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Chapter 1

The Spread of Christianity

That which Rome was in its supreme place, the athiers of the
empire-Alexandria, Antioch, Ephesus, Corinth, @tere in their
narrower spheres; for it was the licentiousnes&dece and the
East which had given to the corruption of Rome epeée dye.

Into that world of iniquity, Jesus Christ sent, siseep among
wolves, a little band of disciples carrying hopdhe despairing, joy
to the sorrowing, comfort to the afflicted, relief the distressed,
peace to the perplexed, and to all a message dalifidorgiveness

of sins, of the gift of the righteousness of Gaag af a purity and
power which would cleanse the soul from all unreghitsness of
heart and life, and plant there instead the pegdaaty of the life of

the Son of God and the courage of an everlastiyng jo

This gospel of peace and of the power of God uateasion they
were commanded to go into all the world and preaxhevery
creature.

The disciples went everywhere preaching the wond, l@efore the
death of men who were then in the prime of lifesthQood news of
the grace of God had actually been preached ithalthen known
world.



"First, | thank my God through Jesus Christ for yail) that your
faith is spoken of throughout the whole world." (Rans 1:8)

"But | say, Have they not heard? Yes verily, tremund went into
all the earth, and their words unto the ends ofwtbdd." (Romans
10:18)

"Which is come unto you, as it is in all the worlthd brings forth
fruit, as it does also in you, since the day yoarteof it, and knew
the grace of God in truth: If you continue in tlaéth grounded and
settled, and be not moved away from the hope ofydspel, which
you have heard, and which was preached to eveatureewhich is
under heaven; whereof | Paul am made a minist&glassians
1:6,23)

And by it many of all peoples, nations, and langasagere brought
to the knowledge of the peace and power of Godieaded in the
gospel of Jesus Christ.

In every congregation there were prayers to Gothteavould listen
to the sighing of the prisoner and captive, ancehaercy on those
who were ready to die. For the slave and his mdakte was one
law and one hope, one baptism, one Saviour, ongeJud times of
domestic bereavement the Christian slave doubtfes consoled
his pagan mistress with the suggestion that ousgnmteseparations
are only for a little while, and revealed to heliwg ear that there is
another world-a land in which we rejoin our deadwHs it possible



to arrest the spread of a faith which can makebtb&en heart leap
with joy? [1]

Yet to arrest the spread of that faith there weamyriong, earnest,
and persistent efforts by the Roman Empire.

So long as the Christians were confounded with lkers, no
persecution befell them from the Roman State, mrdoe Roman
Empire had recognized the Jewish religion as lgwdfahsequently
when the Emperor Claudius commanded all Jews tartdpm

Rome, Christians were included among them, as,iretance,
Aquila and Priscilla.

"After these things Paul departed from Athens, eante to Corinth;
And found a certain Jew named Aquila, born in Penlately come
from Italy, with his wife Priscilla; (because th&laudius had
commanded all Jews to depart from Rome:) and came them."
(Acts 18:1-2)

And when in Corinth, under Gallio the Roman goverobd the
province of Achaia, the Jews made insurrection resgaPaul upon

the charge that

"This fellow persuades men to worship God contrarthe law."
(Acts 18:13)

Gallio replied:



"If it were a matter of wrong or wicked lewdness,yOu Jews,
reason would that | should bear with you: But ib& a question of
words and names, and of your law, look you toat; Ifwill be no

judge of such matters." (Acts 18:14-15)

And with this,
"...he drove them from the judgment seat." (ActsL&B

Also when the centurion Lysias had rescued Paum frithe
murderous Jews in Jerusalem, and would send hirprégection to
Felix the governor, he wrote to Felix thus:

"When | would have known the cause wherefore tloeysed him, |
brought him forth into their council: Whom | perced to be
accused of questions of their law, but to have ingthaid to his
charge worthy of death or of bonds." (Acts 23:28-29

To please the Jews, Felix left Paul in prison. WRestus came in
and had given him a hearing, and would bring hgedaefore King
Agrippa, he spoke thus of the matter:

"...There is a certain man left in bonds by Felikout whom, when
| was at Jerusalem, the chief priests and the ®ldérthe Jews
informed me, desiring to have judgment against hiim.whom |

answered, It is not the manner of the Romans twatehny man to
die, before that he which is accused have the acsdace to face,
and have license to answer for himself concernire drime laid
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against him. Therefore, when they were come hithehout any
delay on the morrow | sat on the judgment seat,camimanded the
man to be brought forth. Against whom when the aecsistood up,
they brought none accusation of such things appesed: But had
certain questions against him of their own supwwsti and of one
Jesus, which was dead, whom Paul affirmed to bee.alAnd
because | doubted of such manner of questiongeldasim whether
he would go to Jerusalem, and there be judgedesktimatters. But
when Paul had appealed to be reserved unto theingeaf
Augustus, | commanded him to be kept till I migend him to
Caesar." (Acts 25:14-21)

And when Agrippa had heard him, the unanimous detisas,
"This man does nothing worthy of death or of boh@acts 26:31)
And Agrippa declared,

"This man might have been set at liberty, if he Imad appealed
unto Caesar." (Acts 26:31)

And even when he had been heard twice by Caesao,-Nes it was
still but a controversy between Jews concerningstjpres of their
own, the Roman power refused to take cognizandeentase, and
Paul, a Christian, was released.

But when Christianity had spread among the Gentdaesl a clear
distinction was made and recognized between thestzms and the
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Jews by all parties, and Christianity appeared asva religion not
recognized by the Roman law, then came the peisecudf
Christians by the Romans.

The controversy between the Christians and the Remaas not a
dispute between individuals, nor a contention betweects or
parties. It was a contest between antagonisticcimies. It was,
therefore, a contest between Christianity and Rorather than
between Christians and Romans.

Note:

1. Draper, Intellectual Development of Europe, chigppar. 8.



Chapter 2

The Christian Principle
On the part of Christianity it was the proclamatmmthe principle
of genuine liberty; on the part of Rome it was #ssertion of the
principle of genuine despotism.
Rights of Conscience
On the part of Christianity it was the assertionhaf principle of the
rights of conscience and of the individual, on gt of Rome it
was the assertion of the principle of the absoalisorption of the
individual, and his total enslavement to the Statall things, divine
as well as human, religious as well as civil.

Soul Freedom

Jesus Christ came into the world to set men fre@ t@ plant in their
souls the genuine principle of liberty:

* liberty actuated by love,

* liberty too honorable to allow itself to be usedaasoccasion to
the flesh or for a cloak of maliciousness,

* liberty led by a conscience enlightened by theitpirGod,



 liberty in which man may be free from all men, yeade so
gentle by love that he would willingly become trenant of
all, in order to bring them to the enjoyment ostekame liberty.

This is freedom indeed. This is the freedom whidiri€ gave to
man; for:

"If the Son therefore shall make you free, you lsbalfree indeed."
(John 8:36)

In giving to men this freedom, such an infinitetgibuld have no
other result than that which Christ intended; naméel bind them in
everlasting, unguestioning, unswerving allegianceHim as the
royal benefactor of the race.

He thus reveals himself to men as the highest gaad brings them
to himself as the manifestation of that highest djoand to
obedience to His will as, the perfection of conduct

The Knowledge of God in Christ

Jesus Christ was God manifest in the flesh. Thud &@s in Christ
reconciling the world to himself, that they mightdw Him, the
only true God, and Jesus Christ whom He sent.

He gathered to himself disciples, instructed thaenHis heavenly
doctrine, endued them with power from on high, $kem forth into
all the world to preach this gospel of freedomverg creature, and
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to teach them to observe all things whatsoever &tk dommanded
them.



Chapter 3
The Roman Principle
The Roman Empire then filled the world:

...the sublimest incarnation of power, and a momurtiee mightiest
of greatness built by human hands, which has ubpisnplanet been
suffered to appear. [1]

The Stateis Supreme

That empire, proud of its conquests, and exceegijgllous of its
claims, asserted its right to rule in all thingaptan and divine. In
the Roman view, the State took precedence of dviagyt

It was entirely out of respect to the State andliyhio preserve the
State, that either the emperors or the laws evbatte the exercise
of the Christian religion. According to Roman piples, the State
was the highest idea of good.

The idea of the State was the highest idea of gtlailed within that
was included all actual realization of the highgstd; hence the
development of all other goods pertaining to hutyarwas made
dependent on this. [2]

Man with all that he had was subordinated to tlzeSthe must have
no higher aim than to be a servant of the Statembst seek no

10



higher good than that which the State could besfbuus every
Roman citizen was a subject, and every Roman s a slave.

The more distinguished a Roman became, the lessheas free
man. The omnipotence of the law, the despotisnhefrtle, drove
him into a narrow circle of thought and action, dnd credit and
influence depended on the sad austerity of his Tifee whole duty
of man, with the humblest and greatest of the R@namas to keep
his house in order, and be the obedient servathiedbtate. [3]

It will be seen at once that for any man to profeesprinciples and
the name of Christ was virtually to set himself iagathe Roman
Empire. For him to recognize God as revealed insl€rist as the
highest good, was but treason against the Romae. Sta

It was not looked upon by Rome as anything else thgh treason;
because, as the Roman State represented to thenRbmighest
idea of good, for any man to assert that thereaMaigher good, was
to make Rome itself subordinate. And this would bet looked

upon in any other light by Roman pride than asraatliblow at the
dignity of Rome, and subversive of the Roman State.

Christians Accused of Treason
Consequently the Christians were not only call@déiats," because

they denied the gods, but the accusation agaimsh thefore the
tribunals was of the crime of "high treason," bessathey denied the
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right of the State to interfere with men's relatotdo God. The
common accusation against them was that they were

...Irreverent to the Caesars, and enemies of tlesata and of the
Roman people. [4]

To the Christian, the word of God asserted withoalie authority:

"Fear God, and keep His commandments: for thieaswhole duty
of man." (Ecclesiastes 12:13)

To him, obedience to this word through faith in Ghwas eternal
life. This to him was the conduct which showed &llegiance to
God as the highest good,-a good as much higher ttietnof the
Roman State as the government of God is greater Was the
government of Rome.

The Stateis God

This idea of the State was not merely the State @sil in stitution,
but as a divine institution, and the highest cotioapof divinity
itself. The genius of Rome was the supreme deity.

Thus the idea of the State as the highest goodtieseli gious
idea; consequently religion was inseparable from S8tate. All
religious views were to be held subordinate to 8tate, and all
religion was only the servant of the State.
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The genius of the Roman State being to the Romauad nhie chief
deity, since Rome had conquered all nations, it demonstrated to
the Roman mind that Rome was superior to all thgsgbat were
known.

And though Rome allowed conquered nations to mianthe
worship of their national gods, these as well as ¢bn quered
people were considered only as servants of the Rdtate. Every
religion was held subordinate to the religion ohito

All forms of religion might come to Rome and takeit places in
its pantheon, they must come as the servants @ttite. [5]

The State being the Roman's conception of the bigimod, Rome's
own gods derived all their dignity from the factaththey were
recognized as such by the State.

It was counted by the Romans an act of the greatestescension
and an evidence of the greatest possible favorestoly State
recognition upon any foreign gods, or to allow &pman subject to
worship any other gods than those which were rezednas such
by the Roman State. A fundamental maxim of Romamslation
was,

No man shall have for himself particular gods o wn; no man

shall worship by himself any new or foreign godsless they are
recognized by the public laws. [6]
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Vox Populi, Vox Dei

Again: the Roman State being the supreme deityg 3anate and
people" were but the organs through which its ideae expressed;
hence the maxim;

Vox populi, vox dei: "the voice of the people ig thoice of God."

As this voice gave expression to the will of th@reme deity, and
consequently of the highest good, and as thiswal expressed in
the form of laws, hence again the Roman maxim:

"What the law says is right."

It is very evident that in such a system there wasplace for

individuality. The State was everything, and thgarmty was in fact

the State. What the majority said should be, tred thie voice of the
State, that was the voice of God, that was the esgoon of the
highest good, that was the expression of the higt@msception of
right; and everybody must assent to that or beiden=sd a traitor to
the State.

The individual was but a part of the State. Thees where fore no
such thing as the rights of the people; the ridhihe State only was
to be considered, and that was to be considereduabs

The first principle of their law was the paramought of the State
over the citizen. Whether as head of a family, ®peoprietor, he
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had no natural rights of his own; his privilegesr@vereated by the
law as well as defined by it. The State in the plsle of her power

delegated a portion of her own irresponsibilitythe citizen, who

satisfied the conditions she required in orderdodme the parent of
her children; but at the same time she demandédthe sacrifice

of his free agency to her own rude ideas of palitexpediency. [7]

It is also evident that in such a system there measuch thing as the
rights of conscience; because as the State wasmapalso in the
realm of religion, all things religious were to $bordinated to the
will of the State, which was but the will of the joiaty. And where
the majority presumes to decide in matters of i@hgthere is no
such thing as rights of religion or conscience.

Notes:

1. De Quincy, The Caesars.

2. Neander, History of the Christian Religion andu€h, Vol. i,
part i, sec. i, div. Iii, par. 1.

3. Mommsen, Quoted by James Freeman Clarke in TeatG
Religions, chap. viii, sec. iv, par. 1.

4. Joseph Torrey, General History of the Christiligion and
Church, Chapter 3, "Persecutions of the Christiaar€h".

5. James Freeman Clarke, Ten Great Religions, Eh&fpii, "The
Religion of Rome".

6. Cicero, quoted in Neander's History of the QGlais Religion
and Church, sec. I, div.iii, par. 2.
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7. Merivale, Romans under the Empire, chap. xar, g1.
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Chapter 4
Why the Conflict?
Against this whole system Christianity was dianuogtify opposed.
Supremacy of God

First, In its assertion of the supremacy of Godhia idea of God as
manifested in Jesus Christ as the highest ideaad;gn the will of
God as expressed in His law as the highest comeepfiright; and
in the fear of God and the keeping of His commanumeas the
whole duty of man.

Christ had set himself before His disciples asahe possessing all
power in heaven and in earth. He had told thematongp all the
world and teach to every creature all things wrateo He had
commanded them. Christ had said that the first bf the
commandments, that which inculcates the highest faist of all
duties, is,

"You shall love the Lord with all your heart, andwall your soul,
and with all your mind, and with all your strendtfiMark 12:30)

This put Jesus Christ above the State, and pugiaflee to Him
above allegiance to the State; this denied theesugpecy of Rome,
and likewise denied either that the Roman gods weds at all or
that the genius of Rome itself was in any senseda g
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Separation of Caesar and God

Secondly, When the republic as represented by #mats8 and
people of Rome was merged in the imperial powed,tha emperor
became the embodiment of the State, he represdreatignity, the
majesty, and the power of the State, and likewise,that,
represented the divinity of the State. Hence diyiattached to the
Caesars.

Christianity was directly opposed to this, as shdwrnthe word of
Christ, who, when asked by the Pharisees and thedims
whether it was lawful to give tribute to Caesanot, answered:

"Render therefore unto Caesar the things whichGaesar's; and
unto God the things that are God's." (Matthew 2p:21

In this, Christ established a clear distinctionwesn Caesar and
God, and between religion and the State. He segghtaat which
pertains to God from that which pertains to thete&St®©nly that
which was Caesar's was to be rendered to Caesue, tivat which
Is God's was to be rendered to God, and with rereaete whatever
to Caesar.

The State being divine, and the Caesar reflectmg divinity,
whatever was God's was Caesar's. Therefore whast @faide this
distinction between God and Caesar, and separduaid which
pertains to God from that which pertains to Caemad, commanded
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men to render to God that which is God's, and tes@aonly that
which is Caesar's, He at once stripped Caesar-thee-8f every

attribute of divinity. And in doing this He declaréhe supremacy of
the individual conscience; because it rests with itidividual to

decide what things they are which pertain to God.

A Summary

Thus:

o Christianity proclaimed the right of the individut worship
according to the dictates of his own consciencan®asserted
the duty of every man to worship according to theaties of
the State.

» Christianity asserted the supremacy of God; Romserted the
supremacy of the State.

o Christianity set forth God as manifested in JeshasCas the
chief good; Rome held the State to be the highesd g

o Christianity set forth the law of God as the expms of the
highest conception of right; Rome held the lawhd Gtate to
be the expression of the highest idea of right.

» Christianity taught that the fear of God and thepiag of His
commandments is the whole duty of man; Rome tatigittto
be the obedient servant of the State is the whatle @f man.
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» Christianity preached Christ as the sole possesspower in
heaven and in earth; Rome declared the State tebkighest
power.

» Christianity separated that which is God's fromt thaich is
Caesar's; Rome maintained that what is God's, esata.

This was the contest, and these were the reasorts loé tween
Christianity and the Roman Empire.

The Duty Owed to Caesar

Yet in all this, Christianity did not deny to Caesaplace; it did not
propose to undo the State. It only taught to tlaeSts proper place,
and proposed to have the State take that place kaeg it.
Christianity did not dispute the right of the Rom&tate to be; it
only denied the right of that State to be in trecplof God.

In the very words in which He separated between Wiach is
Caesar's and that which is God's, Christ recognizedightfulness
of Caesar's existence; and that there were thihgs rightfully
belong to Caesar, and which were to be renderedhino by
Christians. He said,

"...Render therefore to Caesar the things that @eesar's.”
(Matthew 22:21)
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In these words He certainly recognized that Cakadrjurisdiction
in certain things, and that within that jurisdictidie was to be
respected. As Caesar represented the State, ins¢histure the
phrase represents the State, whether it be the 8td&ome or any
other State on earth. This is simply the stateroétite right of civil
government to be; that there are certain things oviach civil
government has jurisdiction; and that in thesegsitme authority of
civil government is to be respected.

This jurisdiction is more clearly defined in Paul&tter to the
Romans. There it is commanded:

"Let every soul be subject unto the higher powgiRdmans 13:1)

In this is asserted the right of the higher povibaeg-is, the right of
the State-to exercise authority, and that Chrisstimust be subject
to that authority. Further it is given as a reafawrthis, that:

"...there is no power but of God: the powers treaale ordained of
God." (Romans 13:1)

This asserts not only the right of the State toahd to ex ercise
authority, it also asserts the truth that the Sisten or dinance of
God, and that the power which it exercises is anathof God.

Yet in this very assertion Christianity was held®antag onistic to
Rome, because it put the God of the Christians elitbe Roman
State, and made the State to be only an ordinanite d&od of the
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Christians. For the Roman Empire, or for any of tReman

emperors, to have recognized the truth of thigstant, would have
been at once to revolutionize the whole system\alfand religious

economy of the Ro mans, and to deny at once thaevat the

accumulated wisdom of all the generations of thmRwoages.

Yet that was the only proper alternative of the RorState, and that
IS what ought to have been done. Nebuchadnezzapat&dged the
right of God to "change the king's word" in bel&lthe freedom of
the conscience of the individual.

Civil government being thus declared to be of God its authority
ordained of God, the instruction proceeds:

"Whoever therefore resists the power, resists thenance of God:
and they that resist shall receive to themselvesind#ion.
Wherefore you must needs be subject, not only f@thy but also
for conscience' sake." (Romans 13:2,5)

Governments being of God, and their authority besngained of
God, Christians in respecting God will necessardgpect, in its
place, the exercise of the authority ordained bynHbut this
authority, according to the words of Christ, i9texercised only in
those things which are Caesar's, and not in thivigsh pertain to
God. Accordingly, the letter to the Romans proceeds

"For this cause pay tribute also: for they are 6Gaodfinisters,
attending continually upon this very thing." (Rorad3:6)
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This connects Paul's argument directly with thatChirist above
referred to, and shows that this is but a commarhat statement,
and an extension of the argument therein contained.

The scripture proceeds:

"Render therefore to all their dues: tribute to whtribute is due;
custom to whom custom; fear to whom fear; honowvhb@m honor.
Owe no man anything, but to love one another; forthmat loves
another has fulfiled the law. For this, You shalbt commit
adultery, You shall not kill, You shall not stedlpu shall not bear
false witness, You shall not covet; and if there d®/ other
commandment, it is briefly comprehended in thisirsgyynamely,
You shall love your neighbor as yourself." (RomaBgs/-9)

Let it be borne in mind that the apostle is herging to Christians
concerning the respect and duty which they areetaler to the
powers that be, that is, to the State in fact. Ak full well, and so
did those to whom he wrote, that there are otharmnsandments in
the very law of which a part is here quoted.

The Duty Owed to God

But he and they likewise knew that these other candments do
not in any way relate to any man's duty or respethe powers that
be. Those other commandments of the law which e Ipartly
guoted, relate to God and to man's duty to Him. Gfrteem is:
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"You shall have no other gods before me; anothew ¥hall not
make unto yourself any graven image; another, Yall 10t take
the name of the Lord your God in vain; and anotRemember the
Sabbath day to keep it holy; Six days shall yowtand do all your
work, but the seventh day is the Sabbath of thel lyaur God."
(Exodus 20:3-4,7-9)

And these are briefly comprehended in that saynagely,

"You shall love the Lord your God with all your meaand with all
your soul, and with all your mind, and with all yatrength." (Mark
12:30)

According to the words of Christ, all these obligas, per taining
solely to God, are to be rendered to Him only, aitth man in this
realm, Caesar can never of right have any thingaan any way
whatever.

As, therefore, the instruction in Romans 13:1-10gisen to
Christians concerning their duty and respect topbwers that be,
and as this instruction is confined absolutely nfs relationship to
his fellow men, it is evident that when Chris tidmsve paid their
taxes, and have shown proper respect to theinfathen, then their
obligation, their duty, and their respect, to tlmevprs that be, have
been fully discharged, and those powers never igltiy have any
further jurisdiction over their conduct.
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This iIs not to say that the State has jurisdictadnthe last six
commandments as such. It is only to say that thedie tion of the
State is confined solely to man's conduct toward,mad never can
touch his relationship to God, even under the sgdable of the
law.

This doctrine asserts the right of every man toshigr according to
the dictates of his own conscience, as he pleas®as,when he
pleases. Just this, however, was the subject okizde controversy
between Christianity and the Roman Empire.
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Chapter 5
The Battle
Christians Innocent of Moral Wrongs

There was never any honest charge made that thisti@hs did
violence to any man, or refused to pay tribute. Thect and
positive instruction was not only that they shodddno evil, but that
they should speak no evil of any man; and that thegcticed
accordingly is shown by Pliny's letter to Trajanncerning the
Christians, in which he says that when they met@artbok of that
harmless meal, before they separated they pledgecaoother not
to steal, not to commit adultery, not to do violemc any man.

Pliny the Younger was governor of the province gh¥ia. In that

province he found Christianity so prevalent that worship of the
gods was almost deserted. He undertook to cornecirtegularity;

but this being a new sort of business with himwas soon involved
In questions that he could not easily decide toolns satisfaction,
and he concluded to address the emperor for theeseany
instructions. He therefore wrote to Trajan as feHo

Sir: It iIs my constant method to apply myself touyéor the
resolution of all my doubts; for who can better gavmy dilatory
way of proceeding or instruct my ignorance? | haaver been
present at the examination of the Christians [der], on which
account | am unacquainted with what uses to beinedunto, and
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what and how far they used to be punished; nomgreoubts small,
whether there be not a distinction to be made batvwibe ages [of
the accused], and whether tender youth ought te lhg same
punishment with strong men? Whether there be ratrfor pardon
upon repentance? or whether it may not be an aagarib one that
had been a Christian, that he has forsaken Christtawhether the
bare name, without any crimes besides, or the sriaghering to
that name, be to be punished?

In the meantime | have taken this course abouetinds have been
brought before me as Christians: | asked them venetiey were
Christians or not. If they confessed that they we€lwistians, |

asked them again, and a third time, intermixingdening with the
guestions. If they persevered in their confessibsdered them to
be executed; for | did not doubt but, let their femsions be of any
sort whatsoever, this positiveness and inflexilidletimacy deserved
to be punished.

There have been some of this mad sect whom | tadkenof in
particular as Roman citizens, that they might bet $e that city.
After some time, as is usual in such examinatitims,crime spread
itself, and many more cases came before me. Awiaslsent to me,
though without an author, containing many names gefsons
accused]. These denied that they were Christiams ap ever had
been. They called upon the gods, and supplicategbtm image,
which | caused to be brought to me for that purposéh
frankincense and wine; they also cursed Christ;enoh which
things, it is said, can any of those that are ye@lhristians be
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compelled to do; so | thought fit to let them gahé&s of them that
were named in the libel, said they were Christidng, presently

denied it again; that indeed they had been Chnistiaut had ceased
to be so, some three years, some many more; anthereewas that
said he had not been so these twenty years. Aetihwrshiped your
image and the images of our gods; these also c@isast.

However, they assured me that the main of theilt,fan of their
mistake, was this: That they were wont, on a stak®yl to meet
together before it was light, and to sing a hymrCtwist, as to a
god, alternately; and to oblige themselves by aasaent [or oath]
not to do anything that was ill; but that they wdbgbmmit no theft,
or pilfering, or adultery; that they would not bke&eir promises, or
deny what was deposited with them, when it was irequback
again; after which it was their custom to depart &0 meet again at
a common but innocent meal, which they had lefupibn that edict
which | published at your command, and whereind Ffabidden
any such conventicles.

These examinations made me think it necessary doir@ by

torments what the truth was; which | did of twowssttmaids, who
were called "deaconesses;" but still | discoverednore than that
they were addicted to a bad and to an extravaggetrstition.

Hereupon | have put off any further examinationad ahave
recourse to you; for the affair seems to be welttiwv@onsultation,
especially on account of the number of those thatradanger; for
there are many of every age, of every rank, andoti sexes, who
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are now and hereafter likely to be called to actoand to be in
danger; for this superstition is spread like a agittn, not only into
cities and towns, but into country villages alsdiiah yet there is
reason to hope may be stopped and corrected.

To be sure, the temples, which were almost forsakegin already
to be frequented; and the holy solemnities, whichrewvlong
intermitted, begin to be revived. The sacrificegibeto sell well
everywhere, of which very few purchasers had of lappeared,;
whereby it is easy to suppose how great a multinfdeen may be
amended, if place for repentance be admitted.

To this letter Trajan replied:

My Pliny: You have taken the method which you ougimt
examining the causes of those that had been acassé&thristians;
for indeed no certain and general form of judgiag be ordained in
this case.

[

These people are not to be sought for; but if theyaccused and
convicted, they are to be punished, but with thigtion: that he who
denies himself to be a Christian, and makes ingdlaat he is not so,
by supplicating to our gods, although he had beefosnerly, may
be allowed pardon, upon his repentance.

As for libels sent without an author, they oughttwe no place in
any accusation whatsoever; for that would be agthih very ill
example, and not agreeable to my reign. [1]
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The Charges of Atheism and Treason

The Roman State never had any just charge to lagainst the
Christians of doing any wrong to any man. The clawgas
"atheism,” because they denied the gods, and "highson,"
because they denied the right of the State toinulleings pertaining
to God.

Therefore, as a matter of fact, the whole contreydre tween
Christianity and the Roman Empire was upon the &rgpestion of
the rights of conscience,-the question whethex ihe right of every
man to worship according to the dictates of his @@nscience, or
whether it is his duty to worship according to thetates of the
State.

This question was then, as it has always been, faryeaching.
When the right was claimed to worship accordinghi dictates of
conscience, in that was claimed the right to deregll the Roman
laws on the subject of religion, and to deny tlyhtriof the State to
have anything whatever to do with the questioretgion.

Roman Religion Intertwined with Daily Life

But this, according to the Roman estimate, was tmlyid defiance
to the State and to the interests of society allegge The Roman
State, so intimately and intricately connected wéhgion, was but
the reflection of the character of the Roman peowpleo prided
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themselves upon being the most religious of aliomat and Cicero
commended them for this, because their religion e@aged into all
the details of life.

The Roman ceremonial worship was very elaborate ramiite,
applying to every part of daily life. It consistadsacrifices, prayers,
festivals, and the investigations by auguries aadipices, of the
will of the gods and the course of future eventhe TRomans
accounted themselves an exceedingly religious pebplcause their
religion was so intimately connected with the afanf home and
State... Thus religion everywhere met the pubfe df the Roman
by its festivals, and laid an equal yoke on his/gue life by its
requisition of sacrifices, prayers, and auguriel$ pArsuits must be
conducted according to a system carefully laid déwrthe College
Pontiff... If a man went out to walk, there wasoani to be recited;
if he mounted his chariot, another. [2]

But this whole system of religion was false. Tha&gavhich they
worshiped were false gods. Their gods, in shortevibeit reflections
of themselves; and the ceremonies of worship watdéhe exercise
of their own passions and lusts. Neither in theadgy nor their
worship was there a single element of good.

Therefore upon it all Christianity taught the peopb turn their
backs. The Christian doctrine declared all thes#sdo be no gods;
and all the forms of worship of the gods to be adiylatry and a
denial of the only true God-the God and Father wf loord Jesus
Christ.
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The games and all the festival days were affailState, and

...were an essential part of the cheerful devotibthe pagans, and
the gods were supposed to accept, as the mostujrafering, the
games that the prince and people celebrated inrhohaheir
peculiar festivals. [3]

The festivities of the wedding and the ceremonieshe fu neral
were all conducted under the protection of the ghtise than this,

...the number of the gods was as great as the nurhitee incidents
in earthly life. [4]

[The] pagan's domestic hearth was guarded by thateg, or by the
ancestral gods of his family or tribe. By land heveled under the
protection of one tutelar divinity, by sea anothdre birth, the

bridal, the funeral, had each its presiding delig very commonest
household utensils were cast in mythological forrhg; could

scarcely drink without being reminded of makingil@tion to the

gods. [5]

Christians Renounce the Heathen Ceremonies
All this heathen ceremony, Christianity taught tpeople to

renounce. And every one did renounce it who becar@ristian.
He had to renounce it to become a Christian. Buhsmately were
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idolatrous forms interwoven into all the associasiaf both public
and private life, of both State and social actibat

...It seemed impossible to escape the observantteenf without at
the same time renouncing the commerce of mankirt aihthe
offices and amusements of society. [6]

Yet with any of it true Christianity did not compnise. Every
Christian, merely by the profession of Christianggvered himself
from all the gods of Rome and everything that wagsedin their
honor. He could not attend a wedding or a funefahis nearest
relatives, because every ceremony was performdd reference to
the gods. He could not attend the public festivafl, the same
reason.

Nor could be escape by absenting himself on suatasiens;
because on days of public festivity, the doorshefhouses, and the
lamps about them, and the heads of the dwellersithanust all be
adorned with laurel and garlands of flowers in homd the
licentious gods and goddesses of Rome.

If the Christian took part in these services, hid panor to the gods
as did the other heathen. If he refused to do sa;hwhe must do if
he would obey God and honor Christ, he made hintegi§picuous
before the eyes of the people, all of whom werensely jealous of
the respect they thought due to the gods. Als®oinefusing, the
Christians disobeyed the Roman law, which commantiee

things to be done.
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Universal Hatred

All this subjected the Christians to universal bdirand as the laws
positively forbade everything that the Christiansight, both with
reference to the gods and to the State, the fofntenaofurnished a
ready channel through which this hatred found v&his was the
open way for the fury of the populace to spendlfitspon the
deniers of the gods, and enemies of the Caesarsfaiheé Roman
people. And this was the source of the persecuatid@hristianity by
pagan Rome.

Before Christ was born into the world, Maecenas ohthe two
chief ministers of Augustus, had given to thattfid Roman
emperors the following counsel, as embodying thecgie which
should characterize the imperial government:

Worship the gods in all respects according to thesl of your
country, and compel all others to do the same;hlatg and punish
those who would introduce anything whatever alemur customs
in this particular; not alone for the sake of thedsg, because
whoever despises them is incapable of reverencarngthing else;
but because such persons, by introducing new de%)i mislead
many to adopt also foreign laws. [7]

The Christians did refuse to worship the gods atingrto the laws,
or in any other way; they did introduce that whvehs preeminently
alien to all the Roman customs in this par ticuthey did despise
the gods.
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In the presence of the purity, the goodness, amdhtierent holiness
of Jesus Christ, the Christians could have no déwing than that
of abhorrence for the wicked, cruel, and licentigmds of the
heathen.

Yet when from love for Christ they shrank in ablemce from this
idolatry, it only excited to bitter hatred the loseof the licentious
worship of the insensate gods; and as above stdtece was the
law, and there the machinery of the State, readyetased in giving
force to the religious enmity thus excited.

Roman Law: " No New Religions"

One of the ruling principles of law in the RomaatBtwas this:
Whoever introduces new religions, the tendency emaracter of
which are unknown, whereby the minds of men maylisarbed,
shall, if belonging to the higher rank, be banishiédo the lower,
punished with death. [8]

Nothing could be more directly condemned by thww Ean was
Christianity:

1. It was wholly a new religion, one never befoeald of; it was

not in any sense a national religion; but was ewgrounced as that
which should be universal. Being so entirely nenvthe nature of
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the case its tendency and character were unknowhetdRoman
laws.

2. Of all religions the world has ever known, Chasity appeals
most directly to the minds of men. The first of aihe

commandments demanding the obedience of men dgclareu

shall love the Lord your God with all your heamdawith all your

mind." The law of God was set forth as the highmmsiception of
right, and the let- ter to all the Christians innko said, "With the
mind, | myself serve the law of God." (Romans 8:2&yain that

same letter said, "Be not conformed to this worltit be

transformed by the renewing of your mind." (Romags?). Again

and again in the Christian writings this same idea set forth, and
it was all summed up in the saying of Christ to theman of

Samaria, "God is a Spirit: and they that worshimHhihust worship
Him in spirit" (John 4:24), thus setting God befdne mind to be
discerned only by the mind, and worshiped in a aleamd spiritual
conception only.

3. The Christians were almost wholly from the lowanks. The
common people heard Christ gladly; so also did thegar His
gracious gospel from His disciples. There was yefudher
disadvantage, however, in the position of the @lans. Christianity
had sprung from among the Jews. It had been desspiséhe Jews.
The Jews were viewed by the Romans as the mosicdbsp of all
people. Therefore, as the Christians were desjigdle Jews, who
were despised by the Romans, it followed that # Romans the
Christians were the despised of the despised.dtbmathe record of
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a literal fact which Paul wrote: "We are made as filth of the
world, and are the off-scouring of all things urtos day." (1
Corinthians 4:13). The law declared that if thodeowlid what the
statute forbade belonged to the lower ranks, the&yewto be
punished with death; and as the Christians weretlyné®m the
lower ranks, death became the most common penatyrried by
the profession of Christianity.

There was yet another consideration: These laws diadeen

framed, and the system had been established, elogebthere were
any Christians in the world. Therefore the teacluhthe Christians,
their practice, and their disregard of the Romams|aappeared to
the Romans in no other light than as an open iastioan against the
government, and an attempt at the dissolution cegpitself.

The persecution of the Christians, having its fatimmh principle in
the system of laws and government of Rome, proemké&wmm four
distinct causes and from four distinct sources.

Per secution from the Populace

First, from the populace. The Christians refusegdg any respect
or honor whatever to the gods to whom the people wevoted in

every act and relationship of life. They were clear@t once with
being atheists and enemies of the gods, and therefith being the
direct cause of all the calamities and misfortutieg might befall

anybody from any source.
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Everything in nature, as well as in the life of tinelividual, was

presided over by some particular deity, and theeeWwhatever, out
of the natural order, might happen in the coursthefseasons or in
the life of the individual, was held to be a tok&rthe anger of the
insulted gods, which was only to be appeased bytimshment of
the Christians.

 If the fall of rain was long delayed, so that cr@sl pastures
suffered, it was laid to the charge of the Christia

* If when rain did come, there was too much, so thatrivers
overflowed and did damage, they charged this likevid the
Christians.

o If there was an earthquake or a famine, the Cansti
disrespect to the gods was held to be the cause of

« If an epidemic broke out, if there was an invasimn the
barbarians, or if any public calamity occurred,was all
attributed to the anger of the gods, which wadeasupon the
State and the people on account of the spread rigt@inity.

For instance, aesculapius was the god of healimgj,ag late as the
time of Diocletian, when a plague had spread feouph the empire
and continued a long time, Porphyry, who made gtqometensions
to being a philosopher, actually argued that theseoa why the
plague could not be checked was that the spre@hstianity had
destroyed the influence of aesculapius. When shaigs as this
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were soberly announced as the opinion of the wisan readily be
under stood how strong a hold the same superstitamhupon the
minds of the common heathen.

The turning away of individuals from the worshiptbé gods, and
their renouncing all respect for them, and holdasgidolaters only,
those who would show respect to them, excited tlostnbitter

feelings in the great mass of the people. Wheretexs added to
the calamities and misfortunes that might befaljolh were held to
be but a manifestation of the anger of the godd,thair sympathy
with the people in their antagonism to Christiapadil these things
tended only to deepen that feeling of bitternessl, @® inspire the
populace with the idea that they were doing thé afithe gods, and
performing the most acceptable service, when thggcuwed

vengeance upon the offending Christians. And

When superstition has once found out victims, tasehguilt or
Impiety it may ascribe the divine anger, human ngee mingles
itself with the relentless determination to proggi offended
heaven, and contributes still more to blind theguént and
exasperate the passions. [9]

Nor was this resentment always confined to respmcthe gods;
often private spite and personal animosities wadtilged under
cover of allegiance to the gods and respect forldhs. This was
shown not only by prosecution before the magisétdbeit by open
riot and mob violence; and there was no lack oividdials to work
upon the riotous propensities of the superstitypaeskraged people.
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For instance, one Alexander of Abonoteichus, a oiagj when he
found that his tricks failed to excite the wondgatt he desired,
declared that the Pontus was filled with atheisits @hristians; and
called on the people to stone them if they didwant to draw down
on themselves the anger of the gods. He went sat fiaist as never
to attempt to give an exhibition until he had fipsbclaimed,

"If any atheist, Christian, or Epicurean has slgp® here as a spy,
let him be gone."

Per secution from the Priests and Artisans

The second source from which proceeded the pereacaof the
Christians was the priests and artisans. The priesl charge of the
temples and sacrifices, by which they receivedrthging and
considerable profit besides. Pliny's testimonyrlasays that in his
province "the temples were almost forsaken," anthefsacrifices
"very few purchasers had of late appeared.”

The influence of Christianity reached much furttiean to those
who openly professed it. Many, seeing the Christiapenly
forsaking the gods and refusing to offer sacrificgeuld likewise,
merely upon economical principles, stop making ifaes in the
temples.

The priests and the traffickers in sacrificial offiggs, seeing their
gains falling off, were not slow in charging to tdris tians the
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delinquency, were prompt to prosecute them befbesttibunals,
and were very diligent to secure the most rigidoegément of the
laws commanding sacrifice to the gods.

From the same cause the artisans found their gaamsshing,

through the diminished sale of carved and engrawedges,

amulets, etc. Upon which, like that Demetrius @& 8criptures who
made silver shrines for Diana (Acts 19:21-29), tlhegame very
zealous for the honor of the gods, and raised petie® against the
disciples, in order to restore the worship of tlelggand their own
accustomed income.

Per secution from the Gover nor s of Provinces

A third source from which persecution arose wasgte ernors of
provinces. Some of these were of cruel and spler@sposition,
and, holding a personal animosity against the @Gans, were glad
of the opportunity to be the ministers of such lagswere of force
against them.

Others who were totally indifferent to the meritsloe question, yet
who earnestly desired to be popular, were readgk® part with the
people in their fanatical rage, and to lend thenwer and use their
official influence against the Christians.

Yet others who had no particular care for the wignrsif the gods,
could not understand the Christians' refusal toyabe laws. The
governors could see nothing in such a refusal ®ydhe law and
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perform the ceremonies therein prescribed but vépgteared to
them to be blind, willful obstinacy and downrighiulsbornness.
They regarded such willful disobedience to the tawe much more
worthy of condemnation than even the disrespetiid@ods.

Such a one was Pliny, who said,

"Let their confessions be of any sort whateves positiveness and
inflexible obstinacy deserved to be punished.”

Many of the governors

...would sooner pardon in the Christians their cida from the

worship of the gods, than their want of reveremedltie emperors in
declining to take any part in those idolatrous desti@tions of
homage which pagan flattery had invented, suchpaslkding their

images with incense, and swearing by their gefiuy.

Still others were disposed to be favorable to tHwiglans, to

sympathize with them in their difficult positiomato temper as far
as possible the severity of the laws against thénd when the

Christians were prosecuted before their triburthlsy would make
personal appeals to induce them to make some csionefiowever
slight, that would justify the governor in certifig that they had
conformed to the law, so that he might release thenhonly from

that particular accusation, but from any other thaght be made.

Such governors would plead with the Christiansis ¢ffect:
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"l do not wish to see you suffer; | know you hawad no real harm;
but there stands the law. | am here as the repasen of the
empire to see that the laws are enforced.

"l have no personal interest whatever in this matteerefore | ask
you for my own sake that you will do some honortlte gods,
however slight, whereby | may be relieved from exmg this
penalty and causing you to suffer. All that is negd is that you
shall worship the gods.

"Now your God is one of the gods; therefore whatrh&s there in
obeying the law which commands to worship the gaoabhout
reference to any particular one? Why not say, 'Ehgperor our
lord," and sprinkle a bit of incense toward his g@a Merely do
either of these two simple things, then | can tetthat you have
conformed to the law, and release you from this ahdfuture
prosecutions of the kind."

When the Christian replied that he could not undey form or
pretense whatever worship any other god than theeFaf the Lord
Jesus Christ; nor honor any other by any manneffefing; nor call
the emperor lord in the meaning of the statuten tthee governor,
understanding nothing of what the Christian cattedscience, and
seeing all of what he considered the kindest ptssitiers counted
not only as of no worth, but even as a reproachphoffered mercy
was often turned into wrath. He considered suchkfasal only an
evidence of open ingratitude and obstinacy, antthsefore such a
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person was unworthy of the slightest consideratits.held it then
to be only a proper regard for both the gods aedSiiate to execute
to the utmost the penalty which the law prescribed.

Another thing that made the action of the Chrigtiamore obnoxious
to the Roman magistrates, was not only their persislisregard for
the laws touching religion, but their assertion toe right to

disregard them. And this plea seemed the more tmpet from the

fact that it was made by the despised of the dedpis

Per secution from the Emperors

The fourth source from which persecution came t® @nristians
was the emperors. Yet until Christianity had bec@mevidespread
as to attract the attention of the emperor, theas wo general
persecution from this source.

The first persecution by the direct instigationtioé emperors was
that inflicted by Nero. With this exception, thergecution of the
Christians by the emperors was solely as the reptasves of the
State, to maintain the authority of the State dral dignity of her

laws, and to preserve the State from the certam which they

supposed to be threatened from Christianity. Thigagns why it

was that only the best of the emperors persecauechristians, as
such.

In the emperor was merged the State. He alone semied the
divinity of the Roman State. The Christians' refusarecognize in
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him that divinity or to pay respect to it in any yyavas held to be
open disrespect to the State.

The Christians' denial of the right of the Statentake or enforce
any laws touching religion or men's relationship Gmd, was
counted as an undermining of the authority of gorent.

As it was held that religion was essential to thgy\existence of the
State, and that the State for its own sake, forowm self-
preservation, must maintain proper respect forgi@hi; when
Christianity denied the right of the State to eis¥@ny authority or
jurisdiction whatever in religious things, it waglth to be but a
denial of the right of the State to pre serve ftsel

The Governmental System at Fault

Therefore when Christianity had become quite gdlyeispread

throughout the empire, it seemed to such empersrdMarcus

Aurelius, Decius, Valerian, and Diocletian-emperavhio most

respected Roman institutions-that the very exigenicthe empire
was at stake. Consequently their opposition to Sfianity was but
an effort to save the State, and was considerdtidoiy as the most
reasonable and laudable thing in the world.

It was only as a matter of State policy that thesued edicts or
emphasized those already issued for the supprestiGhristianity.
In making or enforcing laws against the Christidngas invariably
the purpose of these emperors to re store ancesepre the ancient
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dignity and glory of the Ro man State. In an insoon by
Diocletian, it is distinctly charged that by Chiastity the State was
being overturned. His views on this subject are se¢he following
extract from one of his edicts:

The immortal gods have, by their providence, areangand
established what is right. Many wise and good nrenagreed that
this should be maintained unaltered. They oughttmdite opposed.
No new religion must presume to censure the olagesit is the
greatest of crimes to overturn what has been osiadkshed by our
ancestors, and what has supremacy in the Stafe. [11

This is further shown by the following words frorhet edict of
Galerius putting a stop to the persecution of Glangy:

Among other matters which we have devised for theelit and
common advantage of our people, we have first oeted to
restore all things according to the ancient lawsl #me public
institutions of the Romans. And to make provisionthis, that also
the Christians, who have left the religion of th&thers, should
return again to a good purpose and resolution. [12]

With persecution proceeding from these four soyrttels evident

that from the day that Christ sent forth his dikspto preach the
gospel, the Christians were not certain of a molmgaace. It might
be that they could live a considerable length metunmolested; yet
they were at no time sure that it would be so, bseahey were
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subject at all times to the spites and capricasdif’iduals and the
populace. At any hour of the day or night any Glarswas liable to
be arrested and prosecuted before the tribunal®) be made the
butt of the capricious and violent temper of thathen populace.

Yet to no one of these sources more than anothmuldcbe
attributed the guilt or the dishonor of the per$mecy because each
one was but the inevitable fruit of that systemnfravhich
persecution is inseparable.

The theory which attaches blame to the emperotheapersecutors
of the Christians is a mistaken one; because thpemnwas but the
representative, the embodiment, of the State itSdie State of
Rome was a system built up by the accumulated \wsaball the

Roman ages; and to expect him whose chief pridethashe was a
Roman, and who was conscious that it was the highessible

honor to be a Ro man emperor,-to expect such dadefer to the
views of a new and despised sect of religionist®sehdoctrines
were entirely antagonistic to the entire systenwbfch he was a
representative, would be to expect more than Ropmate would

bear.

As the case stood, to have done such a thing wioan@ been to
make himself one of the despised sect, or elseotlggnator of

another one, worthy only, in the eyes of the pogeilaf the same
contempt as these.

47



Of course we know now that the emperors should fthores just
that thing, and they were told then that they oughto it; but the
fact is nevertheless that Roman pride would nddyior is this the
only case of the kind in the history of Christignit

The theory that would make the governors respoasibllikewise a
mistaken one; because the governors were simplgffloers of the

State, set over a particular province to con dbet dffairs of the

government and to maintain the laws. It was nah@ir power to set
aside the laws, although, as we have seen, sortiemf even went
as far as possible in that direction rather tharseahe Christians to
suffer by enforcing the law.

The only theory that will stand the test at allthat which places
upon the priests and the people the guilt of thesqmitions. They
were the ones who did it from real bitterness & persecuting
spirit. And yet to attach all the blame to theseuld be a mistake;
because it would have been impossible for themetsgzute had it
not been for the system of government of which theye a part.

Had the State been totally separated from religi@king no

cognizance of it in any way whatever; had the Stat&ined itself

to its proper jurisdiction, and used its power anthority to compel
people to be civil and to maintain the public peatevould have

been impossible for either people, priests, govstnr emperors, to
be persecutors.
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Had there been no laws on the subject of relignanlaws enforcing
respect for the gods nor prohibiting the introdomctiof new
religions,-even though religious controversies mighAve arisen,
and having arisen, even had they engendered luittetroversies
and stirred up spiteful spirits,-it would have bempossible for any
party to do any manner of wrong to another.

Instead of this, however, the Roman government avagstem in
which religion was inseparable from the State-aesgan which the
religion recognized was held as essential to ting egistence of the
State; and the laws which compelled respect toréhigion were but
the efforts of the State at self-preservation.

Therefore there was a system permanently estadlisaed an
instrument formed, ready to be wielded by every afethese
agencies to persecute the professors of thataaligi

Except in cases of the open violence of the maokhat was done in
any instance by any of the agencies mentioned,tovanforce the
law. If the Christians had obeyed the laws, theyenavould have
been persecuted.

But that was the very point at issue. It was nghtrito obey the

laws. The laws were wrong. To obey the laws wasetmse to be a
Christian. To obey the laws was to dishonor Godtamteny Christ.

To obey the laws was to consent that mankind shoelldeprived of

the blessing of both civil and religious libertys well as to forfeit

for themselves eternal life.
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Ground of Governmental Per secution

If religion be properly a matter of State, and tighly a subject of
legislation, then there never was any such thingeasecution of the
Christians by the Roman State. And what is morat being so,
there never has been in all history any governnhg@etigecution on
account of religion.

If religion be properly a subject of legislationdaaf law, then it is
the right of the State to make any laws it may &eoon the subject
of religion; and it is its right to attach to thdags whatever penalty
will most surely secure proper respect for thegreh chosen.

And if the legislation be right, if the law be riglhe enforcement of
the law, under whatever penalty, cannot be wrong.

Consequently if religion be properly a matter ot tktate, of
legislation, and of law, there never was and timereer can be any
such thing as persecution by any State or kingdanaacount of
religion, or for conscience' sake.

From all these evidences it is certain that théskame and the real
guilt of the persecution of the Christians by thev&n Empire lay
in the pagan theory of State and government -uthen of religion
and the State. This was the theory of the Stat tlae only theory
that then held sway, and this necessarily embdali¢il a civil and a
religious despotism.
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And as Jesus Christ came into the world to set frenand to plant
in their hearts and minds the genuine principledikadrty, it was
proper that He should command that this messageeeflom and
this principle of liberty should be proclaimed i #the world to
every creature, even though it should meet withofen hostility of
earth's mightiest power. And proclaim it His dideg did, at the
expense of heavy privations and untold sufferings.

Among the authentic records of pagan persecutitimste are
histories which display, perhaps more vividly themy other, both
the depth of cruelty to which human nature may samd the
heroism of resistance it may attain...

The most horrible recorded instances torture wereally inflicted
either by the populace or in their presence inafena. We read of
Christians bound in chairs of red-hot iron, whihke tstench of their
half-consumed flesh rose in a suffocating clouti¢aven; of others
who were torn to the very bone by shells or hodksam; of holy
virgins given over to the lust of the gladiator,torthe mercies of
the pander; of two hundred and twenty-seven cosv@nht on one
occasion to the mines, each with the sinews oflegeevered by a
red-hot iron, and with an eye scooped from its sgc&f fires so
slow that the victims writhed for hours in theiroages; of bodies
torn limb from limb, or sprinkled with burning leadf mingled salt
and vinegar poured over the flesh that was bleefimg the rack;
of tortures prolonged and varied through entiresday
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For the love of their divine Master, for the catisey believed to be
true, men, and even weak girls, endured these shinghout
flinching, when one word would have freed them frdaheir
sufferings. No opinion we may form of the proceggif priests in
a later age, should impair the reverence with whiwehbend before
the martyr's tomb. [13]

All this was endured by men and women, and everkweés, that
people in future ages might be free-free to worstupording to the
dictates of their own consciences-free both cialhd religiously.

Two Hundred Fifty Yearsof Struggle

All this was endured in support of the principlapnaunced to Israel
before they entered Canaan; to Nebuchad nezzaalbhi$ officers
and people; to Darius the Mede and all his pressjenrinces, and
people; and now to all the world for all time;-tba/ine principle
that with religion, civil government can of righéive nothing to do.

Yet for two hundred and fifty years this contesttoaoued:

* On one side were the poor and despised; on the thitaeich
and the honored.

* On one side was the apparently weak, yet realpngtron the
other the apparently powerful, yet really weak.
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* On one side was a new doctrine sustained by nblggower,
and without recognition; on the other side was stesy which
was the outgrowth of ages, and supported by alreéseurces
of the mightiest empire that the world had eventno

Yet it was the conflict of truth and right agaiestor and wrong, of
the power of God against the power of the RomareSéand it was
bound to conquer.

Two hundred and fifty years this contest continuat then, as the
outcome of the longest, the most wide-spread, hadrost terrible
persecution that ever was inflicted by the RomaateSthat empire
was forced officially to recognize the right of eyenan to worship
as he pleased.

Christianity Victorious

Thus was Christianity acknowledged to be victoriaver all the
power of Rome. The rights of conscience were estadd, and the
separation of religion and the State was virtuedlgnplete.

Whatever men may hold Christianity to be, howeweytmay view
it,-whether as the glorious reality that it is,amnly a myth; whether
as the manifestation of the truth of God, or onfyiavention of
men,-it never can be denied that from Christiaaityne the world
received that inestimable boon, the rights of cmm®, and the
principle-invaluable alike to religion, the Staémd the individual-of
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the absolute, complete, and total separation betweecivil and the
religious powers.

It never can be denied that Christianity was inRioenan Empire in
the first and second centuries as really as it &g at any time
afterward. Marcus Aurelius, Suetonius, Hadrian, iflia¢ Trajan,
and Pliny, all give the most unexceptionable testiynthat it was
there.

And just as certainly as it was there, so certaddyit proclaim the
right of men to worship according to the dictatdstimeir own

consciences; and that the State has not of rightlang to do with
religion. And so certainly was there a prolonged tarrible contest
upon this issue.

Therefore those who object to Christianity, whildvacating the

rights of conscience and opposing a union of retigand the State,
contradict themselves, and undermine the foundatiiwon which

they stand.

Christianity is the glorious original of the right$ con science and
of the individual. Jesus Christ was the first tmm@mce it to the
world; and his disciples were the first to proclatno all men, and
to maintain it in behalf of all men in all futurges. George Bancroft
states the literal truth when he says:

No one thought of vindicating religion for the comnce of the
individual, till a voice in Judea, breaking day tbe greatest epoch
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in the life of humanity, by establishing a pure,iriggpal, and
universal religion for all mankind, enjoined to dem to Caesar only
that which is Caesar's. The rule was upheld duhegnfancy of the
gospel for all men. [14]

The Church Becomes Despotic

Yet this victory of Christianity over pagan Rome smvao sooner
won, and the assured triumph of Christianity wasooner at hand,
than ambitious bishops and political priests pdecerit and
destroyed the prospect of all its splendid fruhey¥ seized upon the
civil power, and by making the State the servanth& church,
established a despotism as much more cruel thaondevhich had
just been con quered, as the truth that was thweped was higher,
no bler, and more glorious than the evil systemcWihiad been
established in the blindness and error of paganism.

The system which had been conquered was that inohwthie State
recognizes and makes use of religion only for aftipal value, and
only as the servant of the State. This was paganesm such a
system is pagan wherever found.

The system which was established by the pervesddhristianity
and the splendid victory that it had won, was desysin which the
State is made the servant of the church, and iclwthie power of
the State is exercised to promote the interesthefchurch. This
was the papacy.
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