent a message
defying the God of heaven and demanding immediateeisder, Hezekiah
described that terrible day in these words: "Tlag & a day of trouble, and
of rebuke, and blasphemy: for the children are ctortbe birth, and there is
not strength to bring forth" (2 Kings 19:3).

Here, the king of Israel describes a great revaytébrtunes--a day of
great potential turned completely upside down, @pootunity not only
forfeited but replaced with the greatest possibies| Can one think of a
greater calamity, before the age of modern mediaime the C-section, than
for the children to have "come to the birth" whehete is not strength to
bring forth"? Such is the nature of the sin of plemmy against the Holy
Spirit. It involves taking that which is most satrenost precious, and most
highly respected (such as a newborn babe) andngesitwith the greatest
possible disdain, resulting in the greatest possdss.

To blaspheme an entity means to treat it with scogproach, violent
contempt, absolute disrespect. In Old Testamenegjnthe penalty for
blaspheming the name of God was death (see Lesit2¢ll6). Although
“the law was given by Moses" and "grace and trame by Jesus Christ"
(John 1:17), Jesus did not suggest that one whguilsy of blasphemy
against the Holy Ghost should receive grace. Jesade clear that the
penalty for blasphemy against the Holy Ghost isrtitest severe that could
possibly be suffered. He said, "Blasphemy agaimstHoly Ghost shall not
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be forgiven unto men ... whosoever speaketh agtirstioly Ghost, it shall
not be forgiven him, neither in this world, neitherthe world to come"
(Matthew 12:31, 32). Even in the New Testament, r@tiee grace of God is
most fully revealed, blasphemy against the Holy €&his described as
unpardonable. It results in the irrevocable cufs@ad.

As we have seen, the Holy Spirit is the One whovmis us concerning
the gospel of Jesus Christ. Salvation comes ombutih Christ. We cannot
comprehend or even perceive the truth of the gospalrt from the work of
the Holy Ghost, because "the natural man receinetnthe things of the
Spirit of God: for they are foolishness unto himeither can he know them,
because they are spiritually discerned" (1 Corarthi 2:14). We are
completely dependent upon the Holy Spirit to rev@als every spiritual
truth. If we refuse to believe in Christ, we ar®wing violent contempt and
complete disrespect to the third Person of the @adhHis primary mission
IS to convict us concerning Christ. Therefore, & vefuse to believe in Jesus,
we are dishonoring the Holy Spirit's primary work.

This type of violent contempt and utter disreségdhat which deserves
the highest regard is the essence of "blaspheny feject the work of the
Spirit is to nullify the great gift of salvation,hich is already given to us in
Christ, and to bring upon oneself a second condeomaAs we saw in
chapter 5, we were all condemned in Adam. We wdrec@porately
justified in Christ, but we can come into condenoratagain. "He that
believeth not shall be condemned" (Mark 16:16)this verse, Jesus is not
referring to the condemnation which came upon tihelgr human race in
Adam. Adam did not commit the unpardonable sinsMarse (Mark 16:16)
refers to another condemnation, which results fldasphemy against the
Holy Ghost. This condemnation can never be reversed
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Other Examples Defining Blasphemy

John records that Jesus said to the Jews, "I anBatiher are one. Then
the Jews took up stones again to stone Him. Jassweaed them, Many
good works have | shown you from my Father; forahhof those works do
ye stone me? The Jews answered Him, saying, food gork we stone thee
not; but for blasphemy; and because that thou,goaiman, makest thyself
God." (John 10:30-33)

Why did the Jews accuse Christ of blasphemy? Heomhdtold them
the truth. He is God. However, they did not beli¢vat He was the divine
Son of the Father. Anyone who claims to be Goddpk€hrist and the Holy
Ghost) shows the highest possible disrespect fod. Guch a claim is
tantamount to saying, "The true God does not éxiét greater insult is
possible. Therefore, it constitutes violent conterapd utter disrespect,
which is blasphemy.

In Matthew chapter 12, Jesus cast a devil outrofia, and the Pharisees
accused Him of casting out devils by the princedevils. They were
attributing this mighty miracle of God to the devilhis was violent
contempt and utter disrespect for that which shdwdde commanded the
highest respect. Therefore, this was also blasph@&imy power of the Holy
Ghost had performed the miracle. The purpose of rtheacle was to
authenticate the claims of Jesus Christ. Sinceas or the purpose of
rejecting Jesus that the Pharisees rejected thaclairthis was actually a
case of blasphemy against the Holy Ghost. We ajfread/ in chapter 8 that
to reject Jesus is the sin against the Holy Ghibst-unpardonable sin. That
Is why Jesus responded to the Pharisees, sayisgy"unto you, all manner
of sin and blasphemy shall be forgiven unto men:thea blasphemy against
the Holy Ghost shall not be forgiven unto men" (tlatv 12:31).
Blasphemy against the Holy Spirit is unpardonale shall discover the
reason that this is true in our next chapter.
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Chapter 10

Why the Unpardonable Sin Cannot Be Forgiven

Most Christians of a non-Calvinist background usthierd that Jesus
died for all people and for all sins, but if youkathem whether or not
rejecting Jesus is a sin, they will immediatelyvams "Yes." If you follow
that question with, "Did Jesus die for that sinPiey will usually answer,
"No." It seems intuitively obvious to almost evengothat Christ did not die
for the sin of rejecting Him. But "without sheddin§blood is no remission"
of sins (Hebrews 9:22). Blood atonement must oatwrder for a sin to be
forgiven. Since "it is not possible that the blamfdoulls and of goats should
take away sins" (Hebrews 10:4), only the blood bfi§€ will suffice (see
Acts 4:12). Therefore, this sin cannot be forgivieecause Jesus did not die
for it. Now, that is a logical argument. We needst&®e it more explicitly
stated in the Scriptures.

In Hebrews chapter 10, we are warned that to "thskhé "Spirit" is a
"sin," and for that sin, there "no longer remairsaarifice."”

For if we sin willfully after we have received thaowledge of the truth,
there no longer remains a sacrifice for sins, bo¢rain fearful expectation
of judgment, and fiery indignation which will dewouhe adversaries.
Anyone who has rejected Moses' law dies withoutcgnen the testimony of
two or three witnesses. Of how much worse punishiyrgim you suppose,
will he be thought worthy who has trampled the S3dnGod underfoot,
counted the blood of the covenant by which he vwaagtfied a common
thing, and insulted the Spirit of grace (Hebrew=26829, NKJV)?

Here, the sin against the Spirit is clearly desdibNe see it defined as
a "willful" sin, not an accident--an intelligentnsinot a sin of ignorance. It
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can only be committed "after" having "received km®wledge of the truth."
It involves deliberately trampling "under foot tBen of God." It includes a
rejection of the atonement--"the blood of the carh-and ultimately, it
involves disrespect or contempt for the Holy Gh(@st., "the Spirit of
grace") who enables us to "discern" all spiritiedlities. In other words, it
involves insulting "the Spirit." The scriptural gage under consideration
(Heb. 10:26-29) tells us that for that sin, "there longer remains a
sacrifice." The sacrifice of Christ does not exteadhis sin. Jesus did not
die for this offence. Therefore, it "shall not lmediven unto men" (Matthew
12:31). In fact, it cannot be forgiven.

Blasphemy against the Holy Spirit, it needs to l®arm is a deliberate,
intelligent, persistent, ultimate, and final rejent of the gospel. Every
"willful" sin does not constitute the unpardonakia. That would be bad
news indeed. Probably it is safe to say that we ladivsinned "willfully" and
perhaps even "presumptuously,” as did Adam in taedén of Eden.[1] Yet
we have not all "willfully" rejected the gospel afesus Christ. The
unpardonable sin is a unigue and specific offense.

When John the Baptist saw Jesus coming to be leapitizthe Jordan, he
cried out, "Behold the Lamb of God which taketh gwe sin of the world"
(John 1:29). The gospel of Jesus Christ proclaimsgood news that God
the Father has pardoned the human race. The pdoalour sins has been
paid in full by the death of the Lamb. Thus, Chtatik away "the sin of the
world" (John 1:29). By the death of Christ, our demnation has been fully
reversed. The penalty for all of the sins which associated with the fall of
Adam has been paid in full, and they can now beokea from our hearts
through faith in Jesus Christ. However, the aatlofate refusal to believe
in Christ constitutes the sin which cannot be feegi Indications of this sin
or the precursors to it may be manifested in deifieforms. Yet it is this sin
and not the various acts of its manifestation datnot be forgiven. This
type of rebellion is not of the same category &s"#in of this world," which
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was taken away by Christ. This sin originated im tieart of Lucifer, in
heaven, and this sin is unpardonable. ImagineJdsus had died for this sin.
Then Lucifer and his followers could be forgivemnr tbeir rejection of the
authority and government of God. Rebellion woulatowue. Sin would be
immortalized. The universe would be in chaos. Rightness would no
longer be the standard, but sin. Thank God thatdim cannot be forgiven in
this life or the life to come. Thank God that Jedigsnot die for this sin.

Why Different Punishments?

By now we should see that the reason people wilbbeis not because
they were never "saved."2 Their being lost is netduse Jesus did not
exhaust the full penalty for their sins--and ih because Christ's death was
merely provisional. The reason many will be punishethe lake of fire and
suffer the second death is because they committad #r which Jesus did
not die. They intelligently and deliberately regttthe gift of salvation in
Christ. They will suffer and die, because they halesphemed the Holy
Ghost--they have rejected God's authority and tdwemment of God, which
is based on the principle of love. When one acciigsunderstanding of the
atonement, another important question arises. Whiythere be differing
lengths of suffering in hell before unbelieversié all are dying for one
and the same sin--blasphemy against the Holy Ghdst-do they not all
suffer for the same length of time and all diehat $ame time?

No such thing as a "small" sin exists. No sin coeler be forgiven,
apart from the shed blood of Jesus Christ. Yetgetlaee differing degrees of
guilt. Punishment is proportional to guilt. Jesagls

And that servant, which knew his lord's will, anepared not himself,
neither did according to his will, shall be beateith many stripes. But he
that knew not, and did commit things worthy ofs#s, shall be beaten with
few stripes. For unto whomsoever much is givenhiof shall be much
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required: and to whom men have committed much,mofthey will ask the
more (Luke 12:47, 48).

These verses clearly articulate the principle &edng degrees of guilt.
In times of ignorance, God "winks" (see Acts 17:3Bbd does not impute
sin to those who are ignorant. However, when oms sigainst light and
knowledge, guilt is either incurred or aggravatéde greater the light one
has, the greater the guilt one can incur.

Now, the Scriptures present clearly that all wél jadged "according to
their works" (see Revelation 20:12, 13), and all & rewarded "according
to ... works" (see Revelation 22:12). This woulpegr to be inconsistent
with the understanding that all are punished bexafishe sin of unbelief--
the one sin for which Jesus did not make atoneméfs. should note,
however, that all who are lost will be punishedctading to" works, not for
their works. Nevertheless, the two--faith and weike directly related. Do
you remember Paul's prayer request?

Finally, brethren, pray for us, that the word o thord may run swiftly
and be glorified, just as it is with you, and thead may be delivered from
unreasonable and wicked men; for not all have f@tfhessalonians 3:1, 2,
NKJV).

Paul prayed for deliverance from "wicked men," Inatice that it is
those who do not have faith who are "unreasonatdevacked.” The Bible
teaches that we are "sanctified by faith" (Actsl8%. Therefore, the greater
our lack of faith, the greater will be our lacksainctification. In other words,
the less faith one has, the more "wicked" one ell The more wicked one
is, the more wicked acts one will commit, and thihe greater the
punishment. The punishment will be "according taksg' but the reason is
not because we are saved or lost by works. Wearedsby grace through
faith, and one is lost because of unbelief (seekM&r16). Yet, because our
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faith determines the nature of our works, punisnmeth be in proportion to
the hardness of the heart. The book of Romans $timg out a little more
concisely:

And thinkest thou this, O man, that judgest thenmctido such things,
and doest the same, that thou shalt escape thmardgf God? Or despisest
thou the riches of his goodness and forbearance lamgsuffering; not
knowing that the goodness of God leadeth theepdentance? But after thy
hardness and impenitent heart treasurest up ugselthwrath against the
day of wrath and revelation of the righteous judgtm&#d God (Romans 2:3—
5).

Notice that the unbeliever is treasuring up "wratfainst the day of
wrath." This is done "after," or according to, thbardness" of an
“Impenitent heart." Hardness of heart is a euphemishich means
"unbelief." In other words, the wrath will be acdong to the depth of the
unbelief. "He that believeth not shall be damneilark 16:16). He that
believeth not will also suffer "wrath" in proponido the unbelief, which is
also in proportion to the wicked works. For thigsgen, the next verse of
Romans says, "Who will render to every man accgrdim his deeds"
(Romans 2:6). Clearly, there is a direct correfabetween the deeds and the
"Impenitent heart" of unbelief.

Limits of the Atonement

Not a man, woman, boy or girl has ever been comeckemn earth, for
whom Christ did not die. Over and over, the Bib&swes us that Christ
"died for all" (see 2 Corinthians 5:14, 15, Hebre8, 1 John 2:2). "God is
no respecter of persons"” (Acts 10:34). Therefdreret is not a single person
for whom Christ did not die. Nevertheless, thera 8n for which Christ did
not die--the sin of unrelenting unbelief, whichbiasphemy against the Holy
Ghost. Thus, we must conclude that the atonemehmited--not limited
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with respect to persons but limited with respedits. Jesus Himself clearly
articulated the limitation:

Wherefore | say unto you, all manner of sin andspfeemy shall be
forgiven unto men: but the blasphemy against thé K&host shall not be
forgiven unto men. And whosoever speaketh a woainatthe Son of man,
it shall be forgiven him: but whosoever speakethimgt the Holy Ghost, it
shall not be forgiven him, neither in this worleither in the world to come
(Matthew 12:31, 32).

Jesus said, "All manner of sin and blasphemy shall forgiven"
(Matthew 13:31). The Arminian tends to read intis tiext that which is not
there. Jesus did not say all manner of sin camtgaven. He said, all manner
of sin "shall be forgiven." When He said this, Hasntooking forward to the
cross, where He would exhaust the penalty for hadinner of sin and
blasphemy.” When the penalty was paid, the sirhefworld was judicially
pardoned--forgiven. Every sin was forgiven, eveny, shat is, except for
one. A limit to the atonement does exist. Christlend abundantly clear that
at the cross, there would be no atonement madéhésin of blasphemy
against the Holy Ghost.

Notes:

1. "One presumptuous act, one deed in disregard ofsGogbressed will,
lost for Adam his beautiful Eden home, and operrexd floodgates of
iniquity and woe upon our world" (E. G. White, Sggof the Times,
December 15, 1887).

2. All mankind has been saved from eternal death wthely should have
experienced "in Adam" the day that he sinned. Emegyhas been
redeemed from the curse (Galatians 3:13).
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Chapter 11

Two Phases of Forgiveness

Having come to grips with the nature of the unpasdde sin, we are
prepared to understand the meaning of 1 John 1r@ oiearly. An isolated,
superficial reading of the verse seems to contrdde concept of atonement
as we have explained it thus far, but the Scrigtutannot contradict
themselves. In a very real sense, all men have foggiven for all of their
sins, with the possibility of one exception. The ef rejecting the gospel of
Jesus Christ cannot be forgiven. We have obserliat this is a "legal
forgiveness"--also called a "judicial pardon." Wikt we mean by "legal
forgiveness?"

In the Scriptures we actually find three phase®afiveness correlating
to the three phases of salvation. However, befoie @an comprehend the
three phases of forgiveness, one must come to giipsthe idea that there
IS more than one phase. In this chapter we will @lestrate the first two
phases. Thus far, we have focused on the firstgpbfsalvation, involving
the legal ramifications of sin, forgiveness, anstification. At the cross, the
whole human race was granted a judicial pardon. digeificance of this
pardon is that all mankind was justified to probaéry life. All of us are
under the umbrella of corporate, universal justificn. All have been
redeemed from the curse of the law. This phasestiffication pertains to the
first condemnation, which came upon the whole hurage in Adam.

In Isaiah we find one of the earliest biblical refeces to the first phase
of forgiveness. It comes as the word of the Lordstael, during a time of
apostasy and needed reform. In the midst of thaak&lidings and their
terrible sins, the Lord spoke words of comfort ahdpe. He said,
"Remember these, O Jacob and Israel; for thou ydervant: | have formed
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thee; thou art my servant: O Israel, thou shaltb®forgotten of me. | have
blotted out, as a thick cloud, thy transgressi@ms], as a cloud, thy sins:
return unto me; for | have redeemed thee" (Isak2Y 22). These words
are amazing. They allude to a phase of forgivetedsag place before what
many would consider the prerequisite repentance.

The Lord said, "l have blotted out, as a thick dlothy transgressions."
Notice that the forgiveness comes first! Then cothescall to repentance, in
the words, "Return unto me; for | have redeemed.th@od's pardoning love
is truly amazing! Many have been taught that befeeecan be forgiven, we
must first repent! An aspect of truth is found matt concept, but that is not
the whole truth on this subject. One labors in varnreconcile all of the
biblical data to that position. The Bible teachesrenthan one aspect of
forgiveness. An aspect or phase of forgivenesstexidich takes place
before the sinner repents--and another phase tapk®se only after
repentance. An accurate understanding of God'svimgss requires the
recognition of these different phases, or aspects.

In 2 Corinthians, chapter 5, we find two aspect®afiveness.

And all things are of God, who hath reconciled ahimself by Jesus
Christ, and hath given to us the ministry of redlatoon; To wit, that God
was in Christ, reconciling the world unto himselpt imputing their
trespasses unto them; and hath committed untoeusdind of reconciliation.
Now then we are ambassadors for Christ, as thoughdil beseech you by
us: we pray you in Christ's stead, be ye reconditeod (2 Corinthians
5:18-20).

This can be a perplexing passage to one who ondierstands one
aspect of God's forgiveness. First, the text hgilid the legal aspect of
forgiveness/ reconciliation which was accomplisia¢dhe cross: "God was
in Christ reconciling the world to Himself, not inmMing their trespasses to
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them" (2 Corinthians 5:19). If in fact one has caitted sins, but those sins
are not imputed to him, is that not an aspect mif@ness? This text tells us
that God has refrained from imputing trespasseth@owhole world. This

idea is related to corporate, universal justificatiThe first condemnation is
removed, and our sins are not counted against tsadminst Christ, our

Representative.

Next, the passage highlights the experiential asplethe process: "We
implore you on Christ's behalf, be reconciled todG@ Corinthians 5:20,
NKJV). The first half of the passage says that @lvdady reconciled us to
Himself. However, that is a legal forgiveness/ragimation-- the first phase
of the process. In that phase of salvation, Godgathall our sins upon
Jesus. Thus, He forgave us and granted us corparateersal justification,
which is unto probationary life.

As wonderful as that may be, until we respond t@awBod has done,
we continue to have a "heart problem" which needbda addressed. The
second half of this passage highlights the inwatatio respond to what God
has already done. The response involves an expatieaconciliation, a
change of heart, and it brings "peace with Godé Remans 5:1). First John
1.9 focuses on the second phase of the processorgivéness and
reconciliation. It must not be used to justify anidé of the first phase, which
Is the foundation for and should be the motivatmseek the second phase.

The Language of the New Testament

This two-phased understanding of the process afiieness is clearly
supported by the original text of the New Testamdifte New Testament
writers primarily used two different Greek worddhiah are translated by the
English word forgive.1 In Colossians, chapter 2,reexd:

In whom also ye are circumcised with the circunaismade without
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hands, in putting off the body of the sins of tlesh by the circumcision of
Christ: Buried with him in baptism, wherein also gee risen with him

through the faith of the operation of God, who hatised him from the dead.
And you, being dead in your sins and the uncircgmai of your flesh, hath
he quickened together with him, having forgiven wurespasses; Blotting
out the handwriting of ordinances that was agaisstwhich was contrary to
us, and took it out of the way, nailing it to hress (Colossians 2:11-14).

As we study this passage, it is very important éoognize that the
apostle Paul is speaking to the Colossian belieabmit corporate events,
not personal experiences. This fact is apparenthm use of several
expressions found in the passage.

First, notice that he says, "Ye are circumcised'l(d). Clearly, he is not
speaking of their individual physical circumcisiomr is he speaking of their
personal spiritual circumcision. He says, "Ye ameuwmcised ... by the
circumcision of Christ" (v. 11). This was a corperavent. All humanity
was circumcised when Christ was "cut off" in fdihent of Daniel's
prophecy (see Daniel 9:26).

Next, Paul speaks of "baptism" (v. 12), but thisn®t the personal
baptism of the believer. It refers to the corpotzetism of the human race.
This fact is evident, when Paul says you are "risgh Him" (v. 12). When
did they rise? When the pastor raised them fromwheer? No, they were
"buried with Him," and they were raised when Gotsed Christ from the
dead.

Next, Paul speaks of the "quickening" (v. 13). Whemrre they
quickened? The Bible says they were "quickenedtbegeavith Him" (v. 13).
Again, we see that this was a corporate event apidan individual
experience that is being spoken of by the passage.
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Finally, Paul puts all of these events in the ceinté the "blotting out”
of "the handwriting of ordinances that was agairsstwhich was contrary to
us" (v. 14). What was this "handwriting" that wagasst us? That
handwriting was our sin, with the resulting senteié death--the curse of
the law or the condemnation that Adam brought uperhuman race, which
we have also endorsed and embraced through or evaomal sins. Our sin
was nailed to His cross. In Scripture we find saleeferences to the
expression blotted out (see Neh. 4.5, Ps. 109s4,44:22, Acts 3:19). In
most cases, it is sin which is "blotted out."

When was the "handwriting" blotted out? When théoSsians believed
the gospel? No, it was a corporate event which ma&e when Christ nailed
"It to His cross" (v. 14).

Thus, it is very clear that Paul is speaking ofpcoate realities and not
personal experiences. He is speaking of eventshatbiak place once for all
mankind. An examination of the original text strémens this interpretation.
The verbs are in the aorist tense. They refer eamesvwhich took place at a
specific point in time in the past. The contexttlé passage reveals that
these events all took place at the cross.

Charizomai and Aphiemi

Now that we have reviewed the context, we neede® & wonderful
event connected with the events of this passageerse 13 we read:

And you, being dead in your sins and the uncircsgmai of your flesh,
hath he quickened together with him, having forgiweou all trespasses
(Colossians 2:13).

Here, the Bible explicitly states that God hasdfeen ... all trespasses.”
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When did this occur? It occurred before we wereckgned together with
Him." When Christ was quickened (at the resurregtitall trespasses” were
all already "forgiven."

To whom does this apply? Whose trespasses weradglrf®rgiven?
These words were written to the Colossian believéosthey only apply to
the Colossians? We ask again: When did this forgige take place? The
timing is the key to understanding to whom the ife@gess applies. This
statement about forgiveness occurs right in thedhaidf a passage which
has been shown to be speaking of corporate realiiat occurred at the
cross. When God blotted out the "handwriting," Htk bt merely blot it out
for the Colossian church or for all believers. Hetted it out for all
mankind--all those for whom Christ died.

Thus, when He granted forgiveness of sins at tlssgrit was not
merely the sins of believers which were forgivehisTact of forgiveness was
a corporate event, and it was effective for all kmagh. Thus, this passage of
Scripture teaches the forgiveness of all sins (gixttee unpardonable sin) for
all who have ever sinned--believers and unbelieaéike. The question is:
How does this event relate to 1 John 1:9?

The Greek term used in Colossians 2:13, whichaisslated "forgiven,"
IS charizomai in the original text. However, therd/idranslated "forgive" in
1 John 1:9 is an entirely different word in thegaral text--aphiemi. The
term charizomai is based in part upon the root wadrdris, which means
"grace." The Complete Word Study Dictionary prowdRis insight into the
meaning of charizomai: "The most common meaninguiacto the New
Testament is to pardon, to graciously remit a pesssin."[2] The Strong's
Greek Dictionary of the New Testament provides taldial insight into the
meaning and usage of this word. "Charizomai, asra means to bestow a
favor unconditionally, is used of the act of forgmess, whether divine or
human."[3]
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These insights are good news, but the word tratslaforgive” in 1
John 1:9 (aphiemi) does not mean unconditionalgartt comes from two
root words--apo, and hiemi. Apo means "from," anenth means "send
forth," or "send away." Thus aphiemi has the meguehsending forth from,
or sending away from. It conveys the concept of énbties being separated.
We see it used in Matthew 13:36: "Then Jesus $entrultitude away, and
went into the house." The word sent is "aphiemi'tha original text. In 1
Corinthians 7:11 Paul says, "Let not the husbandamay his wife." The
words put away are translated from aphiemi. Wiik tlackground, we can
see that 1 John 1:9 could more accurately be aatsl "If we confess our
sins He is faithful and just to put away [or separas from] our sins and
cleanse us from all unrighteousness."

Thus, a proper exegetical approach to the two textsals that there is
no conflict at all. Two different aspects of forgness are highlighted by
these two verses of Scripture. One text is speatfngardon. The other is
speaking of cleansing. First John 1:9 does notradmit Colossians 2:13, nor
does it contradict 2 Corinthians 5:19.

As with all Scripture, 1 John 1:9 must be underdtoo harmony with
the preponderance of biblical evidence. A fundamlertrinciple of
hermeneutics is that any verse of Scripture whgbears to give a minority,
conflicting viewpoint, must be interpreted in lighitthe majority of the texts
on the subject, which usually provide a clear, lamwous viewpoint.

We should never suppress or ignore the majoritywpant in an attempt
to accommodate the viewpoint of an isolated or esaciminority reference.
We have seen many texts which support the conclufiat all mankind
were forgiven, saved, reconciled, and justifiethatcross (see, for example:
Luke 7:41, 42; Galatians 3:13, 14; Galatians 4;4]1 %orinthians 15:4; 2
Corinthians 5:10; Romans 3:23, 24; Romans 5:6,83,11 Timothy 4:10;
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Ephesians 2:5; Colossians 1:14, Colossians 2:13s Pi11).

The majority viewpoint presented in the Bible igywelear. The cross
was a corporate event. It accomplished somethimgevery human soul.
Therefore, it would be a gross violation of thenpiples of biblical
interpretation to attempt to use one verse of 8o@p(1 Johnl:9) to in effect
veto the overwhelming testimony of the Bible.

That we understand and embrace the meaning of taesaspects of
forgiveness is essential. If we teach only aphiamsijs the tendency within
Arminian denominations, we tend to produce legalsid a lack of security.
If we teach only charizomai, we will tend to produantinomianism and a
low standard of Christian behavior. Both charizormaad aphiemi must be
presented as they are in the Bible. We must agtinedist the temptation or
inclination to teach one and ignore the other. Batk essential to an
accurate understanding of the gospel.

Notes:

1. A third word is used in the New Testament for feggiess--apoluo. It
appears to be related to aphiemi, but it only apgo@a one verse of
Scripture--Luke 6:37.

2. Spiros Zodhiates, Th.D., The Complete Word Studstibnary, 1468.

3. The New Strong's Expanded Exhaustive ConcordanteedBible, Red-
Letter edition, (Nashville, TN: Thomas Nelson Psbérs), 270.
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Chapter 12

Charizomai in the Sanctuary

Although many find it difficult to accept the idélaat there is an aspect
of forgiveness which precedes repentance, these distinct aspects of
forgiveness were also illustrated in the typicalcdaary service. In order to
perceive this reality, one must understand what vegsesented by the
tabernacle, in distinction from what was represeriitg the outer court. The
Spirit of Prophecy provides the following insight:

The church of God below is one with the church afdGabove.
Believers on the earth and the beings in heaven hd@ never fallen
constitute one church. Every heavenly intelligenseinterested in the
assemblies of the saints who on earth meet to wo@Gbd. In the inner court
of heaven they listen to the testimony of the wat®s for Christ in the outer
court on earth, and the praise and thanksgivingp fifee worshipers below is
taken up in the heavenly anthem, and praise aontti®y sound through the
heavenly courts because Christ has not died in fairthe fallen sons of
Adam.[1]

Here, we find that the "inner court" representecdvie®. The "outer
court" represented earth. This reference is cletarlthe typical sanctuary.
All activities which took place in the outer cowftthe sanctuary in ancient
Israel represented activities of the antitype whichuld take place on earth.
All activities which took place in the inner cout tabernacle of the earthly
sanctuary represented activities that would talkeeln heaven. Thus, the
ministry of the priests in the tabernacle represgie activities of Christ in
the heavenly sanctuary. The activities such asstheghter of the lambs,
which always took place outside the tabernacleressmted the fact that
Christ, the Lamb of God, would die on earth for ¢ives of all humanity.

84



The morning and evening sacrifice, which took pldagy in the ancient
Israelite sanctuary, represents an often-overloasgect of atonement. The
requirement for these sacrifices is describedenbihok of Exodus:

Now this is that which thou shalt offer upon th&agltwo lambs of the
first year day by day continually. The one lambuhshalt offer in the
morning; and the other lamb thou shalt offer ainefexodus 29:38, 39).

The book of Numbers describes the same offerings.

And thou shalt say unto them, this is the offenngde by fire which ye
shall offer unto the LORD; two lambs of the firsgar without spot day by
day, for a continual burnt offering. The one laniials thou offer in the
morning, and the other lamb shalt thou offer aneidumbers 28:3, 4).

The morning sacrifice remained on the altar anchédrall day. The
evening sacrifice also remained upon the altar,ibhdrned all night. Thus,
there was a continual sacrifice of atonement onatteg. One of the unigue
aspects of this sacrifice is the fact that it was presented or sacrificed by
the common people. Daily, members of the Israaddexmunity brought
their sacrifices to the temple to receive individatonement, resulting in
forgiveness of known sins. However, the priestecetl the morning and
evening sacrifices and presented them on behdtieoentire nation. It may
also be argued that they were presented on beh#iktavorld, because the
outer court represented the earth, and it was e @frthe earthly sanctuary
where even Gentiles could enter. Thus, when thenmgrand evening
sacrifices were presented in the outer court, thene sacrificed on behalf of
all mankind. This sacrifice most clearly represdrttee cross of Christ.

These sacrifices symbolically revealed the profotrnth that the cross
of Christ would be a corporate event and that itlddoe applicable to the
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whole world, Jews and Gentiles, believers and redlrewers alike. The
corporate dimensions of the atonement of Calvaey the basis of the
charizomai which God has given to the whole world.

Light From the Most Holy Place

The sanctuary reveals the structure and principi€sod's government.
In its most holy apartment we find the throne ofdGeepresented by the
mercy seat. We are invited to "come boldly unto theone of grace"
(Hebrews 4:16). Under the throne (mercy seat)addlwv, in the form of Ten
Commandments. The foundation of God's governmentiss law. This
arrangement (the mercy seat above the law) revbalsnature of God
Himself. He is both just and merciful. Yet, we mékl$ mercy at the seat of
His government before we encounter His justicenm tables of stone. The
blending of these two attributes is the most béalwrtifact in the universe.

Calvary was the unveiling of a preexisting realifgod is just and
merciful at the same time (see Exodus 34.6, 7)th&tcross, "Mercy and
truth are met together; righteousness and peace ksged each other"
(Psalm 85:10). Although history has unveiled tinigh, these two qualities
of God's nature enjoyed their first public embratehe Garden of Eden,
where Adam and Eve first encountered God's forgesen before
encountering His justice.

The justice of God required that our first pardmesbanished from the
Garden, while the blood of the Lamb, "slain frone ttoundation of the
world," required that their forfeited lives be spdr Thus "mercy and truth"
met in Eden. Their appearance was somewhat obscyeedt was a real
meeting. The ultimate "kiss" would wait another GQ0years until the
sacrifice on Calvary.
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Note:

1. E. G. White, Testimonies for the Church, vol. 6736
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Chapter 13

Pardon Precedes Confession

Forgiveness preceding repentance is shown throwgheuScriptures.
From Old Testament to New Testament the sacredrderso frequently
punctuated with evidence of this truth. Adam ane Exere not destroyed, as
they should have been. Instead, they were parddredchildren of Israel--
on the borders of the Canaan land, with stoneblair hands ready to stone
Joshua and Caleb--enjoyed the benefits of Mostescimssion.

Moses earnestly pleaded on their behalf, "The LORIbngsuffering,
and of great mercy, forgiving iniquity and transggien, and by no means
clearing the guilty, visiting the iniquity of thathers upon the children unto
the third and fourth generation. Pardon, | besdhehk, the iniquity of this
people according unto the greatness of thy memy,as thou hast forgiven
this people, from Egypt even until now." (Numbe#s1B, 19)

Can you imagine the Lord answering Moses, "Oh, mg, friend. |
cannot pardon them until they repent!" The recaclear. God did not
demand repentance first. The next words we read Anel the LORD said, |
have pardoned according to thy word" (Numbers 14:20

Amazing, yet true! God pardoned the Israelites teefihey repented.
The biblical evidence does not fit some of our gaptheological theories.
Many are well aware of 1 John 1:9, and it is tharhef their understanding
of the gospel. Thus, they cling to the Arminiannpiple: "God's grace and
forgiveness and shed blood is only provisional'aitable only in the event
one should take the steps required (believe, confasd repent) to make it
applicable to their individual case. However, wioee stops to consider this
concept, one realizes that this constitutes a neateced view of the plan of
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redemption--and that is problematic.

The plan of redemption should be God-centered! Noogtimes, we
find the expression, "God our Saviour" in the Senips (see 1 Timothy 1:1,
1 Timothy 2:3, Titus 1:3, Titus 2:10, Titus 3:4d&ul:25). God in Christ has
already taken the initiative in our salvation, dhdrefore, everything we do
should be a grateful response to what He has airdade. Anything less
than this is legalism--mankind's futile effortsdave self. We must come to
the realization that we cannot save ourselves. Qnhén will we truly
appreciate the fact that we have a Saviour, andigfwe can be certain, for
He is the "Saviour of the world" (see John 4:42Tithothy 4:10, 1 John
4:14).

Despite the hang-ups produced by a lack of clamtynderstanding the
gospel, frigid attitudes immediately begin to thawen we are asked to
consider our own interpersonal relationships. Frangle, if you are
married, consider the question: Have you ever ¥@mgiyour spouse for an
offense without their having to confess it and &skyour forgiveness? If
you are not married, consider the question: Haveexer forgiven a sibling
or a parent without their confession of the wrongl aequest for your
forgiveness?

Surely, we have all had the experience of forgiyimghout receiving a
confession or a request for forgiveness. We fordgmeeause we love. Living
in a fallen world with our fallen fellow human bgs we all occasionally
need to receive and to give the gift of forgivendss truly love a sinner is
impossible, without exercising forgiveness. Forgees is essential in a
fallen world. We readily recognize this fact, bu¢ weed to realize that the
same principle applies to God, and His love is mgceater than ours.
Therefore, His unrequested, unilateral, unconditi@xercise of forgiveness
is proportionally greater than ours. "Christ telks that we must forgive the
erring even seventy times seven, and how infinigglyater is the love of
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God than is our love."[1]

We have been forgiven so that we might be forgivig should learn
to forgive as our Heavenly Father forgives. Throtigé recognition of His
love and forgiveness our hard hearts should besed and made receptive
to the cleansing power of the Spirit of God. Thstfphase of forgiveness
should lead us to seek the second phase. Perfapsl@r Bible story can
help us comprehend this important truth.

Forgiveness lllustrated

She just knew that she was doomed. No doubt exestetb her guilt,
when the scribes and Pharisee dragged her fronover's arms, hurried her
through the streets to the temple, and thrust hier the audience of the
Savior. Then they said to the Master, "This womas waken in adultery, in
the very act. Now Moses in the law commanded uat siich should be
stoned: but what sayest thou" (John 8:4, 5)? Troman had no hope of
reprieve. These hypocritical church leaders, hidve@pind the force of the
law, thought they had Jesus in a bind from whichcbigld not escape. They
knew He preached the gospel of peace. They seanlatbiv that He desired
mercy and not sacrifice. Yet they despised andgtesithis attribute of God's
nature. Thus, they brought this woman to Him, dmel tthought they had
Him cornered. They thought they had devised a pedgatagem and that
neither He nor this woman could escape. With hadh®wed in shame and
despair, she waited for the stones to fall. Shernwdd flicker of hope.

This incident in the life of Christ provides a pwahd insight into the
struggle going on behind the scenes. The casuatradas sees a plot
fomented by a few temple legalists to make life arable for a weak and
susceptible woman, but the real issues are muche rpoofound. This
apparently simple incident was in fact a significahapter in the struggle
between the Prince of Life and the prince of daskndn this apparently
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simple but legalistic sparring match the most fundatal issues of the great
controversy between Christ and Satan were beinggadd. The enemy of
souls had claimed that God could not be just anctifoé at the same time.
He had sought to set at variance the very elenwr@od's nature. Thus, the
accuser charged this woman with violating the ldwath God and Moses.
The question was a simple one to understand. Ypbsited a profound
dilemma. Is it possible for Christ to uphold therland at the same time save
the sinner, the transgressor of the law?

Jesus apparently ignored the scribes and PharisbesBible says that
He stooped down and began writing in the sandtilasgh He heard them
not." What a scene of grace! The accusers are dlntan’justice"--
demanding that this woman receive what she desemwbsat the law
demands, but Jesus begins writing in the sand@gythHe does not hear.
He writes in the sand as though He does not cagewiites in the sand as
though He does not understand. The accusers wdalt,tlle woman also
waits--breathless, nerveless, and hopeless.

In each of our experiences are times when we dezkard in prayer.
We call upon Him to honor the promises recordetheaWord, and it seems
that He ignores us as He stoops to write in the.slhiseems He is writing in
the sands of time, as though He does not heaH&liears.

It seems that He is writing in the sands of timetlough He does not
care, but He cares. It seems sometimes that Heiisigvin the sand as
though He does not understand, but He understailislone understands
like Jesus." These moments of divine silence, theeenents of apparent
neglect, these moments of celestial apathy--thesenements of mercy.
Sometimes, no doubt, the accuser demands that wedt@yed according to
the letter of the law, and heaven is mercifullyest| seemingly inattentive,
apparently uninterested. Yet the purposes of graee steadily being
fulfilled.
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The biblical narrative continues: "So when theytoared asking him,
he lifted up himself, and said unto them, He tlsavithout sin among you,
let him first cast a stone at her" (John 8:7).

These words of Jesus came to this poor woman &ath dentence. If
there had been any hope up to this point, all wasls banished now. Then
Jesus stooped and continued to write in the sahnd.stribes and Pharisees
grew curious about the writing. They wondered why lHeemed so
unconcerned, so nonchalant, so preoccupied withwiteng project. They
pressed in close to read the writing, and when thag read it, being
convicted in their hearts, they "went out one bg,dmeginning at the eldest,
even unto the last" (John 8:9).

So when they were all gone, Jesus ceased writingaailressed the
woman, saying, "Woman, where are those thine acg®iseath no man
condemned thee" (John 8:10)? Finally, this poor aorfound the courage
to raise her head and look around. She was amdzex)! were all gone!
Every one of her accusers had taken leave of theeplShe responded to
Jesus' question in utter amazement and disbeldd, than, Lord." Then
Jesus said to her, "Neither do | condemn theeagd, sin no more" (John
8:11).

What deliverance! What a promise! What a Savioune Tpart that
troubles some about this story, if they ever stofhink it through, is that it
clearly illustrates forgiveness preceding the "isdg' repentance and
confession. In fact, the Bible provides no eviden€a confession. Yet it
does provide evidence of justification. The womaaswuilty. Of that, there
IS no doubt. The law condemned her. That is equadistain. Yet Jesus
justified her. He lifted the condemnation flowingevitably from the law and
pointed her to the future, with the hopeful admionit"Go, and sin no more"
(John 8:11).
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Can you imagine what she must have thought? &saltyr possible? Can
she really be not only pardoned but cleansed?dessible she can actually
go and sin no more? Her heart seems to perceivertimise inherent in the
Lord's command. Surely, after having shown her suakhvelous grace, He
would not mock her with an impossible imperativenisT must be the
announcement of a mind-boggling but very real [msi. She perceives it,
and she wants it. She wants to be cleansed. Shs wago and sin no more.

The servant of the Lord describes what happenet nex

The woman had stood before Jesus, cowering with f&a words, "He
that is without sin among you, let him first cagttane," had come to her as a
death sentence. She dared not lift her eyes t&#veour's face, but silently
awaited her doom. In astonishment she saw her excuaepart speechless
and confounded; then those words of hope fell upemear, "Neither do |
condemn thee: go, and sin no more." Her heart walded) and, casting
herself at the feet of Jesus, she sobbed out la¢efgk love and with bitter
tears confessed her sins.[2]

Only after the woman had been assured that theecomation had been
lifted, did she fall at Jesus' feet and, "with drittears confessed her sins."[3]
In this beautiful illustration of how the procedsredemption works, we see
that the first phase of forgiveness led directlyatalesire for the second
phase. Pardon led to a desire for cleansing, aisdsthner was cleansed.
"This was to her the beginning of a new life, & Idf purity and peace,
devoted to God".[4] Some find it hard to believeit the facts are there
before us in plain language. The woman was pardbeémre she confessed,
and the pardon led to repentance, confession, laadsing. Thus, we should
understand that God's charizomai (unconditionatlgay leads to aphiemi
(cleansing).
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Chapter 14

Jesus Explains Forgiveness

Mary Magdalene grew up in Bethany. Evidently, akn as well as
expected for her, until one day, something terribbppened. The Bible
provides very little detail. So we do not knowtiinas rape or seduction, but
we do know that someone violated her. That "someavees her uncle
Simon, the Pharisee.[1]

As a result of this terrible experience, Mary wasaktated. She lost all
sense of self-respect and with it, all hope of em@ounting to anything. It
appears that she may have run away from her howe amd wound up in
Magdala--a town several miles away. Thus, she becknown as Mary
Magdalene. Here, the Bible indicates that she becpossessed of seven
devils (Luke 8:2).

Seven is the number for completion,[2] and we gatirem the
description that Mary was a "basket case." She abaslutely helpless and
hopeless, until she happened to meet Jesus.

The Bible record concerning Mary Magdalene is spaasd we are not
given a lot of help putting the story together, g do know that Jesus
prayed for Mary. Now, one might be inclined to be# that Jesus prayed for
her only once. We assume that was it. We are imdlito believe that His
prayer was so powerful, so effective, so able tachhethe ear of God the
Father, that Mary was completely cured in a momieat,not all agree with
this assessment. The servant of the Lord givesdiffesent perspective.

Mary had been looked upon as a great sinner, buistCknew the
circumstances that had shaped her life. He mighe letinguished every
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spark of hope in her soul, but He did not. It waswho had lifted her from
despair and ruin. Seven times she had heard Hikeebf the demons that
controlled her heart and mind. She had heard kbsgtcries to the Father in
her behalf. She knew how offensive is sin to Hisulired purity, and in His

strength she had overcome.[3]

Seven times, Jesus rebuked the demons that hadbltehtMary's life.
Seven times, she heard His prayers to the Fathdritanade a difference,
because Jesus did not pray the way we are accustionpeaying. The Bible
says that He prayed with "strong crying and te@tgbrews 5:7).

Can you imagine the scenario? Mary runs away amorbes, in the
euphemistic language of the Jews, a "sinner"--thhmgon reference to a
prostitute. However, she is no ordinary case, asdsathat would be. She
becomes demon possessed. In other words, sheclms&sl of her faculties.
A demon controls and drives her to extraordinamthie of degradation. But
one day, by and by, Jesus happens to come heramay,Jesus prays for
Mary.

The demon is cast out, and Mary feels a sensdief.ri would appear
that perhaps she is whole again. Hope revives inybang heart like the
budding of flowers in the springtime, but by and blie discovers that her
problem is not entirely a thing of the past. Sadayy falls again. And with
that fall, another demon takes up residence inshat. And with that fall,
she is forced to the realization that she is atillsinner" in need of God's
grace. It must have been devastating. AlImost hiefeelings of failure and
despair which came over her when that awful eveuwt first taken place so
long ago. No fall hurts quite so much as the fdflicki occurs after one
thinks he or she has been converted.

However, it happens again. Jesus comes her waylamitays for Mary
again. Perhaps, with strong crying and tears, glamahears His vehement
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cries to the Father on her behalf. Again, He rebuke demon that possesses
her. And again, a demon is cast out. Again, Masjlsfea sense of peace.
Again, she recovers a measure of hope. Yet, onam,aghe falls. Perhaps
she returned to her old surroundings--to old amdgilfar company and to old
familiar thoughts. We can only imagine the detallsother demon takes up
residence in her soul.

So once again, Jesus finds her, and He prays, rmrelagain, she senses

a measure of healing. We really do not know. Thep8aes are silent on the
exact details. Perhaps it was like the prayers lpatEon Mount Carmel,
when his servant reported back to him seven tifiBsere is nothing” (1
Kings 18:43). Or perhaps it occurred like the eppae of Naaman dipping
in the dirty waters of the Jordan seven times leetbe miracle took place.
We do not know if Jesus prayed for Mary seven timemne day, or if it was
over a period of weeks or months, as she fell @sdvered and fell again,
but we do know that Jesus cast out seven demordengly one by one,
before Mary was finally fully and permanently restw.

When that struggle with the demons of her past fivedly over, Mary
was so happy. Her long, dark, and desperate nightmas finally over. She
was completely healed, and she knew it, and shéhiai she must somehow
say, "Thank You," to Jesus. The gquestion was--hinat could she do for
the Master? She had no reputation, so she couldpaatk on His behalf. She
had no position in society, no power, no influenoe, ability to do anything
for His cause--but she has heard Him speak of elhd All of the disciples
had, but Mary also heard it, and the difference thas Mary believed. So
she goes to the apothecary to get some speciah@mtto anoint His body
before the burial.

Can you hear Mary negotiating with the shop-keeper?

"Is this the best that you have?"
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"Well, no. | have this bottle. It's a little morgpensive, but worth it."
“I'll take it," said Mary. "Now, is this the veryebt ... that you have?"

"Well ... ," says the merchant. "I do have one ntbed's even better. It's
the best that money can buy--very expensive!"

"That's what | need!" exclaims Mary.

"Oh no," replies the shop-keeper. "You don't wéimd bne. It will cost
you three hundred pence!" (That was the workingevafa man for an
entire year.)

"That's it. I'll take it!" says Mary. And with thashe paid the price and
departed for home.

By and by, she has a change of heart. "If | andiatdead body, He will
never know how grateful I am," thought Mary. "Hellwiever know how
much | appreciate His persistence and determindatodeliver me from a
living hell. | know what I'll do," thought Mary. "Will anoint Him before His
death at a party or a feast. Then perhaps He naéetstand at least a little of
how much | really do appreciate what He has donenf®."

Meanwhile, Uncle Simon is having a problem. Can ywagine him
waking in the middle of the night in a cold swe&t? has ruined a young
lady's life. By day, he is all smiles, as he jolketh his fellow Pharisees, but
he is harboring a terrible secret that is slowbritgy him apart. Eventually,
as is often the case, the stress imposed by hibléeguilt gets the better of
him, and Simon becomes very ill. He has leprosy, thie worst part is that
he feels that he is bearing the irrevocable cuf€&onl. He believes it is very
likely that his sin is unpardonable.
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One day, however, it was also his good fortune ¢éetndesus, and Jesus
loved him just as He has loved every other sinhat He has ever met.
Realizing his great need of forgiveness, Jesusaetstrno promise from
Simon. He demands no preconditions, no paymenthancbntract. He just
heals him and sends him home, as He has done avitaay other hopeless
lepers who have shared his plight. This was Higjitde way of allowing
Simon to sense the forgiveness of God.

So it was that evidently the day came when Simarided that he too
must say "Thank You" to Jesus. The Bible tellsha there was a feast at
Simon's house. Jesus and His disciples were invitadst was the guest of
honor, and evidently, somehow, Mary heard abol#utely, she was not on
the guest list, but Mary "crashed" the party. "Thsfantastic,” thought
Mary. "Uncle Simon is having a feast in His honbhis is the perfect time
to anoint Him with the precious ointment that | Bgwurchased. Then He
will have some idea of how much I really do appageiHis kindness."

And so it was that Mary found herself kneeling befthe feet of Jesus.
Having anointed His head with "precious ointmensfie notices His
unwashed feet. Simon has not performed the norttemtaons which were
customarily paid to any guest, much less a guedtoobr. Looking upon
Jesus' unwashed feet, suddenly a fountain of tearsts open, and Mary
washed His feet with tears, showering them with kisses. She had not
planned for things to turn out quite this way. Nerenmortal could have ever
planned such a beautiful deed. She has no towklwthich to dry His feet.
So she lets down her long flowing hair and dries Master's feet with the
locks of her head.

This was without doubt the most beautiful deed gwenformed by a
fallen member of the human family. Mary knew thia¢ $1ad been forgiven
and healed, and she was eternally grateful. Thahnaas evident, but there
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were some who would deny this truth. They seemet@e, "Once a sinner
always a sinner." They continued to look down updary. Some were
present who would even dare to criticize this mmesautiful expression of
gratitude. Luke describes what happened.

Jesus' Parable of Forgiveness

And behold, a woman in the city who was a sinndrernvshe knew that
Jesus sat at the table in the Pharisee's housaghiran alabaster flask of
fragrant oil, and stood at His feet behind Him weagp and she began to
wash His feet with her tears, and wiped them whth hhair of her head; and
she kissed His feet and anointed them with therdratgoil. Now when the
Pharisee who had invited Him saw this, he spokbituself, saying, "This
man, if He were a prophet, would know who and whatner of woman this
Is who is touching Him, for she is a sinner." Aregus answered and said to
him, "Simon, | have something to say to you." Scshel, "Teacher, say it."
"There was a certain creditor who had two debtOrse owed five hundred
denarii, and the other fifty. And when they hadhiag with which to repay,
he freely forgave them both. Tell Me, Therefore,ichhof them will love
him more?" Simon answered and said, "l suppos®@iieewhom he forgave
more." And He said to him, "You have rightly judgedhen He turned to
the woman and said to Simon, "Do you see this w&@mlaentered your
house; you gave Me no water for My feet, but shewashed My feet with
her tears and wiped them with the hair of her h&ad. gave Me no kiss, but
this woman has not ceased to kiss My feet sincéitie | came in. You did
not anoint My head with oil, but this woman has iated My feet with
fragrant oil. Therefore, | say to you, her sinsjakhare many, are forgiven,
for she loved much. But to whom little is forgivethe same loves little"
(Luke 7:37-47, NKJV).

Please do not miss the powerful theology packeal Jasus' words to
Simon. He does not imply that the woman is forgitsenause she loves. She
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loves because she is forgiven. Her love is theefirthtesponse of a heart that
appreciates that she has already been forgiveninf@esity of that love is
proportional to the magnitude of the forgivenest tier heart has perceived.
In other words, as long as we think that we haug been forgiven little, we
are doomed forever to love but little. "We love Hiacause he first loved
us" (1 John 4:19), and "God demonstrates His owe toward us, in that
while we were still sinners, Christ died for us"ofRans 5:8). He died in
order to forgive our sins. Love and forgiveness smextricably linked
together in the gospel.[4]

A Story of Love and Forgiveness

The Bible is a love story. It begins with the mage of our first parents,
and when the story of redemption is finally com@ldat will end with the
"marriage supper of the Lamb" (Revelation 19:9).

Interestingly, the Spirit of Prophecy seems to gagpthis same dynamic.
The story is told in the five volumes of the Cotiflof the Ages series. Have
you ever noticed how the series opens and endsfir§héhree words of the
first volume, Patriarchs and Prophets, read, "Gddve." Some 3,600 pages
follow before the end of the series, and the laséd words of the last
chapter of the last volume read, "God is love."

The conflict of the ages is the story of God's lavdegins with God's
love expressed in the creation of a home for mahKincontinues with the
devastation of that home by the ravages of sin-aamifastation of man's
failure to love God in return. It will finally comade with the restoration of
that home after the restoration of the love retaiop between God and His
special creation, mankind.

So in essence, God's side of the story could loeriahe words, "l loved
you. | lost you, and I'm going to move heaven asdheto get you back."
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Jesus alluded to this aspect of the intended oeldietween God and
mankind, when He said, "Therefore, | say to you, dwes, which are many,
are forgiven, for she loved much. But to whomditié forgiven, the same
loves little" (Luke 7:47, NKJV). God's love and goreness are the essence
of the gospel. One cannot love a sinner without@sig forgiveness.

In recording this parable of forgiveness, the Bivl#er used a specific
word for "forgiveness." We love God because of Hisilateral,
unconditional forgiveness, which is expressed leyténm charizomai. In this
parable concerning two debtors we see the inteneléect of God's
forgiveness, "To whom little is forgiven the sarogds but little." When we
understand and appreciate the charizomai of God, lmes will be
transformed by His aphiemi.

Notes:

1. See E. G. White, Conflict and Courage, p. 308.

2. There were seven days of creation. In the bookenfelation there are

seven churches, seven trumpets, seven spirits df &ven angels,

seven horsemen, seven last plagues. The sevealthags the last. It is

the number indicating completion.

E. G. White, The Desire of Ages, 568.

4. The expression "pardoning love" may be found onBh&. White CD
133 times.

w
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Chapter 15

Why Christians Confess Sins

Now that we have seen that, indeed, our sins hdneady been
pardoned, the question is: What motivates genuioafession and
repentance? Is more involved than our need to expEy restoration from
the ruin that sin has caused? We opened this discus Part One. Now we
need some concrete answers.

If we believe the gospel, we know that forgivengisksnot come without
great expense. God could not legally forgive usefcgn one sin, apart from
the shed blood of His dear Son. Thus, every sin aduestly implicated at
Calvary.

More than that, Jesus continues to intercede iléagenly sanctuary on
our behalf, because of our sins. Pause and conbkioler He must feel.
Consider what Satan must say. Can you imagine dneecsation? Every
time we sin, the adversary is there to "rub it itLbok at them," he says,
"You gave up heaven for them. They must really epte it." Can you hear
the sarcasm? "Just look at how they behave. Yapstbto take their nature
and live as a man among men and die in their pldoe:, just look at them.
You were willing to die forever, that they might baved. Yet they continue
to sin. | told you they weren't worth it."

No, we do not know the exact words that are usesl c#h only imagine
how the conversation goes, but we do know thatBite says that Satan

accuses us before God "day and night" (RevelatiohQ).

How does Jesus feel every time we sin? Do you sepde is
embarrassed, not only before Satan, but beforadheenly angels? He said,

103



"Whosoever shall be ashamed of me and of my wafdsim shall the Son
of man be ashamed" (Luke 9:26). Yes, He is at tiemabarrassed, not only
before the heavenly hosts but before all the uerfiallorlds. Hebrews says,
"We have not an high priest which cannot be touakithl the feeling of our
infirmities" (Hebrews 4:15). Do you suppose Heust Do you suppose His
experience is like being crucified afresh?

"What a Friend we have in Jesus, all our sins amefsgto bear." His
love is incomprehensible. His grace is indeed antpztHe did not deserve
the cross, and He certainly does not deserve tole/déurt again. So when
we sin, if we truly understand the gospel, we sti@d on our knees and ask
for forgiveness. We do not ask because of somecsaliered motivation, but
we do ask, because we are genuinely sorry forrwithie One who loves us
most. Genuine sorrow can only be realized througbraderstanding that the
condemnation has been removed at the cross, asdamtare free to serve
the Lord instead of self interest. "If we confess sins," we give evidence
that we believe the gospel and we have the asseirdhat we shall be
cleansed of "all unrighteousness" (1 John 1:9).

In light of the fact that Jesus has already fongius, He does not need
to die for our sins every time we ask for forgiveseln His death He
pardoned all of our sins. Since He has alreadygread our sins, and yet sin
remains in our hearts, two issues remain to beesgdd. By continued sin,
we are hurting Him and giving a poor witness to wWwld. Therefore, we
confess so that He can remove sin from our he@féesconfess so that God
can cleanse us. Yet this is not a self-centerentedéd/e confess so that His
righteousness can be imputed and imparted in canthand we can give an
effective witness to the world.

More than that, the important issue in our cleagnssrthe vindication of
God--and not merely our own salvation. True, wetrhase both the "title to
heaven," as well as a "fithess for heaven." Yetarsire for the fitness for

104



heaven is not born of selfishness. Our fitheseedrd --yes, even required--
in order to answer the charges of the enemy agtdiasjovernment of God.
These charges are perhaps best seen and undettstoogh a study of the
story of Job. In the book of Job, Satan's argumexd that all mankind had
chosen him as their leader, and he implies thaenweare loyal to God.
Therefore, God responded by asking, in essenceat\@hout Job?" Even
though the majority of those on earth may havenhmrtlives denied God,
there was one whose life and character showedqbdogalty to God in the
midst of a world of corruption. Satan respondedsbggesting that Job was
merely serving self (see Job 1:9, 10, 2:4), just &ll the rest. However, in
the unfolding of the story, Satan was proven wrbypdhe life that Job lived
in spite of all his afflictions.

These same charges against the government of Gbdenthe issue in
the last days. "Nobody really serves God. They ledvehosen Satan as their
leader." God was proven right in the case of Jodwvaxtheless, it must be
conceded that Job was just one man. However, a¢ gamt, God will have
to be able to say, "Here is the patience of thetsaHere are they that keep
the commandments of God and the faith of Jesus/dlggon 14:12). At that
time, the "saints" will be a representative groupnf "every nation and
kindred and tongue and people" (Revelation 14:@)atTgroup will be
sufficient to settle the issue for all eternity. Hé&h the Son of man cometh,
will He find [the] faith on the earth" (Luke 18:8)Will there be a
representative group of people who have an unsihalaith? The watching
universe will not be able to look inside the heartghe final generation to
examine their faith. Only God can do that. How whk watching inhabitants
of the universe be able to see the evidence (fithe "evidence"--Hebrews
11:1)? James explained how faith is revealed. Il shiow you my faith by
my works" (James 2:18).

This is why Christians need cleansing. Our desirecfeansing is not a
manifestation of a self-centered desire for someththat is necessary in
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order to save our own skins. We understand thatdinelemnation has been
lifted, and we will have another concern upon oearts. The evidence that
will settle the questions of the great controvensyst be revealed in our
lives. This will demonstrate the power of the gdspmdicate the character
of God, and allow Him to finally bring the greatntmoversy to an end. If our
hearts are in any degree still plagued with selfeom, we cannot have the
victory. Without victory, God will not be vindicade Yet the Holy Spirit will
not minister a victory over sin which is soughtciontradiction of the most
fundamental principle of the gospel-- salvationgogice through faith. Thus,
self-concern must die, and it can only die whas buried in the love of God
(see 1 John 4:18).

The final generation will understand these issulearly. Thus, although
pardon precedes repentance and confession, ndesghdrue believers
repent and confess their sins. We find that theeetwo important reasons
for confession, and neither is rooted in a selfteexd desire for salvation.
We confess, when we understand that our sins harOne who loves us
most, and we also desire cleansing, because iegsssary to God's final
victory in the great controversy.
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Chapter 16

Does Ellen White Agree?

As has been demonstrated in Parts One and Two, canrage
understanding of the unpardonable sin is essertbalan accurate
understanding of the gospel. In Part Three we shallore the definition of
the "unpardonable sin" in the writings of Ellen\@hite.

In this portion of our study, it is not our objecito make the Spirit of
Prophecy the source of doctrines or beliefs. Teaevould be to contradict
the Spirit of Prophecy itself, which says, "The IBils the only rule of faith
and doctrine."[1] Ellen White would not approveus using her writings to
determine what is truth. She said her writings ailesser light intended to
lead men to the greater light, which is the WordGdd. She frequently
referred our pioneers to the Bible when doctrinagsiions were in dispute.

In harmony with the instructions given in the Bilded the Spirit of
Prophecy, we have first searched the Scripturessanght to understand its
teaching on this subject, and then drawn our cammhs. Now, we shall test
our understanding of the Bible evidence by revigntime Spirit of Prophecy
writings on the same subject. In order to define tinpardonable sin
correctly, it is our conviction that the conceptsnbe defined in the light of
the gospel. After all, it is the gospel that poiotg the way of salvation.
Those who commit the unpardonable sin cannot bedsahhus, it is logical
that the relationship between the unpardonableasth the gospel must be
clearly understood. Therefore, it is necessary gagpel concepts are again
explored, in an attempt to discover the definitadrthe unpardonable sin in
the Spirit of Prophecy.

If it can be shown that our interpretations of Bible evidence are also
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presented in the Spirit of Prophecy, we shall haneee confidence that our
biblical exegesis is sound and our conclusionsargct. However, if it can

be shown that any of these interpretations cordtdde explicit teachings of
the Spirit of Prophecy, those concepts must beddrsed, since one inspired
reference will not contradict another.

We do not attempt a comprehensive overview oftak the Spirit of
Prophecy has said about every verse of Scriptuaé s been used to
present the subject.

There are many verses of Scripture for which tlaeedliterally hundreds
of references in the writings of Ellen White. Anhexistive treatise would be
a formidable undertaking. Therefore, the scopehd work is necessarily
limited to determining if the Spirit of Prophecypgorts the concepts which
have been discovered in the Bible. Silence of thieitSf Prophecy on any
text used or any concept presented shall not benel@eondemnation of the
position taken or an argument for its legitimadymhay be best viewed as a
call to further study.

The Unpardonable Sin in a "Nutshell"

In Part One we saw that the Bible teaches us t@htist died for our
sins" (1 Corinthians 15:3). The cross of Christhe heart of the gospel.
However, at the same time, the Bible seems to tdeththe unbeliever will
die for his/her own sins. For example: "The sowlttkinneth it shall die"
(Ezekiel 18:4). If both of these texts are speakihthe same "sin," we have
a special case of "double jeopardy.” The samesspenalized twice. Christ
paid the penalty, and the sinner pays the penHitg.penalty was paid at the
cross, and it is paid again in the lake of firewdweer, if we take the position
that Christ died for all sins except for one (thepardonable sin), the
dilemma is resolved. Those who commit that sin Wil lost. They will
suffer the "second death,” because they have cdetunihe one sin for
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which Jesus did not die. Thus, when the plan ofat&n is clearly
understood, there is no "double jeopardy," and G@gen to be just and fair.
He can mercifully punish the sins of the world Ghrist," yet justly punish
the unbeliever.

Having searched the Scriptures for the definitidrthe unpardonable
sin, the question remains: Do we find support fochsa concept in the
writings of the Spirit of Prophecy?

E. G. White on the "In Christ" Motif
Christ was a corporate man. The entire human rase"in Christ."

But of Him you are in Christ Jesus, who becameu®mwisdom from
God--and righteousness and sanctification and rptdem- that, as it is
written, "He who glories, let him glory in the LdrfL Corinthians 1:30, 31).

As was seen in chapter 2, the "in Christ" motifdsoinajor implications
for the definition of the unpardonable sin. Now objective is to determine
if the "in Christ" motif is presented by the SpwitProphecy.

Note the following:

By His obedience to all the commandments of GodjsCiwrought out
a redemption for man. This was not done by goingobtdimself to another,
but by taking humanity into Himself. Thus Christvgato humanity an
existence out of Himself. To bring humanity intor{Sh to bring the fallen
race into oneness with divinity, is the work of eetption. Christ took
human nature that men might be one with Him assHme with the Father,
that God may love man as He loves His only-begdden, that men may be
partakers of the divine nature, and be completdim.[2]

109



This statement regarding the "in Christ" motif iggnsficant and
comprehensive. It comprehends and expresses bategplof the "in Christ"
concept. First, it makes reference to the firstgghaf the concept, when it
speaks of Christ taking "humanity into Himself."i3meference is to Christ
taking the entire human race into Himself. Thus,ris§hbecame the
representative of the human race, in order toaievery human soul.

The statement then shifts to the second phasesdinhChrist” idea, by
referring to the possibility of our becoming "on&hwHim." In the second
phase of the "in Christ" idea, we become "partakdrthe divine nature."
This second aspect of the "in Christ" motif onlykgs to the believer.

The "Iin Christ" concept is presented again in Tlesii2 of Ages:

Ever since Adam's sin, the human race had beerf€dtom direct
communion with God; the intercourse between hearmh earth had been
through Christ; but now that Jesus had come "inikemess of sinful flesh”
(Romans 8:3), the Father Himself spoke. He hadreefommunicated with
humanity through Christ; now He communicated witimianity in Christ.
Satan had hoped that God's abhorrence of evil wdauldg an eternal
separation between heaven and earth. But now it wasifest that the
connection between God and man had been restgred.[3

The concept is presented again in Christ's Objessans:

Christ, the heavenly merchantman seeking goodlylgesaw in lost
humanity the pearl of price. In man, defiled anthed by sin, He saw the
possibilities of redemption. Hearts that have b#en battleground of the
conflict with Satan, and that have been rescuedhbypower of love, are
more precious to the Redeemer than are those wim maver fallen. God
looked upon humanity, not as vile and worthless; Iblgked upon it in
Christ, saw it as it might become through redeeniovg. He collected all
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the riches of the universe, and laid them dowrnrdento buy the pearl.[4]

We find two additional explicit Sprit of Prophecgferences to the "in
Christ" motif: "Blessed is the soul who can sayl am lost in Adam, but
restored in Christ."[5]

"In ourselves we are sinners; but in Christ wergyleteous."[6]

Clearly, Ellen White did articulate the "in Christhotif. She saw
redemption as an event which took place "in CHrist. order to redeem
mankind, Christ took "humanity into Himself." Hi®idg so was essential to
the plan of salvation. If we were not there "in HirAlis death would mean
nothing to us.

Taking humanity into Himself in order to redeem laumty is one of the
primary purposes of the incarnation. For this readéllen White wrote,
"The humanity of the Son of God is everything to"[’'$ By taking our
humanity, He became our representative and ourtisutbs Without this
vital connection to the corporate humanity that deee redeeming, His
earthly life and sacrificial death would have agdihothing.

Now God sees us--but not as we are, with all of waakness and
failures. He already sees us as we may becomeCHmst." The entire
human race, from Adam to the last soul who shabdr®, are "in Christ," in
the fundamental sense of being represented by Hi@abvary, but those
who believe in Him are especially in Him. So we gesre are two aspects of
this concept.

In the next two chapters we shall consider the ephof Arminianism,
in the light of the Spirit of Prophecy. We shaltognize that Arminianism's
failure to comprehend the two phases of the "inis€hidea cripples its
understanding of the gospel.
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Chapter 17

Adventist Arminianism

Since Christ was and still remains a corporate grexity, and all of
humanity was taken into Him, when He died, we tadd" "in Him." This
thought, Paul presented to the Corinthian believétsr the love of Christ
compels us, because we judge thus: that if Onefdredll, then all died" (2
Corinthians 5:14, NKJV).

All of humanity was there "in Christ," when He sr#d and died--He
was the Representative and Substitute for all nrmehKi herefore, His death
is counted as the death of all humanity. He coudd@r all, because all were
represented "in Him." The Spirit of Prophecy clggstesents this concept.
"Christ would have us realize that our interests @ne. A divine Saviour
died for all, that all might find in Him their dineé source. In Christ Jesus we
are one."[1]

This quotation brings together two important corisefhat Christ died
for all, and the "in Christ" idea. By linking thetogether, it lends support to
the thought that by virtue of the fact that all e&m Christ," He could and
did die for all. All are indebted to Christ. Thisality rules out Calvinist
theories of limited atonement and double predestinaHowever, we shall
soon see that the Spirit of Prophecy, which recogmthe full implications
of the "in Christ" idea, also transcends Arminiamis

Arminianism: A Working Definition
Traditionally, most Seventh-day Adventists havesidered themselves

to be Arminians. In fact, if one peruses the desiom of the term Adventist,
in the online Encyclopedia Britannica, the follogiientry may be found:
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Seventh-day Adventists share many basic beliefsd H®&f most
Christians. They accept the authority of the Old &lew Testaments. They
are Arminian (emphasizing human choice and Goddstieh) rather than
Calvinist (emphasizing God's sovereignty) in theterpretation of Christ's
atonement, and they argue that his death was "pomally and potentially
for all men," yet efficacious only for those whoa#lvthemselves of its
benefits.[2]

A recent Adventist Review "Newsbreak" carried atiche regarding the
republication of the book Questions on Doctrine,ichhincluded the
following statement:

QOD [Questions on Doctrine] did not depart from eshefing
Adventism's more distinctive doctrines, includifg tseventh-day Sabbath,
the state of the dead, and the present ministrZluist in the heavenly
sanctuary. Also defended was the Wesleyan-Armintaology held by
Methodists, Nazarenes, and others as well as bywtdsts, in contrast to the
Calvinism supported by Barnhouse.[3]

Historical, as well as contemporary mainstream 8téwvday Adventist
doctrine follows Arminian theology. What is Armimigm®?

The creed of the Arminians was set forth in theeFArticles of the
Remonstrance addressed in 1610 to the State-Geasferbdlland and West
Friesland, from which fact its adherents receivelde tname of
Remonstrants.[4]

At this point it may be helpful to review the Atgs of Arminianism
presented in chapter 3. Articles one and two aratefest:

God has decreed to save through Jesus Christ tifodee fallen and
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sinful race who through the grace of the Holy $pmelieve in him, but
leaves in sin the incorrigible and unbelieving.

Christ died for all men (not just for the electytbmo one except the
believer has remission of sin.[5]

As we consider these "official" statements of Ariaimsm, the question
is: Does the Spirit of Prophecy present a viewhefdospel which transcends
Arminianism, as it is summarized in the statementisd above? We shall
focus especially on articles number one and two.

1) "God decreed to save ... those ... who ... belie
2) "No one except the believer has remission af sin
The Spirit of Prophecy Transcends Arminianism

As was noted in chapter 3, there are three majoods of thought on
the atonement: the Calvinist, the Arminian, andWiméversalist. Neither the
Calvinist nor the Universalist schools of thouglesult in the "double
jeopardy" dilemma. However, their solutions to tbwblem are clearly
unacceptable. While Arminianism avoids some ofwleakness of the other
two perspectives, it is the one perspective whitbraces "double jeopardy”
and ultimately presents a view of the gospel wifigtls to produce assurance
of salvation for the believer. Perhaps more sigaiitly, Arminianism also
fails to vindicate the justice of God. If God's mplaf salvation ultimately
concludes in "double jeopardy," God's justice Wil compromised. Such a
plan cannot result in a successful denouementeofitbat controversy.

Our conviction is that the gospel of the Bible mither Calvinist nor
Arminian. In Romans, Paul presents a view of thepgbwhich embraces the
truths of both systems, while rejecting the errdiherefore, as by the
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offence of one judgment came upon all men to comdeion; even so by the
righteousness of one the free gift came upon ah mnato justification of
life" (Romans 5:18).

This verse of Scripture transcends Calvinism, ofuiding "all men."
Calvinism restricts the "gift" to the elect. Romahsl8 also transcends
Arminianism by declaring that "all" have been "jtist." Does the Spirit of
Prophecy present a view of the atonement, whicim isarmony with our
interpretations of Romans 5:18 and which also ttands both Calvinism
and Arminianism?

Did God "decree" that Christ should "save" only biedievers?

Christ was tempted by Satan in a hundredfold sevaeenner than was
Adam, and under circumstances in every way mormgryThe deceiver
presented himself as an angel of light, but Clwighstood his temptations.
He redeemed Adam's disgraceful fall, and saveavtréd.[6]

He took in His grasp the world over which Satannetad to preside as
his lawful territory, and by His wonderful work igiving His life, He
restored the whole race of men to favor with Gdd.[7

Jesus knows the circumstances of every soul. Thatgr the sinner's
guilt, the more he needs the Saviour. His headiwhe love and sympathy
is drawn out most of all for the one who is the trfuspelessly entangled in
the snares of the enemy. With His own blood He kamed the
emancipation papers of the race.[8]

A ransom has been provided at infinite cost, amslniot because there is
any flaw in the title which has been purchaseddst souls that they do not
accept it. It is not because the mercy, the githeelove of the Father and the
Son are not ample, and have not been freely bedtothat they do not

116



rejoice in pardoning love, but it is because ofrth@belief, because of their
choice of the world, that they are not comfortethviine grace of God.[9]

For every human being, Christ has paid the elegiiice. No one need
be lost. All have been redeemed.[10]

The Spirit of Prophecy teaches that Christ haséddlie world," not just
the believers, as argued by Arminianism. In thdimgs of Ellen White we
find many strong affirmations of this truth. Sheysahat Christ "saved the
world." He "restored the whole race ... to favothwiod." "He has signed
the emancipation papers of the race." He "purchasetkitle" for "lost
souls," including those who "do not accept it." I'RAhve been redeemed."
That means everyone has already been redeemedHenourse of the law.
Were it not for this aspect of redemption, we waubd have seen the light of
day. The day that Adam sinned, he would have ded, we would have
died with him. However, Christ stepped in and sa¥edentire race from the
premature annihilation which it deserved. Cleattg teachings of the Spirit
of Prophecy transcend Arminianism.

Note that most of these expressions are legal sgjmes. The terms
redeemed, title, and emancipation are all legahseThus, we conclude that
there was a legal aspect of salvation accompliéhreeveryone, believer and
unbeliever alike, at the cross. This idea transsetite conditional or
“provisional and potential" concepts of salvatiorhielh dominate the
Arminian perspective of the gospel. In the quotati@ited above we see
explicitly presented the idea that everyone hasadly been "saved." The
problem is that some will not believe in salvatidime unbeliever needs to
appreciate that God has already saved him/her frarmpenalty of his/her
sins.

The expression legal justification is used by sdmeefer to what we
have called "corporate universal justification." Blyis terminology, we
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attempt to communicate more clearly the same catpadimension of the
plan of salvation. It must be freely acknowledgduhttthe expression
corporate universal justification does not appeathe Bible. However, the
terms millennium, state of the dead, and remnamtathdo not appear in the
Bible, either. These are terms which Adventists atiter Christians have
coined in order to more easily refer to conceptsclviare presented in the
Bible. Likewise, we have used the expression cafgoruniversal

justification to refer to a biblical concept anddistinguish it from the Bible

concept of justification by faith. Ellen White aldaught this distinction,

although she used different terms to express it.

The Reason There Is Life

Were it not for corporate justification via the 'tbld" that was "slain
from the foundation of the world" (Revelation 13:8pne of us would be
alive. The basis of this assertion is our undeditan of the penalty for
disobedience, which was clearly expressed to Addime day you eat of it
you will surely die" (Genesis 2:17, NKJV). Thistinthas been obscured by
the teaching that Adam did die that day. He diedtaplly, or so the idea
goes. However, Adam should have died body, soul,spirit, on the day he
ate of the forbidden fruit. Thus, the penalty was e&xecuted. Adam did not
die. The Spirit of Prophecy presents the same idea.

Adam listened to the words of the tempter, and dyigl to his
insinuations, fell into sin. Why was not the depémalty at once enforced in
his case?--Because a ransom was found. God's oegotten Son
volunteered to take the sin of man upon Himselfl Bmmake an atonement
for the fallen race. There could have been no parfis sin had this
atonement not been made.[11]

That the thought could be expressed any more gléeadioubtful. The
"penalty” was not "at once enforced." Adam contohte live, only because
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of Christ, who immediately became his and our SaviBlease note that this
guotation addresses the penalty for sin, not tmseguences, which affected
Adam during and at the end of his 930 years. Furthate that the
implication of this statement is that Adam receiadimmediate "pardon.”
The Spirit of Prophecy uses the term pardon iredifit ways, as does the
Bible. The reference cited above is a referencinedfirst phase of pardon.
Throughout this work, we use the term pardon terréd the first phase of
pardon, and we cite Spirit of Prophecy referenceishvrefer to that phase.

The world has been committed to Christ, and throtigin has come
every blessing from God to the fallen race. He th@sRedeemer before as
after His incarnation. As soon as there was sietlwas a Saviour. He has
given light and life to all, and according to theamsure of light given, each is
to be judged.[12]

Notice that "every blessing," that everyone borntlua planet has ever
experienced, has come through Christ our "Savidure' believer, as well as
the unbeliever, has been redeemed and savedl3essedh, through Christ.
Most never come to accept this fact or appreciatk receive all that was
included in it.

As soon as there was sin, there was a SaviourstCkmew that He
would have to suffer, yet He became man's substiths soon as Adam
sinned, the Son of God presented Himself as stioetthe human race, with
just as much power to avert the doom pronouncech tipe guilty as when
He died upon the cross of Calvary.[14]

Our Lord has said, "Except ye eat the flesh ofS8ba of man, and drink
His blood, ye have no life in you ... . For My fles meat indeed, and My
blood is drink indeed." John 6:53-55. This is taf@ur physical nature. To
the death of Christ we owe even this earthly lifae bread we eat is the
purchase of His broken body. The water we drinkasght by His spilled
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blood. Never one, saint or sinner, eats his daibdf but he is nourished by
the body and the blood of Christ. The cross of &alus stamped on every
loaf. It is reflected in every water spring.[15]

From these statements and other similar expressimsinderstand that
the Spirit of Prophecy does teach a corporate asgesalvation.[16] The
Spirit of Prophecy clearly teaches that everyone Wwas ever lived on earth
did so only because of the corporate aspect ofasalv which Christ
unconditionally accomplished for the whole "worldihe death "penalty”
was "not enforced." The day Adam sinned--yes, etlaat "instant"--he
should have died, and we should have died in hithY¥e all should have
been dead before sunset. However, at that ins@mist stepped in and
saved every human soul from the annihilation whiehjustly deserved in
Adam. This truth is fundamental to the gospel, Whetwe ever come to
believe and accept the fact or not.

Notes:
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That is, they have been "saved" from the penaltynohediate death
which we should have experienced in Adam.

E. G. White, The Faith | Live By, 75.

E. G. White, The Desire of Ages, 660.

The corporate aspect of salvation has also beenreefto as "objective
salvation."

"The moment the workmanship of God refused obedi¢ache laws of
God's kingdom, that moment he became disloyal ¢ogibvernment of
God and he made himself entirely unworthy of ale thlessings
wherewith God had favored him.

"This was the position of the human race after rdaorced himself
from God by transgression. Then he was no longittezhto a breath of
air, a ray of sunshine, or a particle of food. And reason why man was
not annihilated was because God so loved him tleaiidde the gift of
His dear Son that He should suffer the penaltyisftfansgression" E.
G. White, Faith and Works, 21.
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Chapter 18

The Significance of Corporate Salvation

A correct understanding of what happened when Adamed is of
more than academic interest. Because of the Armithaory, the common
emphasis--in fact, the overwhelming emphasis--ohynia placed on what
man must do in order to get God to do something, (grant pardon or
forgiveness). As a result of this misplaced em@hasihat is commonly
understood as "faith" is actually a mere self-cesttegrasping for personal
security. This idea is not what the Spirit of Prepf presents as "faith," or
believing in Jesus. The Sprit of Prophecy says:u'Yoay say that you
believe in Jesus, when you have an appreciatidimeofost of salvation."[1]

Faith includes trusting in God's pardon, forgiveneand the gift of
eternal life, but faith is more than "trust." Theit® of Prophecy says, "You
may say that you believe ... when you have an amiren of the cost."
Therefore, authentic faith must include apprecetithe cost of the
forgiveness. We need to comprehend and apprecias¢ @od has already
done in order to forgive our sin. If we do not ursdand that Jesus died that
we might have both "life" and "immortality" (2 Tirttoy 1:9, 10), then we
tend to think salvation depends primarily upon mamitiative. If this is our
perspective, we have not yet apprehended genuihe &enuine faith is not
"self seeking"--not even if what we are "seeking'eternal life. Our motive
for desiring eternal life should mature into a de$o see Christ receive His
reward and God glorified. Our desire is not mowhtby a fear of
punishment, nor is it motivated by the hope of pead reward. Some Bible
characters, who apprehended authentic faith, wea willing to be lost, if
that should be required to vindicate God's name (deses, in Exodus
32:32, and Paul, in Romans 9:3).
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It is not the fear of punishment, or the hope dafrlasting reward, that
leads the disciples of Christ to follow Him. Theghold the Saviour's
matchless love, revealed throughout His pilgrimae earth, from the
manger of Bethlehem to Calvary's cross, and thbt sa§ Him attracts, it
softens and subdues the soul. Love awakens in d¢be bf the beholders.
They hear His voice, and they follow Him.[2]

After presenting the goodness of God toward Isidmthua called upon
the people, in the name of Jehovah, to choose whegwould serve. . . .
Joshua desired to lead them to serve God, not impglsion, but willingly.
Love to God is the very foundation of religion. €agage in His service
merely from the hope of reward or the fear of pament would avalil
nothing. Open apostasy would not be more offenv&od than hypocrisy
and mere formal worship.[3]

True faith must include appreciating the great gesd of God to all
mankind, both to "the just and the unjust" (Matth&w5). It involves
understanding that God's agape always takes thative in the process of
salvation, even on behalf of those who will nevelidve and be eternally
saved. In other words, mature faith is Christ-cettenot selfcentered. This
vital understanding is difficult to see and grabwve take the position that
"God has decreed to save through Jesus Christ tfabe fallen and sinful
race who through the grace of the Holy Spirit badien Him, but leaves in
sin the incorrigible and unbelieving" (First Argcbf Arminianism).

Both the Bible and the Spirit of Prophecy teach tBad sent Jesus to
save all mankind, whether they would accept theafibalvation or not (see
John 3:16, 17, John 4:42, John 12:47, 1 Timoth®,411John 4:14). All have
been redeemed from the penalty of their sin--thesewf the law (see
Galatians 3:13). All have been justified unto prodraary life (see Romans
5:18). Yet only the believers will be eternally sdv(see 1 John 5:11, 12).
Thus, an accurate understanding of the plan ofasalv produces genuine
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faith. The Arminian concept tends to produce a tedait faith, which is
very difficult to distinguish from the true and,etefore, all the more
dangerous. This is what makes the Laodicean condst difficult to cure.

Forgiveness in the Spirit of Prophecy

What is the meaning and significance of corporaistification? It
means that the sins of the world have been parddechave already seen
that the Spirit of Prophecy does transcend Armisianwith respect to the
scope of salvation. Article number one of our sumynad Arminianism says,
"God decreed ... to save ... those who believeé' Bible and the Spirit of
Prophecy teach that God has decreed and accontpliflee salvation of
every human soul. The whole world has been rededroadthe curse. Can
we equate this aspect of salvation with the fongess of sins? Were we all,
in a sense, "born forgiven?" If this can be showa,shall conclude that the
gospel presented in the Spirit of Prophecy alsnsttands Article No. 2 of
Arminianism.

In the inspired writings we find the following impgant statements
regarding forgiveness:

But forgiveness has a broader meaning than mangosap When God
gives the promise that He "will abundantly pardoH adds, as if the
meaning of that promise exceeded all that we cadchprehend: "My
thoughts are not your thoughts, neither are youyswdy ways, saith the
Lord. For as the heavens are higher than the eswtlare My ways higher
than your ways, and My thoughts than your thoufhssiah 55:7-9. God's
forgiveness is not merely a judicial act by whicle ldets us free from
condemnation. It is not only forgiveness for sint teclaiming from sin. It is
the outflow of redeeming love that transforms tlearth David had the true
conception of forgiveness when he prayed, "Creatme a clean heart, O
God; and renew a right spirit within me." Psalm1®1:And again he says,
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"As far as the east is from the west, so far hath tdmoved our
transgressions from us" Psalm 103:12.[4]

Mere forgiveness of sin is not the sole resulthaf tdeath of Jesus. He
made the infinite sacrifice not only that sin migh# removed, but that
human nature might be restored, rebeautified, cocted from its ruins,
and made fit for the presence of God.[5]

In these two quotations we see that the SpiritrobRecy teaches two
distinct aspects of forgiveness. These aspectsalare referred to as two
phases of justification--"corporate universal jfistition” and "justification
by faith." Ellen White does not use all of thes@ressions. Yet we see her
struggling to convey the same thought. We keemigader difficulty, when
she uses the term forgiveness to define "forgiveheShe wrote, "God's
forgiveness is not merely a judicial act by whicle ldets us free from
condemnation. It is not only forgiveness ... .'short, she said, "forgiveness
... Is not only forgiveness ... " Although with shobservation, we sense her
struggle to express the concept without the comrgniheological terms
(corporate justification and justification by faifithe concept nevertheless
comes through!

The first Spirit of Prophecy statement regardingyifceness cited above
says, "God's forgiveness is not merely a judictil"alrhe second statement
says, "Mere forgiveness of sin is not the soleltedithe death of Jesus."[6]
In these two statements she does not deny thavémegss is a “judicial act"
which took place at "the death of Jesus." It iguaitial act,” but the point
she wants to make is that it is not only (mereigtt More is included in the
concept. A second aspect to God's forgivenesssexistr it is a judicial
pardon, but it is also "reclaiming from sin"--clesamg from the defilement
caused by sin. It includes the removal of sin frim@ heart. The expression
judicial act corresponds to corporate universdlifjaation. That portion of
the process called "forgiveness" has been accomgaifor the whole world.
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In one sense, we were born forgiven. When Chressttired the whole race
of men to favor with God," He placed the blanketcofporate universal
justification (i.e., judicial pardon) over the artworld.

This idea is also alluded to in another quotatmhjch was cited in
chapter 17:

It is not because the mercy, the grace, the lowaefather and the Son
are not ample, and have not been freely bestowatittiey do not rejoice in
pardoning love, but it is because of their unbelefcause of their choice of
the world, that they are not comforted with thecgraf God.[7]

Notice that the whole world should be rejoicing ‘fiardoning love."
Why? Because our sins have been "pardoned," athier words, forgiven,
as a "result of the death of Jesus."[8] The onhdso® some do not rejoice is
"because of their unbelief."[9] In order to rejoicethe truth, one must first
believe the truth.

Several more statements convey the thought of @opator the whole
world.

To every nation, kindred, tongue, and people tliéndgs of pardon
through Christ are to be carried. Not with tamé&ldiss utterances is the
message to be given, but with clear, decidedjrggimtterances.[10]

The Lord saw us in a sad condition, and sent toveond the only
messenger that He could trust with His great tneasfl pardon and grace.
Christ, the only begotten Son of God, was the dathMessenger.[11]

As God made Christ His messenger to the world, sStimas made all
who claim Him as their Redeemer, to represent Chrimercy, forgiveness,
and pardon, to the world.[12]
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In the preceding quotation Ellen White uses twatexl but distinct
terms--forgiveness and pardon. These terms arereumindant. She is
referring to the two distinct aspects of forgivenes

Justification By Faith: The Second Phase

While it is clear that Ellen White sees a judigmrdon that has been
extended to the whole world, she also sees and tadias to emphasize the
second phase of forgiveness (this correlates wid $econd phase of
salvation), also referred to as "justification layth." This phase of salvation
includes deliverance from the power of sin and pgliaable only to the
believer. Ellen White also presents this conceptnany passages, such as
the following:

There are backslidden church-members and backsliddristers who
need re-converting, who need the softening, sulgdumfluence of the
baptism of the Spirit, that they may rise in nevened life and make
thorough work for eternity. | have seen the irngligand the self-sufficiency
cherished, and | have heard the words spoken, {Exge repent and be
converted, ye shall never see the kingdom of heavidrere are many who
will need re-baptizing, but let them never go dawto the water until they
are dead to sin, cured of selfishness and selta@i until they can come
up out of the water to live a new life unto Goditlrand repentance are
conditions, essential to the forgiveness of sirj.[13

Here, Ellen Whites clearly states that "faith anepentance are
conditions, essential to the forgiveness of siAssuperficial reading of this
statement would lead one to conclude that sin ®irsense "forgiven" until
"faith and repentance" are manifest. However, ifr@ad that statement in
context, it is clear that the servant of the Larahot speaking of the judicial
aspect of forgiveness. She is speaking of risingniewness of life" and
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being "cured of selfishness." This is the secondsphof forgiveness. It
involves cleansing sin from the heart. This is what involved in

"justification by faith." Again, she wrote: "Faitb the only condition upon
which justification can be obtained, and faith udes not only belief but
trust."[14] In this statement the servant of therd.as referring to

"justification by faith." The passage continues,

Many have a nominal faith in Christ, but they knoething of that vital
dependence upon Him which appropriates the merigsapucified and risen
Saviour. Of this nominal faith James says: "Tholiebest that there is one
God; thou doest well: the devils also believe, amunble. But wilt thou
know, O vain man, that faith without works is deadg®Pames 2:19, 20).
Many concede that Jesus Christ is the Saviourefatorld, but at the same
time they hold themselves away from Him, and failrépent of their sins,
fail to accept of Jesus as their personal Savibbeir faith is simply the
assent of the mind and judgment to the truth; batttuth is not brought into
the heart, that it might sanctify the soul andsfarm the character.

In this statement we can see that justification came "only" through
“faith." However, this statement does not negate itkea that corporate
justification has been accomplished for all, beeaasce again, it is clear
that Ellen White is speaking of the second phast®fprocess and not the
first. The second phase includes "repentance,hstoamation of character,”
and "good works." This is what is involved in besayed from the power of
sin (i.e., experiential sanctification). Note thla¢ term sanctify is used in a
manner that lends support to the idea that "jastifon by faith" is the
process that produces "sanctification."

Notes:

1. E. G. White, Review and Herald, July 7, 1888.
2. E. G. White, The Desire of Ages, 480.
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Chapter 19

Charizomail Produces True Obedience

Many hold to an understanding of the gospel whectantamount to the
conclusion that forgiveness or pardon means a passoeady for heaven.
This understanding is why some unconsciously hoddielief that salvation
comes through confession. The idea is that we keafessing our sins, thus
making certain of forgiveness and thereby maintayra "saved" status. This
idea--that mere pardon means eternal salvationetidhe idea presented in
the Spirit of Prophecy or the Bible. The first phad forgiveness, judicial
pardon (charizomai), as wonderful as it is, onlpa=s out our bad deeds--
and is thus a negative act. It involves removinga&img something away. It
does not provide what is required to replace thhickv is taken away,
although it is the true motive for obedience.

In order to enter heaven, we must also have rigisteess! Therefore,
we should understand that we need more than mdreigliforgiveness or
pardon in order to enter heaven. We need rightemssiWhile we are "born
forgiven," so far as the judicial pardon is conestn we still need
righteousness. This is provided in the second pba$sargiveness, aphiemi,
which is also referred to as "justification by faitIn this phase of salvation
the righteousness of Christ is imputed and impattedhe believer. The
evidence of the experience of justification byHags revealed in "obedience
to all the commandments of God."[1]

Genuine obedience is not simply obeying the "rliléls.goes much
deeper than merely "doing the right thing" and taiméng from doing the

wrong things."

The eye of the Lord is upon all the work, all thens, all the imaginings
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of every mind; He sees beneath the surface of shitigcerning the thoughts
and intents of the heart. There is not a deed dn@ss, not a plan, not an
imagination of the heart, not a thought of the mimat that He reads it as an
open book. Every act, every word, every motivefaithfully chronicled in
the records of the great Heart-searcher, who Sakasow thy works."[2]

Here, we are informed that more than our "workg"'@hronicled in the
records." Commonly understood is that everythirgg the "do" is written in
the books of heaven. But there is something mogoitant than what we
do. The greater concern is why we do what we d& bboks of heaven
record "every motive." Why is that the case? "Evacyion of their lives is
judged, not by the external appearance, but fraamntiotive which dictated
the action."[3]

Could this be why the apostle Paul wrote, "Loveajag] is the fulfilling
of the law" (Romans 13:10)? Righteousness is mioaa t'doing the right
thing"--it is doing the right thing for the righéason, and the right reason is
that "the love [agape] of Christ compels us" (2imans 5:14, NKJV). In
other words, unless there is agape in the heatetlis no righteousness in
the life. "The sinner loves Christ, because Chnes first loved him, and
love is the fulfilling of the law."[4]

We need righteousness in order to enter heaventrasidan only be
received when "the love of God is shed abroad intmarts by the Holy
Ghost" (Romans 5:5). Righteousness is agape. Tapeagf God is "shed
abroad in our hearts;" when we "appreciate" (have genuine faith in) the
love of God which was demonstrated at the croghenforgiveness of our
sins. When we believe that He loves us and thah#&eforgiven us at the
cross, this understanding produces love in our theand makes the
manifestation of authentic righteousness possible.

The world's Redeemer was treated as we deserve tedted, in order
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that we might be treated as He deserved to besttebite came to our world
and took our sins upon His own divine soul, that might receive His
imputed righteousness. He was condemned for osr sirwhich He had no
share, that we might be justified by His righteass) in which we had no
share. The world's Redeemer gave Himself for usoWias He?--The
Majesty of heaven, pouring out His blood upon thareaof justice for the
sins of guilty man. We should know our relationsiao Christ and His
relationship to us. We are to trust God fully, asit Him to supply the least
as well as the greatest want. The Lord encouragesanfidence; and the
great proof of our union with Christ, and the bmsnifestation of our love to
Him, is in yielding obedience to His claims. If ybave love to Jesus Christ,
which is an expression of the life of Christ in swul, then you will do what
He commands you. This is practical religion. Redegnby the ransom
money paid for your souls, you will go forth ancdbghhow much you love
Jesus by obedience to His commandments. You abeirig forth fruit by
doing His commandments, because you are branchée @fing Vine. It is
His prayer that His joy might remain in you, andttlyour joy might be
full.[5]

Obedience Not Meritorious

True obedience, the "right doing" which is a mastd#¢ion of agape,
constitutes true Christian life. However, we shootolv hasten to add that
this aspect of righteousness is the "fruit of fdidind it is not meritorious.
Many statements throughout Ellen White's writingspbasize the fact that
the obedient, sanctified life is the "fruit of fait "The faith that justifies
always produces first true repentance, and then goarks, which are the
fruit of that faith. There is no saving faith thdbes not produce good
fruit."[6] "Sanctification is the fruit of faith, Wwose renewing power
transforms the soul into the image of Christ."[ ftdlthat the first statement
says that "the faith that justifies" produces "that of faith," which is good
works, and "sanctification is the fruit of faithT'herefore, sanctification is
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the fruit of justification by faith. This also ibé point of James 2:14. Now,
please notice that these works are not meritorious.

Let the subject be made distinct and plain that itot possible to effect
anything in our standing before God or in the giftGod to us through
creature merit. Should faith and works purchase gifieof salvation for
anyone, then the Creator is under obligation to dheature. Here is an
opportunity for falsehood to be accepted as trifthany man can merit
salvation by anything he may do, then he is in shene position as the
Catholic to do penance for his sins. Salvationnthe partly of debt, that
may be earned as wages. If man cannot, by anysofdwd works, merit
salvation, then it must be wholly of grace, recdidv®y man as a sinner
because he receives and believes in Jesus. [takwehfree gift.[8]

Please note that in this passage Ellen White doesingue against the
concept of salvation by works. She is refuting ¢bacept of salvation partly
by faith and partly by works. In this passage stresses the point that
salvation is entirely a "free gift." Even the trbeliever, who will always do
many good works, still has no merit to present teeféod. This "free gift" of
salvation is not to be received by man as a goigtifeous, or reformed
person and not even a sanctified person. Ratherta be received by man
as an undeserving "sinner!"

Ellen White's statements on this subject continue:

Although we have no merit in ourselves, in the gggaodness and love
of God we are rewarded as if the merit were our.oWhen we have done
all the good we can possibly do, we are still ufifable servants. We have
done only what was our duty. What we have accomgtidhas been wrought
solely through the grace of Christ, and no rewardue to us from God on
the ground of our merit. But through the merit af &aviour, every promise
that God has made will be fulfiled, and every mail be rewarded
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according to his deeds. The precious rewards of ftiiare will be
proportioned to the work of faith and labor of lamehe present life.[9]

The glory of the gospel of grace through the imgutghteousness of
Christ, provides no other way of salvation tharotiygh obedience to the law
of God in the person of Jesus Christ, the diviresstute.[10]

Please take note that the only way to salvatiamnsugh obedience to
the law of God, but it is the obedience of Chmsthe law of God that merits
salvation, not ours.

The question of merit is directly related to thebjsat of corporate
justification and atonement for all sin. When thedemption that was
accomplished at the cross is not clearly understaax are vulnerable to
legalistic thinking. We are naturally inclined toirtk we get what we earn.
The whole world is set up after this order. Thepgb®verturns this design.
The gospel reveals a Saviour whose works havedirdalivered us from
condemnation and earned the title to heaven farydweman soul, including
even those who "do not accept it."[11] In this me@é@on our works have no
place at all. Charizomai brought to us the "title'heaven; aphiemi produces
the "fitness" for heaven. The "fitness" and thdléti should never be
confused.[12]

When we allow the charizomai of God to enter owarteeand minds, we
find that "Nothing reaches so fully down to the plest motives of conduct
as a sense of the pardoning love of Christ."[13F Té true obedience. And
this reveals why the message of the latter raso isssential.

Notes:

White, Testimonies to Ministers, 91.
White, Life Sketches, 15.
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9. E. G. White, Review and Herald, June 6, 1893.
10. E. G. White, Signs of the Times, September 9, 1882.

11. Ibid., June 6, 1895.

12. "The righteousness by which we are justified is ubeg; the
righteousness by which we are sanctified is implariehe first is our
title to heaven, the second is our fitness for kedvE. G. White,
Review and Herald, June 4, 1895.

13. E. G. White, The Desire of Ages, 493.
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Chapter 20

The Cross: An Atonement Completed

The Scriptures teach that Jesus made atonemesihfat the cross (see
Romans 5:11, KJV). This phase of atonement wasategein the typical
sanctuary service given to lIsrael in the wilderndasthat service were
several cases in which the blood of the sacrifiai@mal was not taken into
the tabernacle (see Leviticus 4:18-35). Yet atom¢rtaok place outside of
the tabernacle, in the outer court. This symbaresentation of the plan of
salvation shows us that a phase of atonement camib did take place
without the entrance of the priest into the tabelaayet many Seventh-day
Adventists will take issue with this concept, doeah incomplete knowledge
of the typical sanctuary service.

The prevailing understanding is that Jesus onlyabego make
atonement for sin at the cross and that the atoneisién no sense complete
until Christ's ministry in the heavenly sanctuasycompleted and probation
closes. However, it should be recognized that tlstmmportant phase of
the atonement was completed at the cross. Unddistarthis phase of
atonement is essential to a clear understandirtigeofospel. The prevailing
concept which claims that the atonement only beddhe cross leads to the
conclusion that nothing was completed at the croHsis erroneous
conclusion precludes an understanding of corpanaiteersal justification for
all, which was accomplished at Calvary.

While this must be clarified, it is not intended deny that there is a
cosmic "Day of Atonement" which began in 1844. Taspect of Christ's
ministry is also essential to the plan of salvatidast as there are three
phases to the plan of salvation--past, present, fahde--there are three
tenses in which salvation can be spoken of--pastsgmt, and future. It
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logically follows that there must also be three g@g®wmto the process of
atonement--past, present, and future. Each phadistisct, and each phase
Is essential.

The Spirit of Prophecy clearly and explicitly teashthat Christ has
made an atonement for sin and that this atonemast"aomplete,” at the
cross. For example:

He [Christ] planted the cross between Heaven anith,eand when the
Father beheld the sacrifice of His Son, He bowddrbat in recognition of
its perfection. "It is enough," He said. "The Atoment is complete."[1]

You will never find a more authoritative statemémin one from God
the Father. He said, "The atonement is complete."many Seventh-day
Adventists, that is an astonishing pronouncemautt,itbshould not be. The
Bible clearly states this same truth:

For if, when we were enemies, we were reconcile@ad by the death
of his Son, much more, being reconciled, we shalséved by his life. And
not only so, but we also joy in God through ourd.desus Christ, by whom
we have now received the atonement (Romans 5:30, 11

Many more Spirit of Prophecy quotations could bdediWe cite only a
few.

Christ's death on the cross paid the ransom forydweman being. All
may overcome, because Christ has made an atondanetite sins of the
whole world.[2]

The atonement of Christ sealed forever the evamgstovenant of
grace. It was the fulfilling of every condition upavhich God suspended the
free communication of grace to the human familyegvbarrier was then
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broken down which intercepted the freest fullnekshe exercise of grace,
mercy, peace and love to the most guilty of Adaace.[3]

The seal of Heaven has been affixed to Christisesth@nt. His sacrifice
IS In every way satisfactory.[4]

Beyond the statements which appear in this smdlive, there are
many more statements from the pen of inspiratiqgamding this phase of
atonement. The term atonement appears more th@ fifes on the E. G.
White CD-ROM. The few quotations cited above wilffce to show that an
atonement for sin has been completed on behalfl ahankind, believers
and unbelievers alike. This atonement is the mbgnghich mercy has been
granted to the entire human race. We believe imgtkat antitypical Day of
Atonement. We should also believe that "we have neweeived the
atonement” (Romans 5:11). "Christ made a full atozr®, giving His life as
a ransom for us."[5] This aspect of atonement, Wwhias completed at
Calvary, is already effective for all mankind. trins the basis for the
judicial pardon (corporate universal justificatiomhich has been granted to
the entire human race, and it is the means throwdich we have
probationary life and all of the blessings of tfis.

Why Some Will Be Lost

Clearly, Christ has "made atonement" "for the sifithe world."[6] This
begs the guestions as to why everyone will notteenally saved and why
many will suffer for their own sin. Is "double jeaoly" the ultimate
conclusion of the plan of redemption? Is an incstesicy found here in the
teachings of the Spirit of Prophecy?

The Spirit of Prophecy is internally consistent.eTioot cause for the
failure of the plan of salvation in accomplishinly that God desires has
already been cited above.
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It is not because the mercy, the grace, the lowaefather and the Son
are not ample, and have not been freely bestowatittiey do not rejoice in
pardoning love, but it is because of their unbdlig¢f

Here, Ellen White makes clear that the "mercy,'atgy;" and "love" of
the Father have been "freely bestowed." What tyjpdowe" is this? The
statement goes on to refer to it as "pardoning.foVaus, we see that the
“pardon" has been "freely bestowed." We were indéeda sense, born
forgiven. Even the past, present, and future obalievers has already been
addressed by this "pardoning love." All of theinsihave been "pardoned."
Unbelievers, too, were also, in a sense, bornvergiTherefore, they should
be rejoicing! (By the way, this is what the storfyJacob and Esau and the
"birthright" are really all about. We all have airthright" to cherish or
despise.) Before we were born, Jesus had alreaffigrel and died and
thereby paid the penalty for every sin we couldres@mmit.[8] He is the
Lamb "slain from the foundation of the world" (Rétgon 13:8). All of our
sins have been forgiven--every sin, that is, ext@pbne.

No sin can be committed by man for which satistactas not been met
on Calvary. Thus the cross, in earnest appealdjne@ily proffers to the
sinner a thorough expiation.[9]

This statement clearly teaches that all sin wasshed at the cross. But
it also seems to say that every sin was punishdédeatross, precluding the
exception we have taken for the unpardonable siowdv¥er, when the
context of this statement is examined, it is clisat the presupposition for
this statement assumes that one does not rejegtftivd salvation.

Since everyone's sins have been forgiven, all shbal rejoicing. The
only reason some do not rejoice is "because ofr thebelief." This
"unbelief" is the same reason that Jesus gave fiaiexwhy some will be
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lost, when He said, "He that believeth not shall dmmdemned" (Mark
16:16). This must also be why the Spirit of Prophepeaks so strongly
against the sin of "unbelief." The servant of tlteed_wrote, "There is no sin
greater than unbelief."[10] "The greatest sin wa cherish is the sin of
unbelief."[11]

We may expect large things, even the deep movifitieedSpirit of God,
if we have faith in His promises. Our greatestisinnbelief in God. Has He
not shown us how precious we are in His sight, astth what value He
regards our souls, by giving us Jesus.[12]

It was sin that caused Christ to suffer an ignoausideath on Calvary.
But while we should understand that sin is a térilhning, we should not
listen to the voice of our adversary, who says, d¥Yave sinned, and you
have no right to claim the promises of God." Yowwdd say to the
adversary, It is written, "If any man sin, we hareadvocate with the Father,
Jesus Christ the righteous." | am so glad that Gasl made a provision
whereby we may know that he does pardon our trassgms! We do not
believe in God as we should, and | have thought tiiia unbelief is our
greatest sin.[13]

Several times, the pen of inspiration identifiedBalief" as the "greatest
sin." Some consider doubting a mark of intelligeare prudence. Some
even regard it as the basis for learning. God cegiavery differently. When
the truth is spoken, it is not a mark of high ilgeince to disbelieve it.
Especially is this the case, when it comes tortinh about God's forgiveness
of our sins. He wants us to believe that we argiven (judicial pardon). He
wants us to believe that Christ has died for ons sind that His death has
accomplished something. To refuse to believe thike "greatest sin."
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Chapter 21

The Unpardonable Sin

While "unbelief" is clearly described as "the gesatsin," the question
still remains: Is this the unpardonable sin? Howdthe pen of inspiration
define the unpardonable sin? In the first referathe¢ we shall examine, a
"Brother P" is concerned that he may have committésisin. Notice Ellen
White's response:

Brother P, you ask if you have committed the siniclvhhas no
forgiveness in this life or in the life to comeahswer: | do not see the
slightest evidence that this is the case. Whattitates the sin against the
Holy Ghost? It is willfully attributing to Satanehwork of the Holy Spirit.[1]

Here, we find a very clear definition of the unpardble sin. The sin
against the Holy Ghost is "willfully attributing t®atan the work of the Holy
Spirit." However, sometimes even a brief and sing@énition is subject to
misunderstanding. Given this definition, some majidve that as long as
they don't attribute anything to Satan, they camaohmit the unpardonable
sin. Just how do people go about attributing thekwaf God to Satan?
Perhaps a more important question is why would bleisdone? Do people
tend to arbitrarily attribute some works to God attier works to Satan--and
thereby endanger their souls? In Matthew chaptevdhave an example of
this very thing.

Then one was brought to Him who was demon-possesdied and
mute; and He healed him, so that the blind and maa both spoke and
saw. And all the multitudes were amazed and sé&duld this be the Son of
David?" Now when the Pharisees heard it they sdidis fellow does not
cast out demons except by Beelzebub, the rulehefdemons" (Matthew
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12:22-24, NKJV).

Jesus had healed a poor man who was both blind naune, and
immediately the Pharisees responded by sayinghieaniracle was not done
by the power of the Holy Spirit--that it was of Besbub. Deliberately, they
were attributing the work of God to the devil. Timportant question is:
Why? If we knew nothing about the Pharisees, wehimwgonder what was
going on, but such is not the case. Throughougtspels we find plenty of
evidence upon which to base an understanding aof thative. They do not
want to accept the miracle as being of God, bec#usg do not what to
accept the fact that Jesus is from God. Their megpe not to reject the
miracle "per se." Their real objective, it is pailty obvious, is to reject
Christ. Knowing this, Jesus then explained to théma concept of the
unpardonable sin. The Bible narrative continues:

But Jesus knew their thoughts, and said to therarjekingdom divided
against itself is brought to desolation, and ey or house divided against
itself will not stand. If Satan casts out Satan,idivided against himself.
How then will his kingdom stand? And if | cast aiegmons by Beelzebub,
by whom do your sons cast them out? Therefore, sheyl be your judges.
But if | cast out demons by the Spirit of God, $yt@e kingdom of God has
come upon you. Or how can one enter a strong nauoise and plunder his
goods, unless he first binds the strong man? Aed the will plunder his
house. He who is not with Me is against Me, andM® does not gather
with Me scatters abroad.

Therefore, | say to you, every sin and blasphenilybei forgiven men,
but the blasphemy against the Spirit will not begfeen men. Anyone who
speaks a word against the Son of Man, it will bgiteen him; but whoever
speaks against the Holy Spirit, it will not be fm@n him, either in this age
or in the age to come (Matthew 12:25-32, NKJV).
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Connecting the act of attributing the work of Gadthe devil, to the
unpardonable sin, without taking cognizance ofriwgive behind the act, is
to miss the point. We must remember: "Every actibtheir lives is judged,
not by the external appearance, but from the motwch dictated the
action."[2] Correct interpretation of the actiorguéres that the motive be
taken into account.

Another very important consideration, in seekingimolerstand this truth
and all other truths in God's Word, is that we mustlerstand truth in
relationship to the gospel.

The sacrifice of Christ as an atonement for sithesgreat truth around
which all other truths cluster. In order to be tlghunderstood and
appreciated, every truth in the Word of God, fromn€sis to Revelation,
must be studied in the light which streams fromdtass of Calvary, and in
connection with the wondrous, central truth of 8aviour's atonement.[3]

The idea that the unpardonable sin is attributigwork of God to the
devil is a "truth" presented "in the word of Godlh order to be rightly
understood and appreciated ... [this] ... truthmust be studied in the light
which streams from the cross of Calvary."[4] In etlwords, it must be
interpreted in the light of the gospel. The SpafitProphecy quotation cited
above clearly presents the definition of this sirharmony with the passage
in Mathew chapter 12, which is also quoted abovavNn order to "rightly
understand and appreciate” this truth, we needeto low the Spirit of
Prophecy applies it in the light of the gospel. tfégecting Christ the Jewish
people committed the unpardonable sin; and by mduthe invitation of
mercy, we may commit the same error."[5] In 189¢ $ervant of the Lord
provided additional light on this issue.

The Pharisees sinned against the Holy Ghost. Talkeint of speech was
used to abuse the world's Redeemer, and the ragoehgel wrote their
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words in the books of heaven. They attributed tarsa agencies the holy
power of God, manifested in the works of Christeyltould not evade His
wonderful works, or attribute them to natural ca s® they said, "They are
the works of the devil." In unbelief they spoketioé Son of God as a human
being. The works of healing done before them, wavkéch no man had
done or could do, were a manifestation of the powfeiGod, but they
charged Christ with being in league with hell. $tofn, sullen, ironhearted,
they determined to close their eyes to all evideaod thus they committed
the unpardonable sin.[6]

In The Desire of Ages, we find additional light.

There are none so hardened as those who haveedlititg invitation of
mercy, and done despite to the Spirit of grace. Thest common
manifestation of the sin against the Holy Spiritinspersistently slighting
Heaven's invitation to repent. Every step in theateon of Christ is a step
toward the rejection of salvation, and toward the against the Holy
Spirit.[7]

In these quotations we see a clear descriptioroef the unpardonable
sin is committed. Specifically, we see how it washmitted by some of the
Pharisees and by the Jewish nation. They attribiitedvonderful works of
Christ to satanic agencies, but the vital quessoWhy? The unambiguous
answer given us by the Spirit of Prophecy is thatas because they were
determined to reject the world's Redeemer. "Incta)g Christ the Jewish
people committed the unpardonable sin."[8] Theefare conclude, the sin
of refusing to believe the gospel, which meansgiefyito believe in Jesus as
the Saviour, is the unpardonable sin. This is 'thi@, which is unto death" (1
John 5:16, 17).
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Chapter 22

The Unpardonable Sin in SDA History

The expression remnant church does not appeaeiBithle. However,
the concept of a church, symbolically representedad'woman,” that is
associated with "the remnant,"” does appear in teap(see Revelation
12:17). The expression remnant church also apmeqigitly some seventy
times on the E. G. White CD-ROM. We believe the &Seh- day Adventist
Church is the "remnant church" of Bible propheciisidoes not mean that
Seventh-day Adventists are the only genuine ChnstiToday, God's people
are scattered about in all of the various denonmnat Jesus recognized this
in principle even during His time on earth. He sai@ther sheep | have,
which are not of this fold: them also | must brirzgnd they shall hear my
voice; and there shall be one fold, and one sheépliéohn 10:16).

The "remnant church," is the seventh or last chimdught to view in
the prophecies of the book of Revelation. No eigtithirch is mentioned.
Therefore, we conclude that the Seventh-day Adseihurch is the end-
time church, and it will respond to the counsethe True Witness. She will
repent and be finally victorious before Jesus conmdse message to
Laodicea is believed to be addressed to the SexaythAdventist Church,
and implicit in the call to "repent"” is the thoudhat the church is imperfect.
One might, however, be surprised to learn the éxtenvhich some, even
among the leadership of the church, have erred. édewy the Spirit of
Prophecy repeatedly refers to the period of timmadiately following the
1888 General Conference session as a time of vagwvoys error. In
studying church history as described in the SpiriProphecy, we find that
over and over again, the servant of the Lord speékise unpardonable sin
in connection with Seventh-day Adventist Churchtdnig She speaks of it
specifically in connection with the persistent s¢smnce which was
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manifested against "a most precious message"[1¢lwtame to "us" at that
time.

Now, | tell you, God will not be trifled with. Goi$ a jealous God, and
when He manifests His power as He has manifestetlig very nigh unto
the sin of the Holy Ghost to disbelieve it. The@angs of God's power
have not had any effect to move and to stir perdom their position of
doubting and unbelief. God help us that we may rarraurselves out of the
snares of the devil! If ever a people needed toelneoved, it is those that
took their position in Minneapolis at that time thie wrong side.[2]

These testimonies of the Spirit of God, the frutghe Spirit of God,
have no weight unless they are stamped with yoaasdof the law in
Galatians. | am afraid of you and | am afraid oliyanterpretation of any
scripture which has revealed itself in such an ustike spirit as you have
manifested and has cost me so much unnecessary lapou are such very
cautious men and so very critical lest you shadenee something not in
accordance with the Scriptures, | want your miradkbk on these things in
the true light. Let your caution be exercised ia time of fear lest you are
committing the sin against the Holy Ghost. Haveryoutical minds taken
this view of the subject? | say if your views om taw in Galatians, and the
fruits, are of the character | have seen in Minoéamnd ever since up to
this time, my prayer is that | may be as far frooury understanding and
interpretation of the Scriptures as it is possfbleme to be.[3]

That one can find stronger words of solemn warnmgll the writings
of Ellen White, than those relating to the resiseamanifested against the
"most precious message,"[4] is doubtful. Not ontythey reveal the danger
of committing the unpardonable sin, they also rétleat there were "some"
who committed that sin. Some went "too far to netand to repent."[5] The
"stand" taken at Minneapolis "proved their ruin]"[6
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What was the essence of the message which camse to 1888 at
Minneapolis? Why was opposition to it such a sevioatter? We find a
strong hint as to why this was so serious a matténe following inspired
statements:

The message of the gospel of His grace was touan do the church in
clear and distinct lines, that the world shouldlar@ger say that Seventh-day
Adventists talk the law, the law, but do not teaclbelieve Christ.[7]

| have no smooth message to bear to those who lhese so long as
false guideposts, pointing the wrong way. If yoyece Christ's delegated
messengers you reject Christ. Neglect this grdatan, kept before you
for years, despise this glorious offer of justifioa through the blood of
Christ and sanctification through the cleansing @owf the Holy Spirit, and
there remaineth no more sacrifice for sins, bugréam fearful looking for of
judgment and fiery indignation.[8]

The message which began to be proclaimed at thé I8&neral
Conference session was "the gospel ... in cleardasithct lines."[9] To
believe the gospel means to believe in Christhi 1888 era Seventh-day
Adventists were so preoccupied with the objectieefending the law and
the Sabbath that "Many had lost sight of Jesus]'TIus, the message was
sent to bring us back to Jesus, that the "worldhiniknow we "believe
Christ." Therefore, to reject the message afteeivarg knowledge of its
content inevitably involves a rejection of Chrifhe Spirit of Prophecy tells
us that Christ was rejected in the person of Hisseergers.[11] Thus, we
conclude that what was really at stake during thatroversies of the 1888
era was the "sin against the Holy Ghost."[12] [lecBng "the message of the
gospel," some were committing the sin of blasphegsginst the Holy Ghost.

No one need look upon the sin against the Holy Ghsssomething
mysterious and indefinable. The sin against theyHshost is the sin of
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persistent refusal to respond to the invitationreépent. If you refuse to
believe in Jesus Christ as your personal Savioou, lgpve darkness rather
than light, you love the atmosphere that surrourttiedfirst great apostate.
You choose this atmosphere rather than the atmospghat surrounds the
Father and the Son, and God allows you to have glonice.[13]

Here, we see the nature of the unpardonable sin atgarly presented.
We see here not a momentary lapse--and not thekeisif one minute or
one hour or one day. Rather, we see a consciotss{gat, and unrelenting
unbelief of the message of Christ presented impthweer of the Holy Spirit.
In Ellen White's words, some "stood for years"[id}his attitude, before it
was "too late."[15] Did Christ die for this sin-ehsin of unrelenting
unbelief?

Did Jesus Die for This?

As has been demonstrated in Parts One and Twdsdhptures teach
that Jesus died for everyone and for every sing@xfor the sin against the
Holy Spirit, which is the final choice to reject @t. This means that if an
individual ultimately and finally refuses to beleeun Jesus Christ as his
Savior and Lord, he/she will then be condemnedcarse time for unbelief
and deliberate rebellion. Jesus did not make atenenfor the second
condemnation. Sinners will pay the penalty forhigrmselves in the lake of
fire.

If Jesus had died for this sin, then no one coeltbkt, and sin would be
immortalized. Legal condemnation must precede tkecwion of the
penalty. We were all justified unto life at the sspbut those who are finally
lost will lose that justified status and come undendemnation before they
are destroyed in the lake of fire. The first condation[16] was reversed at
the cross, but the second condemnation cannot \e¥sexd; therefore, it
results in eternal death.
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That being said, we want to discover if there isaclevidence in the
Spirit of Prophecy supporting the thought that ¢hisra sin for which Jesus
did not die. This concept is described in Hebre@26-29. We discussed
this description in chapter 10.

Interesting to observe is that Ellen White quotes tame text in one of
her solemn warnings to the brethren who were irgdanf committing the
unpardonable sin by deliberately rejecting the mgssof justification by
faith.

| have no smooth message to bear to those who e so long as
false guideposts, pointing the wrong way. If yoyece Christ's delegated
messengers, you reject Christ. Neglect this gralatagon, kept before you
for years, despise this glorious offer of justifioa through the blood of
Christ and sanctification through the cleansing @ouwf the Holy Spirit, and
there remaineth no more sacrifice for sins, bugréam fearful looking for of
judgment and fiery indignation.[17]

The fact that the servant of the Lord has cited tlxt in the midst of a
warning concerning the sin against the Holy Ghastsdnot prove that she
believes the text means what we may say it meamseWdence that Ellen
White believed that there is a sin for which Jedit not die, we must
discover more explicit statements in her writings.

"No Sacrifice"

The sons of Aaron, Nadab, and Abihu had been ic®iduconcerning
the temple services. They knew that all of the roffgs made in the
sanctuary were to be consumed by the fire which %ea&r burning"
(Leviticus 6:13). Nevertheless, the book of Lewscrecords their sad
departure from the explicit command of God.
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And Nadab and Abihu, the sons of Aaron, took eitifeahem his censer,
and put fire therein, and put incense thereon,dfeted strange fire before
the LORD, which he commanded them not. And theretwat fire from the
LORD, and devoured them, and they died before thRD (Leviticus 10:1,
2).

On the surface, this is a startling, perhaps ewaplexing story. The
punishment does not appear to f?it the offence. \Widy God take such
sudden and drastic measures in punishing thesgdwog men? The Spirit
of Prophecy illuminates the problem.

And Nadab and Abihu, the sons of Aaron, took eitifdhem his censer,
and put fire therein, and put incense thereon, tifared strange fire before
the Lord, which he commanded them not. What coalehcome upon the
sons of Aaron, that they should thus transgressettpgirement of God? The
sacred fire which God Himself had kindled and pneseg was at their hand.
Direction had been given concerning it, and God $&d: The fire upon the
altar shall be burning in it; it shall not be puttioand the priest shall burn
wood on it every morning, and lay the burnt-offgrin order upon it; and he
shall burn thereon the fat of the peace-offerinfise fire shall ever be
burning upon the altar; it shall never go out.[18]

This "ever burning" fire, which "God Himself hadnkiled," was the
only fire allowed for use in the temple. When tlaerdices were consumed
by this sacred fire, the symbolic process typified fact that Christ would
not die because of what men would do to Him, noulddHis life be taken
by Satan. He would be consumed by the "fire" whiomes from "God
Himself." In pagan sacrificial rituals man kindlgge fire and consumes the
sacrifice in order to appease an angry god. In $Segstem He Himself
provides the sacrifice and consumes it with Hig/lvalath against sin. Ellen
White describes what happened at the cross:
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He [Christ] was bearing the penalty of transgras$ar a sinful world.
This proceeded not from Satan nor from man. Itastldescribed in the
words of the prophet, "Awake, O sword, against me@herd, and against
the Man that is my fellow, saith the Lord of hostShrist was realizing His
Father's frown. He was now suffering under divingige.[19]

The "penalty of transgression" proceeded from ththér. It came not
from "Satan nor from man." Neither Satan nor mad bhay part in our
redemption--that was entirely of God. Here, the®, another essential
element of the gospel. In this light we can seé¢ Wizen Nadab and Abihu
offered "strange fire" before the Lord, they wemng much more than
using the wrong fire. They were in fact rejectingdgerverting the gospel.
They were committing the unpardonable sin, and ighathy the punishment
was so sudden and drastic. Nevertheless, thetid m@re concrete evidence
in the Spirit of Prophecy on this question. Didukedie for the unpardonable
sin?

The Spirit of Prophecy comments on the transgrassaf Eli's sons
provides a direct and explicit answer to our guesti

The transgressions of Eli's sons were so daringnsdting to a holy
God, that no sacrifice could atone for such wilthainsgression. These sinful
priests profaned the sacrifices which typified 8@n of God. And by their
blasphemous conduct they were trampling upon thedobf the atonement,
from which was derived the virtue of all sacrifid@g]

Here the neglect of Eli is brought plainly befokeewy father and mother
in the land ... . Both the parent who permitted thiekedness and the
children who practiced it were guilty before GoddaHe would accept no
sacrifice or offering for their transgression.[21]

153



The Spirit of Prophecy explicitly declares thatssimere committed, for
which "no sacrifice could atone."[22] In the fiaiotation regarding Eli and
his sons Ellen White declares that what was inwbllere is "blasphemy."
She then alluded to the same passage in Hebrewtechi®, with the words,
“trampling upon the blood of the covenant." Therefowe draw the
following conclusions:

- Hebrews 10:26-29 is a description of the unpaatesin.
- The unpardonable sin is the sin for which noifiaercan be accepted.
- Jesus' sacrifice is not applicable to the unpaabte sin.

- Because there is no sacrifice for the unpard@naini, that sin cannot
be forgiven in this life or the life to come.

- All sins have already been atoned for and jutlicipardoned except
the sin of blasphemy against the Holy Spirit.

- Therefore, the death of the unbeliever does meblve double
jeopardy.

- Unbelievers will suffer the penalty of eternalatte for the sin for
which Jesus did not die.

Notes:

1. . White, Testimonies to Ministers, 91.
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5. Ibid., 90.
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Chapter 23

Genuine Confession Flows From the Heart

If Christ has already atoned for all possible spast, present, and future
(except for the sin of blasphemy against the Holiri§, and this
"atonement" has resulted in a judicial act of pardhe question may still
linger, why do we need to confess our sins? We laéready seen that there
IS no merit associated with the repentance of itnees (see chapter 19), nor
Is there any merit associated with our faith ini€thiThe faith and obedience
of Christ alone is meritorious. In the view presehtin the Spirit of
Prophecy, what then is the significance of our négece, and why do we
need to confess our sins?

The common understanding of repentance views #& agitch which
activates God's pardoning love making it applicabl@ specific sinner. In
other words, the concept seems to be that Godsstaack passively, perhaps
wanting to forgive us, yet unable to act apart fithen sinner's initiative. This
is not how the Spirit of Prophecy represents tle@ss.

It was taught by the Jews that before God's lovextended to the
sinner, he must first repent. In their view, rep@ce is a work by which men
earn the favor of Heaven. And it was this thoudyat ted the Pharisees to
exclaim in astonishment and anger. "This man retkiginners." According
to their ideas He should permit none to approaam Hut those who had
repented. But in the parable of the lost sheepis€Cheaches that salvation
does not come through our seeking after God boutiir God's seeking after
us. "There is none that understandeth, there ig tioat seeketh after God.
They are all gone out of the way." Romans 3:11,\W2. do not repent in
order that God may love us, but He reveals to sslblie in order that we
may repent.[1]
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In this statement we find a different view of th®gqess of salvation and
the concept of repentance. Here is a view whicimiarmony with the
biblical idea that "The goodness of God leads ymuepentance" (Romans
2:4, NKJV). God is pursuing us, and not the othay\around. "He reveals
to us His [pardoning] love in order that we mayarf' How did God reveal
His love?

But God demonstrates His own love toward us, irt Wiale we were
still sinners, Christ died for us. Much more thaying now been justified
by His blood, we shall be saved from wrath throljm (Romans 5:8, 9,
NKJV).

God fully revealed His pardoning love, when Chdstd upon the cross.
Now, please do not overlook the fact that when €hdied, we were
“justified by His blood." We were granted a judiciardon--we were
forgiven. Thus, we see that we do not repent ireotdat God may forgive
us. He has already forgiven us, "in order that wsey mepent."[2] In other
words, God gave the gift of His only begotten Sonorder to make us
willing to receive more of His gifts.

When we realize how far He has come to save us,vandbegin to
understand something of the sacrifice involved is pursuit, our hearts are
melted, and we receive the gift of authentic regpecé. Our confession and
repentance has much more to do with cleansingitheas to do with pardon.

The more we truly understand of the wondrous |lexealed in the plan
of redemption, the more we want to be cleansedllosia. We need to
understand much more. In order to really apprecthee significance of
genuine repentance, we need to understand in a fallehsense just what
Christ means to us now. The Spirit of Prophecy plew insight into what
the plan of redemption means and why we shouldessnbur sins and
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receive the gift of cleansing from all unrighteosiss. Consider the
following:

Those who think of the result of hastening or hmagethe gospel think
of it in relation to themselves and to the worléwrthink of its relation to
God. Few give thought to the suffering that sin basgsed our Creator. All
heaven suffered in Christ's agony; but that sufterlid not begin or end
with His manifestation in humanity. The cross iseaelation to our dull
senses of the pain that, from its very inceptiamhas brought to the heart of
God. Every departure from the right, every deedraklty, every failure of
humanity to reach His ideal, brings grief to Hinj.[3

This statement reveals at least to some extent Jolw the Revelator
repeatedly refers to the Lamb in the heavenly samgf but he doesn't
merely refer to a lamb. He describes it as a laaw though it had been
slain."[4] This imagery reveals to our understagdine present reality of the
cross. We often think of the cross as an eventesgmted as a vertical line on
the timeline of history. These quotations suggest the cross should not be
represented as a vertical line. It should ratherepeesented as a horizontal
line on the timeline of history. This horizontaindi extends from the
inception of sin to at least the final restoratioh this world. This
understanding of reality should broaden our concdphe expedience of
repentance.

Christ our Saviour came to the world to seek ane ghat which was
lost. "God so loved the world, that He gave Hisyobegotten Son, that
whosoever believeth in Him should not perish, baveheverlasting life."
During every moment of Christ's life in our worl@od was repeating His
gift. Christ, the sinless One, was making an itdirsacrifice for sinners, that
they might be saved. He came as a man of sorrowa@guainted with grief,
and those for whom He came looked upon Him askstnicsmitten of God,
and afflicted. The cup of suffering was placed is Hand, as if He were the
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guilty one, and He drained it to the dregs. He libeesin of the world to the
bitter end. And yet men continue to sin, and Cheisttinues to feel the
consequences of their sin as if He Himself weregtinity one.[5]

These thoughts are beyond finite comprehension. sfded amazed
before an incomprehensible mystery. Yet the trygheals to our hearts. The
heavenly sanctuary is the center of present trmthmiankind today. Both of
the preceding quotations speak of what Christ isigloin the present
continuous tense. Evidently, there are still "copsaces"”, which are borne
by Christ, every time we sin. As we consider thesdound statements, we
need to clearly recognize the distinction betwdsn "penalty” for sin and
the "consequences" of our sins.

Justice demands that sin be not merely pardongdhbuleath penalty
must be executed. God, in the gift of His only-iégo Son, met both these
requirements. By dying in man's stead, Christ estelithe penalty and
provided a pardon.[6]

Since Calvary, there is no more a "penalty"” to &iel pChrist's suffering
and death has "exhausted the penalty."

Yet Jesus ascended to heaven as our High Priedfetoboth "gifts and
sacrifices for sins" (Hebrews 5:1, 8:3). We mu&bvalour hearts to realize
and appreciate this idea. As our Intercessor, Hetimmoes to bear the
consequences of our sins for us "as if He Himsedfenthe guilty one."
Because Christ intercedes, our quality of life ischnbetter than we deserve.

Some of these thoughts are overwhelming, yet ttasus has risen in a
glorified human body. He now has perfect recallardghg all that He
endured as a man while on earth. We have all hpdrnces that we do not
perfectly recall. In fact, most of us can barelgale our earliest memories.
Jesus has perfect recall. In that light we showdsaer Ellen White's
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expression: "Every departure from the right, evdeged of cruelty, every
failure of humanity to reach His ideal, brings §tie Him."[7] The agony of

Calvary is, in a sense, "immortalized,"[8] and tisisvhy we should confess
our sins and receive the gifts of repentance arehnsing from all

unrighteousness.

Notes:
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Chapter 24

The Message of the Latter Rain

Although this book does not present a direct stofiyhe teachings of
Jones and Waggoner, it was inspired by their mess#ig might be
considered a restatement of their message as we isethe Bible and the
Spirit of Prophecy. However, we felt it necessaryriclude a small sample
of the original Jones-Waggoner message, in ordatetnonstrate that the
message presented in this volume is based upomtardied to build upon
that "most precious message," that was identifiethb servant of the Lord,
as the beginning of the "loud cry."

Some contemporary proponents of the message whaahe do the
church through Elders Jones and Waggoner have maauhin the message
the concept of two phases of justification--a klmeent of the message and
a prominent feature of this book. One well-knownthan who deals
extensively with the message of Jones and Waggaee,

"The Jones-Waggoner message recognized that theteva phases of
justification: (1) forensic, or legal, made for atlen, and accomplished
entirely outside of us; and (2) an effective transfation of heart in those
who believe, and thus a justification by faith."[1]

Although the above quoted author makes a very cktatement
concerning the existence of a concept of two pha$gsstification in the
Jones-Waggoner message, he provides no evidenece flones and
Waggoner for such a concept. At least this is tasecin the book cited
above. In that work the author emphasizes the sepbase of justification.
In spite of this excellent work, honest doubts @nig the authenticity of
the first phase of justification have lingered fomumber of years. These
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doubts are very unfortunate, because understanthegfirst phase of
justification is foundational and essential to wistending and experiencing
the second phase.

We may, however, find strong evidence for such adewustanding on
the part of the original proponents of the messadbkeir writings and talks.
The following is an excerpt taken from the 1893 &ah Conference
session:

“To the praise of the glory of His grace wherein lnegh made us
accepted in the beloved." Now what do you say @mt?HCongregation:
"Amen."] When did He do that? [Congregation: "Befdhe foundation of
the world."] Precisely. "Before the foundation bétworld." That answers all
this idea about whether we can do anything in otaldre justified or not. He
did it all before we had any chance to do anythingg before we were
born--long before the world was made. Don't youteaéthe Lord is the one
that does things, in order that we may be saved thatd we may have
Him?[2]

Now He has done all that and has done it freely.Heov many people
did He do this? [Congregation: "All."] Every soul@ongregation: "Yes,
sir."] Gave all the blessings He has to every souhis world; He chose
every soul in the world; He chose Him in Christdrefthe foundation of the
world, predestinated him unto the adoption of gleitd and made him
accepted in the Beloved, did He not? [Congregatities."] Of course He
did.[3]

In this portion of his sermon, A. T. Jones providagdence that he
believes in the first phase of justification, whHensays:

That answers all this idea about whether we caarmjthing in order to
be justified or not. He [God] did it all before wead any chance to do
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anything--long before we were born--long beforeweld was made.[4]

Later, in the same talk, Jones provides evidenat ik believes in a
second phase of justification. He continues:

The thought | am after just now is that no one lcave these things and
know they are his without his own consent. The Lailll not force any of
these things upon a man, even though He has ghem already, will He?
[Congregation: "No."] This is a cooperation, youesdésod pours out
everything in one wondrous gift, but if a man witit have it, the Lord will
not compel him to have a bit of it. Every man thait take it, it is all his
own. There is where the cooperation comes in. Toel lhas to have our
cooperation in all things.[5]

In this sermon, A. T. Jones initially suggested tinere is nothing we
can do to be justified. He said, "He [God] didlit"g6] However, later in the
same sermon, he clearly indicates that there &spact of salvation in which
God has not done it all. Something remains thatmwest do because God
will not complete what He desires to do "without[aur] consent." Jones
said, "The Lord will not force any of these thinggpon a man."[7]
"Cooperation" is involved. This cannot be the sasect of salvation which
he was speaking of earlier in this sermon, unlesss lrrational or confused.
More evidence for this second aspect of salvatiay e found later in the
same sermon.

Note that Jones has previously explained that tbed Lhas already
"chosen" us and "predestinated” us and "acceptedThe "us" refers to the
entire human race. Thus, the only thing that cawvemt us from belonging to
the Lord experientially is our "choice."

When the man chooses to put his will on the sidere/God's will is,
then the thing is accomplished. Then it is at a 'maihoice that he
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practically, in his own experience, becomes thedlsoindeed. Then is it not
by the man's own permission in choosing the Lowdy that the man
becomes the Lord's in practical experience?[8]

Notice that A. T. Jones had previously asserted @&ad "did it all,"
because He loved us and wanted to do it all. Yetléts not "force" His will
upon us. We are always free to choose, and we chastse. Apart from our
choice, God can never complete the process whichaseanitiated through
Christ.

The Lord gave Himself for us; then when | will Het Him have me, in
that very thing | count myself worth more than threce that was paid--that
Is, worth more than the Lord, and that is the sagiethat puts itself above
God all the time. Oh let this mind be in us thaswa Christ, who emptied
Himself that God and man might again be unitedne.[®]

E. J. Waggoner taught the same understanding otwbephases of
justification. He wrote:

By the righteousness of One the free gift came uglbrmen unto
justification of life. There is no exception hefs the condemnation came
upon all, so the justification comes upon all. Ghhias tasted death for every
man. He has given himself for all. Nay, he has gilienself to every man.
The free gift has come upon all. The fact thas iaifree gift is evidence that
there is no exception. If it came upon only thodeovhave some special
gualification, [i.e. faith] then it would not befieee gift.[10]

Here, Waggoner speaks of the first phase of jaatifon. It comes upon
"every man." No special qualification is requireubt even faith. The free
gift comes upon all. Again, Waggoner said,

Christ died for all men: all men were under thedmmnation of the law
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of God; and so he was made under its condemnd&ypthe grace of God he
tasted death for every man (Heb. 2:9).[11]

Waggoner, it is evident, believed that all "werel@nthe condemnation
of the law of God." The past tense used in thisestant is critical. All
"were" under condemnation, but "Christ has redeeosetom the curse of
the law." This statement also makes clear referdacthe first phase of
justification which has been accomplished for akrmm Now, we shall
observe that Waggoner believed in a second phgsstdication.

The will of God is our sanctification. 1 Thess. 4:8 wills that all men
should be saved and come to the knowledge of thie.tt Tim. 2:4 And He
‘accomplishes all things according to the coun$élie will.' Eph. 1:11. "Do
you mean to teach universal salvation?" someoneasiay\We mean to teach
just what the Word of God teaches--that ‘the graté&od hath appeared,
bringing salvation to all men.' Titus 2:11, RV. Goaks wrought out salvation
for every man, and has given it to him; but theangj spurn it and throw it
away. The judgment will reveal the fact that fdhation was given to every
man and that the lost have deliberately thrown awlasir birthright
possession.[12]

Note that some will choose to be lost after theyehlaeen saved. They
will recognize the gift, yet "spurn it and throwatvay." Everyone has the
freedom to choose. Many will choose to reject tifie God will force no one
to be saved, even though Christ has died for evenyan soul. Here,
Waggoner speaks of the second phase of justifivg&advation, where
human choice is decisive.

Thus, we find that both Jones and Waggoner undmtsaad taught two
aspects, or phases, of justification/salvationsTarmed a major component
of the message that was proclaimed during thealndutpouring of the
"latter rain." This distinguishing component of thlmessage also forms the
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heart of the book which you hold in your hands.sldoncept, followed to its
logical conclusion, clarifies the gospel and reeslvthe long-standing
tensions between various theological schools aight It must therefore be
included as a part of "the message that God comedatw be given to the
world. It is the third angel's message, which i®éoproclaimed with a loud
voice, and attended with the outpouring of His bpira large measure."[13]

According to the marginal reference of Joel 2:2f& former rain is a

"teacher of righteousness." In our world there ng/ane kind of genuine
righteousness--that which is acquired by faitith# former rain is a teacher
of righteousness by faith, then it follows that tager rain must be a teacher
of righteousness by faith. Thus, the message ofigigeousness of Christ
which came to us in 1888 is the message of therladiin--the message of
the gospel that Jesus commanded us to take tohble wrorld.

10
11
12
13
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Conclusion

Since there are different phases of salvationificetion, judgment, and
atonement, there are also different phases ofvengiss and pardon. All
mankind was, in a certain sense, forgiven at Cghard placed under
probationary grace. This is the meaning of 2 Chararts 5:19: "To wit, that
God was in Christ, reconciling the world unto Himhsaot imputing their
trespasses unto them." In all of the 6,000 yearsanth's history, God has
never imputed our sins to us, not even a singletor@esingle individual. He
has imputed all of our sins to His only begottem.Sbhus, we were born
forgiven.

We may all say with the Psalmist, "Behold, | waamdn in iniquity and
in sin did my mother conceive me" (Psalm 51:5). Wére all conceived in
sin, yet we were born forgiven. God forgave us keefge even realized our
need for forgiveness. This good news applies towthele world. God has
not imputed sin to any of us. If He had, we woulel dead. Thus, we
conclude that the whole world has been, in a gedanse, forgiven of all of
their sins, except for one. Whoever blasphemesitiig Ghost "shall not be
forgiven" (Matthew 12:31). "He that believeth ndta be damned" (Mark
16:16). For this reason, many will be lost. Angsihot because Jesus did not
redeem them "from the curse of the law" (Galatiaiis). He "is the Saviour
of all men" (see John 4:42, 1 Timothy 4:10, 1 JéH4).

"Christ died for our sins" (1 Corinthians 15:3).elgood news of the
gospel is for everyone. He has died for everyosais. Yet the plan of
salvation stands free of logical contradictions angust machinations. The
death of Christ for the sins of the whole worldaistual and not merely
provisional. "We have now received the atonemeRtdngans 5:11). The first
phase of the atonement is complete and effectivevferyone. "All alike are
justified" (Romans 3:24, NEB). Nevertheless, thenpbf salvation does not
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conclude in a form of double jeopardy. A sin dorstefor which Jesus did
not die. A clear understanding of the unpardonadite resolves all the
difficulty and makes the gospel very easy to undeik
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Epilogue

In 1977 a Reformed scholar and Anglican clergymarthe name of
Geoffrey J. Paxton published a book entitled Thak8ig of Adventism (A
documented account of the crisis among Adventises @ahe doctrine of
justification by faith). Immediately following chégr 1 of that book is an
appendix entitled: 1888: A Thorn in the Church'sshl[1] Geoffrey Paxton
was certainly correct in his assessment of our lprobWhat happened in
1888 has been "a thorn in the ... flesh." Thechmion of the appendix is
also correct. It says, "The drama of the churasponse to 1888 is not yet
finished."[2] The finishing of the drama is the leopf the authors.

In 1888 in Minneapolis the messenger of the Lombdtto warn our
brethren. She said, "God will withdraw His spiriinless His truth is
accepted."[3] Unfortunately, the servant of thed.aras publicly defied at
Minneapolis, as her counsels to the leadership weealy disregarded. Her
prophetic voice was never so directly challengedt agas at that terrible
conference. Nevertheless, history has overwhelmingindicated the
prophet.[4]

As we study the message that accompanied the begiwh the latter
rain and begin to understand its meaning, we redhat God's truth was not
fully accepted. We also realize that the messagsepits an understanding of
His "pardoning love," which suggests that our reegad5] of "His truth" has
already been pardoned. We now have a responsibdityeek the second
phase of forgiveness with respect to this failék®we do, we remember that
"We do not repent in order that God may love ug,Hbel reveals to us His
[pardoning] love in order that we may repent."[6]

The principles which were introduced in the 188&h&al Conference
session are not generally conversant within Adgemtioday. Perhaps that is
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why Laodicea has not understood Christ's call fpené (see Revelation
3:19). Receiving "His truth" is essential to undansling genuine
repentance.

If we are to receive the latter rain at long lag, must also receive the
message that was sent so long ago. We know thahalereceive it, for the
work can never be finished, and Christ can nevanesountil we do.
Laodicea has an appointment with a glorious destiiife message of
Christ's righteousness is to sound from one enthefearth to the other to
prepare the way of the Lord. This is the glory aidGwhich closes the work
of the third angel."[7]
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Appendix: Understanding John 3:18

John 3:18 presents a special challenge to thosewant to believe this
message of the gospel. For them, this text seent®ritradict the overall
theology of this book-- The Message of the LattainR The words of bn
3:18 seem to say that we are born condemned. Toak however,
demonstrates that both the Scriptures and thengstof Ellen White clearly
teach that Christ has redeemed the world from tingecof the law. He has
saved the world--He has emancipated the human Hm&.then are we to
understand John 3:18, without having to put oueselt odds with Scripture
and Ellen White?

If the words of Scripture say one thing, but thateat of those words
clearly says something different, which do we atgephis question is
important, and it appears to be the case that eeifaJohn 3:18. This verse
appears to say one thing, but the words violatecttirgext in which they
appear. As Seventh-day Adventist Christians, wed himl a governing
principle that suggests that the context shouldatkcthe meaning and not
the words.

Verse 18 says: "He that believeth on him is notdemmed: but he that
believeth not is condemned already, because he ratibelieved in the
name of the only begotten Son of God."

If one does not believe in Jesus, this verse dagds already under
condemnation. Although not a strict interpretatitims appears to be the
strong implication. These words may be interprétgdome to mean that we
are born under condemnation. If we are born undedemnation, we are
therefore not delivered from condemnation until bedieve in Christ Jesus.
We must be extremely careful anytime we choosate lany belief upon an
implication of a single verse of Scripture, rathie@n on the preponderance
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of biblical evidence. The question is: Are thederipretations correct?

If one eisegetes the words of John 3:18, the Ammitheology seems to
be correct. The text says that the nonbelievecasidemned already.” To an
Arminian, this means we are born condemned. Howe@$&venthday
Adventists do not believe in the verbal plenarypiretion of the Bible. We
believe that the thoughts of the Bible were ingpiog God, yet the words of
the Bible were chosen by men. The Bible writersemM&iod's penmen, not
His pen (see also Selected Messages, bk. 1, 23).

(If the Arminian interpretation of John 3:18 is mwmt--that we are born
condemned--how do we interpret the clear bibliegching that all have
been redeemed from the curse of the law (Gal. 3:E8) the Arminian, the
resolution of this contradiction comes by simplyliddgng one text and
ignoring the other. Thus the Arminian positionMNobody is redeemed until
he believes.)

Thus, when forced to choose between the words gpt8ce and the
context in which those words appear, Seventh-dayeAtists choose to
accept the context. This is the choice that we mMadte when interpreting
John 3:18. Verse 18 does seem to imply that webara condemned.
However, the very next verse of this scripturalsage clarifies the thought.
It reads: "And this is the condemnation, that lightome into the world, and
men loved darkness rather than light, because tlesids were evil" (John
3:19). Note the clear teaching of verse 19: Mentnhoe darkness (i.e.,
reject light) in order to be condemned.

We are not bom with "light." Therefore, becausevbht Jesus has done,
paying the penalty for the sins of the world, we aot born condemned. In
order to be condemned, one must reject light. idte¢ tomes to us after we
are born. If we reject the light of truth, then demnation follows. Thus,
while verse 18 may be interpreted by some to tdmchnews (i.e., we are
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born condemned), the context supports good newsal/éorn under grace.
The default state of humanity is not condemnationgrsace. "But where sin
abounded, grace did much more abound" (Rom. 5:28).we have
demonstrated in the book that you hold in your lsaridis conclusion is
consistent with the preponderance of Scripturewalt as the writings of
Ellen White. After all, how could we be born undmndemnation after,
"Christ hath redeemed us from the curse of the lming made a curse for
us" (Gal. 3:13)? In other words, if all have beedaemed from the curse of
the law, how can all still be under the curse efldw?

When we look at verse 18 in this light, we underdtahat John
introduces the term already to highlight the unrpss of this condemnation.
If one refuses to believe after light comes, he esnunder final
condemnation. The expression, already condemnexisréd the fact that
probation has closed for that individual. Thus we B verse 18 a reference
to the final condemnation reserved for the act @mmitting the
unpardonable sin. This condemnation can only ben se® a second
condemnation. We were all redeemed from the fiostdemnation (i.e., the
condemnation that came in Adam) and placed unddrgbionary grace. But
those who refuse to believe the gospel will comdeurultimate and final
condemnation--and that is condemnation which carembe reversed. This
condemnation results in eternal damnation.

In a similar passage of Scripture, Christ teachesdame lesson: "And
he said unto them, Go ye into all the world, anelaph the gospel to every
creature. He that believeth and is baptized shallshved; but he that
believeth not shall be damned"” (Mark 16:15, 16)titdothat Christ does not
say that he that believeth not remains in the camdion into which he/she
was born. Rather, He says, "He that believeth hatl 9e damned"”. John
3:18 must be interpreted in agreement with the gmidprance of the New
Testament. We are born under grace. We are notlratar condemnation.
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