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Chapter 1

The Spirit of Christianity

There cannot possibly be any fair denying thatwhele course of
the papacy is the display of sheer selfishnes#islseess supreme,
and self-exaltation absolute.

But Christianity is the direct and extreme oppositselfishness. It
Is the complete emptying of self. It is self-renation absolute.

To all people in the world it is spoken by the Wofdsod:

"Let this mind be in you, which was also in Chrigsus: Who,
being in the form of God, thought it not robberylde equal with
God: But emptied himself, and took upon Him thaerfaf a servant,
and was made in the likeness of men: And beingdanrfashion as
a man, He humbled himself, and became obedient dedth, even
the death of the cross.” (Philippians 2:5-8)

The idea conveyed in the term translated "robbemgy be more

clearly discerned by noting the different transla. The "Emphatic
Diaglot" remarks that the original--harpagmon -Ageia word of

very rare occurrence, a great variety of transtatioave been given,
and cites as examples:

"Did not think it a matter to be earnestly desitedClarke.



"Did not earnestly affect."--Cyprian.

"Did not think of eagerly retaining."--Wakefield.

"Did not regard--as an object of solicitous desir8tuart.
"Thought it not a thing to be seized."--Sharpe.

"Did not earnestly grasp."--Kneeland.

"Did not violently strive."--Dickinson.

"Did not meditate a usurpation."--Trumbull.

To these may be added:

"Counted it not a prize."--R. V., with margin, "@r thing to be
grasped."

"Deemed it no trespass."--Murdock's Syriac.

In the "Emphatic Diaglott" itself the translatios the same as
Trumbull's:

"Who [Christ Jesus] being in God's form, yet did moeditate a
usurpation to be like God."



And this, it will be seen, more nearly expressesitibtended thought
of the Scripture than any other; as where the afegovernment is
involved, a robber of government is a usurper.

The thought, therefore, which is conveyed in thx iethis:

"Let this mind be in you which was also in Chriesuds; who, being
in the form of God thought it NOT a thing to bezssl upon, to be
violently striven for, and eagerly retained, --tgbt it not a

usurpation to be meditated,--to be equal with God."

This is Christianity.

The Spirit of the Papacy

But it is not in any sense the papacy. The inceptibthe papacy
was found even in the days of the apostles:

"The mystery of iniquity does already work;" (2 Blsalonians 2:7)
And up to the proclamation of the essential diviwit the papacy by
Pope Pius IX, every step of the way was but a rfestation of the
mind that has thought it:

» athing to be earnestly desired,

e a prize to be seized upon,



» to be violently striven for, and eagerly retained,
e a usurpation to be meditated,
...to be equal with God.

If that word and thought expressing the mind thaisvwOT in
Christ, had been written since 1870, instead obrgefA.D. 70, it
could not have more fitly defined the essentiatispif the papacy
than it does.

And that for eighteen hundred years, throughoutitaekest record
in the whole world, there should be a successiomeri perpetually
actuated by this one spirit of violently strivingrf seizing, and
eagerly retaining, equality with God, is a mattesufficient interest
to demand inquiry as to its origin.

The Nature of Christ

The key to this inquiry, the key that unlocks thgstery, is the
word of God in the text here cited:

"Let this mind be in you which was also in Chrissuds, who, being
in the form of God, thought it NOT a thing to bezsel upon, to be
violently striven for, and eagerly retained, --tgbt it not a
usurpation to be meditated,--to be equal with Godt emptied
himself and took upon himself the form of a servamtl was made
in the likeness of men: and being found in fashé&@na man, he
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humbled himself, and became obedient unto deadn e death of
the cross."

Jesus Christ is the Word of God. Words expressgiisu Jesus
Christ, the Word of God, is therefore the exprasfibthe thought
of God. God's thought is manifested in...

"...the eternal purpose which He purposed in Clesus our Lord."
(Ephesians 3:11)

Jesus Christ is the revelation of that eternal psgpof the Eternal
God. Jesus Christ is.

"...the brightness of his glory, and the expresagenof his person,
and upholding all things by the word of his powé(Hebrews 1:3)

From the Father He spoke all things into existence:

"By the word of the Lord were the heavens made;ahthe host of
them by the breath of his mouth. For he spake,itawds done; he
commanded, and it stood fast." (Psalm 33:6,9)

"...by whom also he made the worlds;" (Hebrews 1:2)

"By Him were all things created, that are in heawamd that are in
earth, visible and invisible, whether they be tlegnor dominions,
or principalities, or powers; all things were cezhby Him, and for
Him." (Colossians 1:16)



By Him all things hold together:

"And he is before all things, and by him all thingsnsist... For it
pleased the Father that in him should all fulnesslil' (Colossians
1:17,19)

He is the One who was one with the Lord from e\atirha:

"The Lord possessed me in the beginning of his vieefore his
works of old. | was set up from everlasting, frome tbeginning, or
ever the earth was. When there were no depthss lbn@ught forth;
when there were no fountains abounding with waB&fore the
mountains were settled, before the hills was | ghddorth: ... Then
| was by him, as one brought up with him: and | vaasly his
delight, rejoicing always before him;" (Proverb2325,30)

His goings forth have been from everlasting:

"But you, Beth-lehem Ephratah, though you be lil@ong the
thousands of Judah, yet out of you shall he conté imto me that
Is to be ruler in Israel; whose goings forth haeerb from of old,
from everlasting." (Micah 5:2)

He is the only begotten of the Father, and is foezein very
substance of the nature of God:



"For in him dwells all the fulness of the Godheaddiby."
(Colossians 2:9)

He, therefore, by divine right of "inheritance,"dog from the Father
the name of "God." Thus Christ Jesus was indeedlitype and
eternal right one of God--"equal with God."

Yet, being this, "He thought it not a thing to belently striven for,
and held fast, to be equal with God."



Chapter 2
The Origin of the Struggle

What then should ever raise this question? Whalddoave caused
His mind to run in the channel of thinking thatsthmighty and
glorious dignity of equality with God, was not artfp to be striven
for and eagerly retained? What should cause Himtmdhink of

holding fast to, and striving for, that which byemtal and
inalienable right was truly His, and which He truas?

From the nature of the case as stated in theitagtevident that on
the part of someone there was a mind willing teega strife as to
who should be equal with God.

It is plain that in someone there was manifestedniad, a
disposition, earnestly to desire, and to seize ymmuality with
God. By someone there was meditated a usurpatiequlity with
God.

Who was this? Can we find him? If we can find sacbne, it is
certain that we shall have found the key to the le/fsttuation, the
secret of the thought contained in the scripturgenrtonsideration,
and the secret of the papacy.

We can find him. He is named, and fully describds attempted
usurpation, its origin, and its awful results auélyf explained. Here
is the description of an "anointed cherub" who sdin

8



"Thus says the Lord God; You seal up the sum,dulvisdom, and
perfect in beauty. You have been in Eden the gaodébod; every
precious stone was your covering, the sardius,tdbaz, and the
diamond, the beryl, the onyx, and the jasper, tappkire, the
emerald, and the carbuncle, and gold: the workmpnsh your

tabrets and of your pipes was prepared in you endhy that you
were created. You are the anointed cherub thatrspaad | have
set you so: you were upon the holy mountain of Gamj have
walked up and down in the midst of the stones &. fflCompare
with Revelation 21:10-23; 22:1-4] You were perfattyour ways
from the day that you were created, till iniquitasvfound in you.
By the multitude of your merchandise they havesdilthe midst of
you with violence, and you have sinned: therefonelllcast you as
profane out of the mountain of God; and | will degtyou, O

covering cherub, from the midst of the stones od.'fi (Ezekiel

28:12-16)

It will not be a repetition, but rather an additida insert here the
Jews' translation of this passage. It runs asvialio

Thus has said the Lord Eternal, You were completeut- line, full
of wisdom, and perfect in beauty.

In Eden the garden of God did you abide; everyiptescstone was
your covering, the sardius, the topaz, and the diwn the
chrysolite, the onyx, and the jasper, the sapphine,emerald, and
the carbuncle, and gold; your tabrets and yourdludf artificial
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workmanship were prepared in you on the day that weere
Created.

You were a cherub with outspread covering (wings)l | had set
you upon the holy mountain of God (as) you werethie midst of
the stones of fire did you wander.

Perfect were you in your ways from the day that ware created,
till wickedness was found in you.

By the abundance of your commerce you were fileegidur center
with violence, and you did sin: therefore | degihgeu out of the
mountain of God; and | destroyed you, O coveringrah, from the
midst of the stones of fire.

What are Cherubim?

It is important just here to study what the chemulare, and what
their place is.

In the tabernacle made and pitched by the childfelsrael in the
wilderness there were two apartments, the holyepamd the most
holy place.

The inner curtain that formed the top of the whialbernacle was
curiously and elegantly interwoven with figures oherubim

(Exodus 26:1). The veil which separated betweerhthg place and
the most holy place was likewise wrought in figuoésherubim.
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In the most holy place was the ark of the covemametlaid round
about with gold, wherein were the tables of thé tasny, the tables
of the covenant, the Ten Commandments; and ovechteribim of
glory shadowing the mercy-seat.

The top of this ark of the testimony was the megegt. On each end
of this mercy-seat was placed a golden cherub.él'tves cherubim
faced each other and the mercy-seat, with outbedtcwings
shadowing the mercy-seat.

Above the mercy-seat dwelt the Shekinah--the brajtming glory
of the presence of the Lord. And said he,

"There | will meet with you, and | will commune Wwityou from
above the mercy-seat, from between the two cherwbimch are
upon the ark of the testimony, of all things whichill give you in
commandment unto the children of Israel." (Exodb®2; see also
Exodus 25:10, 11, 16-22; Hebrews 9:2-5; Number9)7:8

When the temple in Jerusalem was built to takepllage of the
tabernacle, all the inner wall and the inner fat¢he doors were
carved in figures of cherubim and palm-trees anehdjfpwers; and
then all this carving and the whole inner surfat¢he house were
overlaid with gold fitted upon the carved work, digeirnished with
precious stones for beauty."

11



In addition to all this there were made two chemuleiach ten cubits
high, with wings ten cubits from tip to tip. Thekaof the testimony
that had been in the tabernacle was brought idample, and put
in the most holy place with the tables of the testiy in it and the
mercy-seat and the golden cherubim upon the tap of

And these two large cherubim which were made whh temple,
were placed also in the most holy place,

"...and they stretched forth the wings of the chamn) so that the
wing of the one touched the one wall, and the wohdhe other

cherub touched the other wall; and their wings lb@acone another
in the midst of the house." (1 Kings 6:27; see ald€ings 6:21-35;

8:1-11; 2 Chronicles 3:3-14; 5:1-10)

Now this earthly tabernacle, or this temple, willhita appointments
was but a shadow of things in heaven. The tabeznabkn it was
made, was according to the pattern, or originaliclwithe Lord
himself showed to Moses in the mount (Exodus 28®,Hebrews
8:4, 5).

And when the temple was to be built to take thecelaf the
tabernacle, a view of the pattern, or original, \ya&n to David by
the Spirit of God, and the plans were committedioy to Solomon
for his guidance in the building and furnishing tok temple (2
Chronicles 28:11, 12, 19).
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Thus, the tabernacle, or temple, on earth, withprisst hood, its
ministry, and all its appointments, was a shadowg@esentation,
of the tabernacle, or temple in heaven, and of heavenly
priesthood, the heavenly ministry, and the heaveamgointments
(Hebrews 8:1-6; 9:1-14, 22-26).

Therefore the figures of cherubim above the memat;sand the ark
of the testimony, and over all the inner surfacéheftabernacle and
the temple, were but shadows or representationghef real
cherubim in heaven itself.

There is a temple of God in heaven (Revelation 34117; 15:5;
16:1, 17).

In that temple Jesus Christ, our High Priest, nemgs(Hebrews 8:1,
2).

In it is an altar of incense at which the merit J&flsus Christ is
offered with the prayers of the saints (Ezekiell)..1

In it also is the ark of God's testimony; upon whig the mercy-seat
where God himself dwells; and about it are thehdr@herubim with
outstretched, shadowing wings.

In the first and tenth chapters of Ezekiel ther r@corded visions
in which the prophet saw the glory of the heaveahipne and of
Him who sits upon it, and the cherubim about itufFof the

cherubim he describes particularly.
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These four had each four faces and four wingsandf the wings
of each one were stretched upward, joining onentdheer, and with
the other two each one covered his body. By thessiof the
cherubim, and apparently inseparably connected thém ("for the
spirit of the living creature was in the wheelszZekiel 1:20, 21),
were four living wheels "so high that they wereadiil."

"And the likeness of the firmament upon the heafishe living

creature was as the color of the terrible crystaktched forth over
their heads above. And under the firmament werer ttvngs

straight, the one toward the other: everyone haxdg which covered
on this side, and every one had two, which coveredhat side,
their bodies. And when they went, | heard the noistheir wings,

like the noise of great waters, as the voice ofAlmsighty, the voice
of speech, as the noise of a host: when they stbegy, let down
their wings. And there was a voice from the firmaitthat was over
their heads, when they stood, and had let dowrr thigigs. And

above the firmament that was over their heads thwadikeness of a
throne, as the appearance of a sapphire stonaimordthe likeness
of the throne was the likeness as the appearaneenodn above
upon it. And | saw as the color of amber, as thgeapance of fire
round about within it, from the appearance of biad even upward,
and from the appearance of his loins even downwasdw as it
were the appearance of fire, and it had brightmesad about. As
the appearance of the bow that is in the cloudhénday of rain, so
was the appearance of the brightness round abdug. Wwas the
appearance of the likeness of the glory of the Lartd when | saw
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it, | fell upon my face, and | heard a voice of oimat spake."
(Ezekiel 1:22-28)

"This is the living creature that | saw under thed®f Israel by the
river of Chebar; and | knew that they were the chan." (Ezekiel
10:20; compare also Exodus 24:10; Revelation 4:2-6)

By comparing these scriptures with Daniel 7:9; Ratien 4:2-8;
and Isaiah 6:1-3, it is clearly seen that Ezekaad la vision of the
living throne of the living God.

As the cherubim are inseparably connected with ttiv@ine; and as
the cherubim were also inseparably connected vimghark of the
testimony in the earthly temple where the preseoicéhe Lord

dwelt between the cherubim; it is evident that #r& of God's
testimony in the temple of heaven has the samévelplace, and is
therefore the base, or foundation, of the thronthefliving God.

In the earthly temple the ark of the testimony taekhame from the
testimony--the Ten Commandments--which was putiwith These
commandments the Lord himself wrote with His owmdaand
gave to Moses to deposit beneath the mercy-seateabbich the
presence of the glory of God dwelt, between theuwthm.

It is therefore evident that the ark of His testatne the heavenly

temple takes its title also from the fact that énmer beneath the
mercy-seat and the cherubim upon it, there is tihginal of the
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testimony of God--the Ten Commandments--of whidcht tim earth
was a copy.

And as this holy law--the Ten Commandments--is libé
expression in writing, a transcript, of the chaeacif Him who sits

upon the throne, therefore it is written:

"The Lord reigns, let the people tremble, He spgpru[above] the
cherubim, let the earth be moved." (Psalm 99:1)

"Clouds and darkness are round about Him: righteess and
judgment are the foundation of His throne." (Ps@ifi2)

"Righteousness and judgment are the foundationoofr Yhrone:
Mercy and truth go before your face." (Psalm 89:14)
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Chapter 3
Rebellion in Heaven

Now it was one of these glorious creatures, whaesin It was one
of these bright cherubim, "full of wisdom and petfén beauty,"
who stood close to the throne of God with outstretl; covering
wings covering the mercy-seat, upon whom rested Ubaseless
beams of glory enshrouding the eternal God,"--is wae of these
exalted ones who forgot his place as creature, ammired to be
equal with God the Creator.

This is not to say that it was one of the four-thomes: for as the
references given show, there are many other charbbsides those
four. But it was one who stood in the company uitese about the
throne, the ark of testimony and the mercy-seaddaWwing the
mercy-seat with his outstretched glorious wings.

Again we quote,

"You are the anointed cherub [a cherub with outsghreovering
wings] that covers; and | have set you so: you wgren the holy
mountain of God; you have walked up and down innthgst of the
stones of fire. You were perfect in your ways frdma day that you
were created, till iniquity was found in you." (Kkre 28:14-15)

But what caused iniquity to appear in one of thedéfat was the
origin of his ambition to be equal with God? Hes¢he answer:
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"Your heart was lifted up because of your beautgu yhave
corrupted your wisdom by reason of your brightieggEzekiel
28:17)

Being "perfect in beauty" he looked at himself @&t of to Him
who gave him this perfect beauty; and began to eroplate
himself, and to admire himself.

Then, as the consequence, he grew proud of hingsdf,began to
think that the place which he occupied was too avarfor the

proper, profitable, and full display of the abilighich he now gave
himself the credit of possessing. He concluded tiatplace which
he occupied was not fully worthy of the dignity whinow in his

own estimation merged in him.

True, he did have the perfection of beauty, fubneswisdom, and
height of dignity. But he had received it all fradod through Jesus
Christ who had created him. He had nothing, tovieiy existence
itself, which he had not received.

And when he would boast of it as if he had not irexit; when he
grew proud of his beauty, and gave himself credfititfas if it were
inherently of himself; this, in itself, was but gnore his Creator,
and put himself in His place.

Yea more, when he boasted of that which he hadveteas if he
had not received it; when he exalted himself besaighat which
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he was, as if it were inherently of himself; thiasnonly to argue for
himself, self-existence. And this was, in itselfjyoto make himself,
In his own estimation EQUAL WITH GOD.

When he had thus "corrupted his wisdom," it is stohnge that he
should follow, and even be charmed with, a lindatde reasoning.
Being only a creature, he could not fathom at oftbe eternal
purpose" which God had "purposed in Christ JesusLotd:" and

he now began to measure all things by his own pEwe
conceptions, and to reason only from what he cseéd

And, having separated from God, all that he coeld was only in
the perverted light, through the gloom, of his owarrupted
wisdom. Thus again, in the nature of things as tiey were, all his
reasonings were altogether from himself; and soasmeng all
things by his own confused conceptions, beginning a@nding all
things in himself, this was still to put himself ihe place of God,
and to make himself equal with God.

But he saw no token that the Lord thought of hirhaghought of
himself. He could see nothing to indicate any pasepon the part of
the Lord to exalt him to the dignity and the plagkich alone he
now considered worthy of himself.

He therefore concluded that this failure was ordgduse of a set

purpose on the part of Christ, who was equal witdd @Gvhich set
purpose was shared by the Father), to keep him dawa not to
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allow, in the presence of the heavenly hosts, titledisplay of his
powers lest He himself should be eclipsed.

Then it was that he conceived the idea and forrhedpurpose to
supplant Him who was equal with God, and to makeskif indeed,
and in place, equal with God. Then it was, and thugas, that he
thought it a thing to be seized upon, a usurpatobpe meditated, a
prize to be contended for, to be equal with Godd Amerefore it is
written,

"...0O Lucifer, son of the morning!... you have sadyour heart, |
will ascend into heaven, | will exalt my throne abahe stars of
God: | will sit also upon the mount of the congrega in the sides
of the north: | will ascend above the heights @& thouds; | will be
like the Most High." (Isaiah 14:12-14)

This expression, "l will sit also upon the mountloé congregation,
in the sides of the north" or "the farthest endhef north," is worthy
of notice. In Psalm 48 it is written,

"Great is the Lord, and greatly to be praised m ¢hy of our God,
in the mountain of His holiness. 2 Beautiful faustion, the joy of
the whole earth, is Mount Zion, on the sides ofribé&h, the city of
the great King. 3 God is known in her palaces foefage." (Psalm
48:1-3)

It is not the purpose here to try to tell just wisathe meaning of
this expression, "the sides of the north;" bus kvident that it refers
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iIn some way to that particular place where the Bigj®f heaven
sits in the mountain of His holi ness. And therefarhen Lucifer
declared, "I will sit also upon the mount of thengeegation, in the
sides of the north,” it was only another way of regging his
determination to be "equal to the Most High." Thieep expressions
in the passage when analyzed, all signify the ghing.

Thus have we found in the completest sense tharomdiom was
the mind that thought it robbery--a thing to bezediupon, a prize
to be violently striven for, a usurpation to be meted--to be equal
with God. We have found his name, and what he w&ad, what
caused his mind to run in this channel.

But let us follow this farther. A greater problehah many think it
to be, was thus presented. When Lucifer began tbuadmire

himself, and so to exalt himself in his own estimato such a pitch
that nothing but to be equal with God would satisfty ambition,

and nothing but to be in the very place of God dofulrnish a

theater sufficient for a proper display of the iie$ which resided
in him, it again followed in the na ture of things they now were
that the old order of things would not any longaisy.

Changing the Government of God

New conditions would demand a new order of thiragg] therefore
there must necessarily be a change. As certaintysgsurposes and
propositions should be complied with and carrietl so certainly
there would have to be a change in the order anmgrgment of
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God. And he did specifically demand that his viesiwuld be
adopted, that he should be exalted to the placdoatfinion and
power, and that his plans and purposes should bgted and
carried out. And just so certainly, therefore, hd demand that
there should be a change in the order of thingsl. &lh of course, in
the interest of "progress,” of "freedom," and of otal and
intellectual advancement.” In short, he proposedré&iorm" the
government of God.

Changing the Law of God

But in order to change the order of things in togegnment of God
there would of necessity have to be a change ofinef God. But
the law of God is only the transcript of the chégaof God; it is but
the reflection of himself. To call for a changehtit law is to call
upon God himself to change. And for God to consentany
conceivable change in His law, would be only Hirhgzlchange.

And further, it is written, and we have read ittthi@e jus tice and
judgment--the righteousness--that is expressedenlaw of God
which abides in the throne of God, are the habmatthe prop, the
stay, the foundation of that throne; and theretmethe foundation
of the government of God.

Consequently, to propose a change in the law of @beth in itself
was proposed in the proposition to change the gowvent of God,
was only to propose to remove the foundation ofgbxeernment of
God. But this would be only to destroy the governtrad God, and
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set up another, independent of God, and founded] Nion
righteousness, justice, and judgment, mercy, ant;tbut upon self
and selfish ambition only.

Love or Force

As only righteousness and justice are the foundatifothe throne
and government of God; as only mercy and truth gforle the face
of Him who sits upon that throne and administeesgbvernment; it
is evident that this throne and government exi$f @or the highest
good, the chiefest blessing, and the most perfagpiness of all in
the universe of God-- all expressed in the one woQVE.

Then if this order of government must go, to gidacp to one
whose foundation abides only in self and selfistbiion, --every

one for himself, and that self supreme; pride awve lof supremacy
characterizing all who are in any place of poweinffuence, and
envious aspiration of all who are not; begettingversal suspicion
and distrust,--this would be but to establish ateoof government
that could be maintained only by a system of esgérlg

suppression, and oppression,--in short, a univensdlunmitigated
tyranny, all expressed in the one word, FORCE.

Upon the premises from which Lucifer was proceedbegween the
government founded in righteousness and judgmeetcynand
truth, and administered in love, and a governmentaring in self
and administered through a spying, meddling, tyiGirorce, there
could be no possible alternative but universal @marand even
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chaos; for the very idea of government is a systmlaws
maintained.

If the laws are not maintained, but the very fundatal principles

of the government must be changed at the selfigimhpitious

demand of the first discontented subject, thenetloan be no such
thing as government: everything must go to pieces.

It is evident, therefore, that in the controversys originated there
was involved not only the happiness and highestdgob every

inhabitant of the universe, but the very existeatéhe throne and
government of God--yea, even the existence of Gogdif.

If this new order of things must be recognized, theone and
government of God must go. If the throne and gawvemt of God
are to stand, this other enterprise must cease.

This is not to say that Lucifer saw, or intendddthas at the start.
He was only a creature. He was, therefore, unahlart of eternity,
to fathom God's eternal purpose which He has pexas Christ;
and which was manifested alone through Christ.

But now he had turned against Christ, and agaimst, @Gnd it was
impossible for him to understand the purpose of @odnything.
He had corrupted His wisdom, and so could see shordy in the
perverted light of his own obscured vision.

He saw things not as they really were, but as #ppeared to him in
his perverted understanding of things. And, reaspronly from
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what he could thus see, it really appeared to hat he was
working for the best interests of all.

He could see no farther than to suppose that tderasf things
proposed by him was better than that which had leséblished in
the eternal counsels, and which was being carngdaocording to
the eternal purpose of the eternal God.

But God saw it all. And Christ saw it all. And bdtad seen it from
the days of eternity. They knew all that was ineolvin the step
which Lucifer had taken. They saw from the begigniall the
fearful results which would flow from the course ompwhich
Lucifer had now entered, and from that which he jmaxgbosed.

They knew full well that the life and joy, or thasery and death of
every creature in the universe was involved--lifie gy in the order
of God and of Love; misery and death in the ordeBelf and of

Force.

Therefore, the Lord could not recognize nor sancitmoany possible
degree the propositions of this self-exalted oreecbluld not change
His law. He could not change His own charactercbi@dd not cease
to be God. He could not abdicate. The throne of,@uoel righteous
government of the universe, must stand.
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Lucifer Invited to Return

As certainly as God and His law could not change oease to be,
so certainly Lucifer and his course must be chamgeglse he cease
to be. The mind, the will, the purpose, of God doubt change nor
cease to be; therefore the mind, the will, andpingpose of Lucifer
must be changed, or else he cease to be. And @adwdie him to
change his mind, to yield his will, and to abandas purpose. The
Lord did plead with him to forsake self, and tugam to God.

This we knew because the eternal purpose of God is

"...that in the dispensation of the fullness ofdsTHe might gather
together in one all things in Christ, both whiclke am heaven, and
which are on earth." (Ephesians 1:10)

This purpose is.

"...oy Him to reconcile all things unto himself.hather they be
things in earth, or things in heaven." (Colossihi2®)

Here, then, was one, and through him there wereratin heaven
who had turned against Christ and had separated od. And as
it is God's eternal purpose to gather togetherna all things in
Christ which are in heaven, it follows that God dettainly invite
Lucifer to turn again to oneness with the purpds@ad in Christ.
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Further: it is God's eternal purpose to gather ttogyein one all
things in Christ which are in heaven and whichiarearth. And as,
when man in earth had separated from God, he wkeslda return;
so in the very nature of that eternal purpose, wdregels in heaven
had sinned, God did invite them to return.

Again: we know that God did invite Lucifer and tbéher angels
that sinned to return, because it is written,

"There is no respect of persons with God." (Rontahg)

When man sinned, God did invite him to return. Bf@e, as there
IS no respect of persons with God, and as God mdei man to
return when he had sinned, it follows, of neceg, sitat He did
invite Lucifer and the other angels to return whsgy had sinned.

Yet further: God's purpose concerning man and angerth and
heaven, is but one purpose. In the offer of sadvato man, and the
work of salvation in man, in the gospel, by meahthe Church on
earth, God is working out a problem which is otnaist to the good
angels now:

"...they did minister the things, which are nowadpd unto you by
them that have preached the gospel unto you wahHbly Ghost
sent down from heaven; which things the angelgeésilook into."
(1 Peter 1:12)
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And by means of which they are caused to know tlamifoid
wisdom of this eternal purpose. For thus it is tent

"Unto me, who am less than the least of all saiistghis grace
given, that | should preach among the Gentiles uhgearchable
riches of Christ; ... To the intent that now urtte principalities and
powers in heavenly places might be known by theah{by means
of the Church] the manifold wisdom of God, Accoglito the
eternal purpose which he purposed in Christ Jesus Lord:"

(Ephesians 3:8,10-11)

But this problem of sin in man on earth, is but doatinuation of
the original problem raised by sin in Lucifer inalven. Therefore as
the purpose of God concerning earth and heavenamamngels, is
one eternal purpose; as God invited man to retunerwhe had
sinned; as the working out of this problem raisgdsim in man, is
only the continuance of the original problem raideg sin in
Lucifer; and as in the working out of this problénmough man on
earth, the angels are interested, and by it araitepof the manifold
wisdom of God in His eternal purpose; it followsathhis call of
God to man to return to God through Christ, is it continuance
of the call of God to Lucifer and the angels thahed to return to
God through Christ.

The conclusion of the whole matter then is this: d&stainly as
God's purpose concerning man and angels, eartheantken, is one
purpose; as certainly as there is no respect glopsrwith God; as
certainly as the problem of sin in man on earthbig the
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continuance of the original problem raised by sinLucifer in
heaven; and as certainly as God called man tomesar certainly
Lucifer and the angels that sinned did God catetarn.

Lucifer Rejects the Invitation

But even this blessed call Lucifer misunderstood @erverted.
Instead of seeing in it the mercy and loving-kinehef God that
would save him from ruin, his own self-importancestmok it for a
willingness and even a desire on the part of Gadetat with him on
even terms. He thought himself so far a necessiy the
completeness of the universe that it was for thason the Lord was
SO anxious to have him re turn; and that thereflorthis treaty he
could secure the recognition of at least some ©tiemands.

But, as we have seen, God could not in any conbkvdegree
recognize or sanction any single idea or wish psedddy him. And
as God could not do so, Lucifer soon discoveret Heawould not
do so. He found that the only thing that would leeeived or
recognized by the Lord was the unconditional suleerof himself
to God, and the abandonment of all his purposes.

This, however, he determined not to do. And thehenwhe had
determined that he would not, because he wouldhetast upon
God his own character of willfulness, and decidedlt the reason
that God would not come to terms with him was netduse he
could not, but only arbitrarily because he wouldl no
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This only confirmed him the more in his determireedirse; and he
resolved to draw with him the heavenly host, an@c@mmplish his
purpose anyhow, of usurping the dominion of God.

He insisted everywhere and to all, that God washastern, and
unyielding; that He would make no concessions latwaduld deny
himself nothing; would make no sacrifices on beldalfany; but
demanded sheer, blind, unreasoning sub missioh;tdhsubmit to
such a government, and accede to such demands wat m
unbecoming in such glorious and exalted beingh&g Wwere; that it
was to consent to be forever kept down, and codftoea narrow
circle arbitrarily prescribed, with no liberty, and opportunities for
development.

And all this sacrifice and subjection on their phe de clared, was
demanded on the part of God merely to satisfy Hisiglity toward
His Son whom He was determined should have theepdfdonor
and dominion--not because of any merit or rightHba own part,
but only because His Father would have it so atettpense of the
freedom and dignity of all the rest. Thus he adyusilicceeded in
deceiving and drawing after him one third of theavenly host
(Revelation 12:4).

God Offers to Give His Son

And yet at that very moment, and from the momenénvhucifer
took his first false step, God was offering to gitis only begotten
Son and himself in Him; and the Son himself walfreoffering
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himself to die a sacrifice; to save him who hadsth-to save this
very one who was here making the charge and ingistpon it that
God would deny himself nothing, and would make acorigices for

anybody.

The sacrifice of Christ was in the invitation todifer to return to
God as certainly as it was in the invitation of ntameturn to God.
For Lucifer had sinned, and from that moment he wasnner as
certainly as ever man was a sinner.

And we have before found that God's eternal purposirist is the
same toward all: that purpose to "gather togetim@nie all things in
Christ, both which are in heaven, and which areanh."

Lucifer had sinned and was a sinner when God idvhien to return

to God. But God did not invite him to return anklddis place as of
old as a sinner. Sin cannot abide in the presehGod. Therefore

the invitation of God to sinful Lucifer to returnaw in itself the offer
to him of salvation from sin, that he might retiamd take his place
in righteousness.

But "the wages of sin is death." Therefore to daweifer from sin

was to save him from death, and to save him froatlde/as to die
for him. Consequently, the sacrifice of the SonGdd to save
Lucifer from sin, was in the invitation of God tanhto return, as
certainly as the sacrifice of Christ to save mamfisin, was in the
invitation to man to return from sin to God.
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For whether sin be in man or in cherub, it is sind without the
offering of life there is "no remission,"--and thalfering is of the
life of the Son of God (John 3:16; 10:15-18).

Again: it was not the mind that was in Christ thats manifested in
Lucifer, and that led him to take this course. Hswself and self
alone--the mind and the minding of self.

And when God invited him to return to God, it wast nhat he
should return with this mind and the minding off sehich thought
it a thing to be seized upon to be equal with God;to return to the
mind of God that was in Christ, who thought it acdhing to be held
fast, or contended for, to be equal with God.

This mind that was in Lucifer had caused him toltexanself even
above God, and the image of God was no more reflaat him; but
only self. And when invited to return, it was tha¢ should turn
from self, to forsake self, and have the image ofi @nce more
impressed upon his heart, and reflected in his life

But he was only a creature, and therefore of hiftselld not empty
himself of himself that he might forsake self, ardeive the native
impress of God. Self was all there was of him, aeldl cannot save
itself from itself.

The sinner, whether cherub, angel, or man, mussdwed from
himself. Lucifer had disconnected himself from Godternal
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purpose; he had separated from Christ. But thamn&t@urpose is to
gather together all in Christ.

Therefore for Lucifer to be saved from himselfréaeive again the
mind that was in Christ that restores the imag&ofl, he would

have to receive Christ in whom God is revealed. Andeceiving

Christ--the mind, the Spirit of Christ --there wadwdgain be restored
and reflected in him the image of God who is resdahlone in

Christ.

But in order for Lucifer to receive Christ, and $hbhe saved from
himself, and restored to righteousness and holitefere God,
Christ must be offered.

Therefore so certainly as it was necessary in ofoleiLucifer to
return in righteousness, that he should have anatived, another
heart; so certainly it is true that in the invitatiof God for Lucifer
to return, there was the offering of Je sus Choislie for him.

And thus to him, as certainly as ever to man, tivess given the
exhortation,

"Let this mind be in you which was also in Chrigsuds, who
thought it not a thing to be seized upon and catgdnfor to be
equal with God; but emptied himself and became @&n¢dunto
death."
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And all that was done for Lucifer was done for &mgels who were
deceived by him or who went with him, "for therenig respect of
persons with God."

Rejection of the Offer

But neither he nor they would receive the wondrgtss cious gift.
On the part of all it was still "all of self, aneme of Christ." What
more, then, could possibly be done for them?

When that anointed cherub had chosen his own wsgad of God's
way; when he had put his own purpose in the plafcé&ad's

purpose; when he had set up for independence of Woeh he had
not only rejected the Lord's gracious invitationr&turn, but had
presumed to judge Him who gave the invitation; baldy rejected
the gift of salvation by Jesus Christ.

When he had thus chosen himself and his own wagy, lzad
confirmed himself in that way; and when all thoskowfollowed
him had deliberately chosen him instead of God st as their
head and leader, and so had rejected the gift b save them;
then what more could possibly have been done femth-
Absolutely nothing.

« They had deliberately made their own choice, and ha
confirmed themselves in that choice.
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 They had "kept not their first estate” (Jude 6)d aad chosen
not to receive it again.

* They had "left their own habitation" (ibid.), anddrefused to
return.

 They had "sinned" and had rejected salvation.

As they had so determinedly made their own choatlethat the
Lord could do was to let them have their own choice

Only, as evil cannot dwell with Him, as sin canmdiide in His

presence, as they in heart, in character, and lpedate and
confirmed choice has abandoned their first estateleft their own

habitation, they must now leave it in fact; forther in itself nor to
them could heaven be heaven with them in it. Thagtrbe cast out
that they and all might realize and know for a @iy the

difference between the service of self and theisenf God.

War in Heaven

But, behold! when they found that their choice #m&lcourse which
they had taken involved their leaving heaven, inedl really and
indeed their leaving their own habitation, they aveiot willing to

go. They were willing to make their choice, and evevilling to

confirm themselves in that choice; but they weré¢ wadling to

accept the consequences of their choice. Theytedsis
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"And there was war in heaven: Michael [Christ] afid an- gels
fought against the dragon [the devil]; and the drafatan] fought
and his angels, And prevailed not; neither wag thiaice found any
more in heaven. And the great dragon was castlmattold serpent,
called the Devil, and Satan, which deceives thelevhmrld: he was
cast out into the earth, and his angels were castwith him."
(Revelation 12:7-9)

Nothing than this could possibly show more plaitilg essentially
selfish nature of Lucifer and those who chose towgth him.

Nothing could show more plainly that the complesaipation of
the place and government of God was involved incbtroversy
that had been thus raised.

They were not only determined to have their own wayt they
were determined to have their own way in their oway. They
would have their own way, and have it in heaven, t#&nd they
would even drive out Christ and God from heavern thay might
have their own way in their own way, in the plaé€sod.

This demonstrates conclusively that the mind thas v Lucifer,--
the mind that was not in Christ,--the mind that seali Lucifer to
exalt himself, was a mind, that in its very esseanoeld be content
with nothing less than "to be equal with God" ie filace of God. It
would exalt self above God, and put Him out of Hliace, that self
alone might be supreme.
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But he prevailed not. He was cast out of heaveth e angels were
cast out with him. They were

"...cast down to hell, and delivered into chainsdafkness, to be
reserved unto judgment.” (2 Peter 2:4)

"Into chains of darkness"--into the bondage of dads. The Greek
word here translated "hell" is raprapwoas tartagpf@m raprapos
Tarturus, and is defined as meaning

"the hard, impenetrable darkness that surrounds rtizerial
universe."

It seems, from the definition that the lexicograjghgive the word,
that the Greek idea of "the material universe," wwdaer may have
been included in their idea of the term, was thatiad it like a shell
lay a solid mass of material darkness so perfébtyd" that it was
impenetrable.

Now the Lord adopts the Greek word, but not thee®&riglea, to
convey to us the idea of the condition of "the dm¢jfeat sinned." As
the Greek word is expressive of a material darknéed is
impenetrable, so by this word the Lord would conteys the idea
and the truth that the spiritual darkness into Wwhieere cast, or
given over, the angels that sinned, is absolutaejyenetrable ever to
a single ray of light or hope from God.
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They have persistently chosen their own way, wisabnly the way
of darkness. They have rejected every offer oftlahd hope that
God could possibly make. He has consequently gthiem up to
their own way.

And as they have rejected every possible offer tinatLord could
make, they have put themselves completely beyocovesy. And
therefore they have also decided their own cases,have fixed
upon themselves the judgment of destruction, whchv only
awaits them. So it is written:

"The angels which kept not their first estate, kaft their own

habitation, He has reserved in everlasting chamdeu darkness
unto the judgment of the great day." (Jude 6)
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Chapter 4
Why Were They Not Destroyed?

There are some questions that may arise, that uldmperhaps be
well to notice before proceeding farther.

First, it may be asked: Why did not the Lord desttile wicked
angels all at once?

The answer is: Because He desires to blot outhimg tthat made
them what they are, rather than simply to blot thet persons who
have been made what they are by it. And to havedlip His

righteous hand, or spoken in justice the word twauld have

smitten into nothingness the whole company of théms would

have gotten rid of the persons who had sinned,truie; but it would
not certainly have gotten rid of the sin, which wiae difficulty that

had brought things to the point where they now were

God's Wisdom and Justice Questioned

It was the wisdom and the justice of God's etepuapose which
had been called in question by one of the princgpetures of his
realm. Being an eternal purpose, it will take atgrto reveal it to
persons whose existence is measured in times. Beimgypose of
infinite depth, it will take eternity to make itladlain to minds that
are only finite.
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It was the misapprehension of this eternal purposethe part of
this exalted and anointed cherub, that had sproegtoblem, and
raised the controversy. And although misunderstanthis eternal
purpose himself, yet he had such eminence andyalalen in his
mistaken course, that he was able to present bBgsvof things in
such a way as to excite sympathy, and cause anuasber of the
angelic host also to question the wisdom and jesticthe eternal
purpose of God which He had purposed in Christ.

God's Character Maligned

He had represented God as stern, harsh, arbifparyal, exacting,
and unwilling to make any sacrifices for His creaty From the
situation of things as it now was, he had succeademaking it
appear to many that this was so.

And for the Lord to have smitten out of existenostantly the

whole crew, while being altogether just in its@fhuld have still left

room for the suspicion on the part of finite mingbo did not

understand the infinite purpose, that perhaps eu@hd those who
were with him did not really de serve such a f&ed from this

suspicion would rise the thought,

"Such treatment looks somewhat as if there werth tiru Lucifer's
view that God is arbitrary."

And from this thought, would rise sympathy for tbeurse of the
rebels, and doubts of the goodness and rightecsigigSod. Then
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would follow discontent in heaven, and a service fedr and
bondage instead of love and freedom.

But as this is the very thing that Lucifer had ¢l against God,--
that such was the nature of the divine governmetitis in itself

would be only finally to develop a sinful rebelliagain.

Nor is it to be thought that this result is imagyaThis highly

exalted one, this anointed cherub, was so gloribas his very
name, expressive only of what he was,--"light-be&resignified

that wherever he went, he bore the light of Gothelhad equals, he
had no superiors among the heavenly hosts.

Note:

The expression in Ezekiel 28:12, "You seal up then,sfull of
wisdom and perfect in beauty," as rendered in tfierdnt versions,
shows that there was no created being that stagehthan he.
R.V. margin: "You seal up the measure, or pattern."

Young: "You are sealing up the measurement."

French (Segond): "You put the seal to perfection."

Danish: "You impress (stamp) the seal upon the (fitoper)
adjustment (ordinance.)"
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Norwegian: "You, the seal of the well-arranged ¢huid)."

In the Hebrew the word that in our version is reede'seal” is a
participle, so that more strictly it would be rerett "You sealer of
perfection," or, "You who seal perfection."

The word rendered "sum" occurs but in one otheceplgEzekiel
43:10), where it is very striking as suggesting tderwegian
rendering. The masculine form of the word occur&xodus 5:18,
rendered, "tale".

Revelation 7:2, 3 read in this connection, is wohdly suggestive.

When such a one so far misapprehended the etarmabge of God
which He purposed in Christ, it is not by any meansimaginary
thing that others who were less than he, might ipyssalso
misapprehend this eternal purpose if these had bestantly
stricken out of existence in the presence of all.

And this especially when the minds of all had bstmed upon this
very thing, and had had all manner of insinuatispsead before
them by this most artful one.

Therefore with the situation as it was, and with ¢ternal principles
and purpose of the government of God involved,aswnpossible
in the nature of things for the Lord to put an émdhe evil then, by
putting out of existence the evil-doers.
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Evil Must Develop Itself

The only thing therefore that He could do was tbthe whole
matter go on and develop as it would, until suaetias the whole
problem should be thoroughly understood by all eaven and
earth, and even in hell.

And then when all evil shall be swept away with testruction of
all evil-doers,

"...every knee should bow, of things in heaven, @mags in earth,
and things under the earth; And... every tonguellshoonfess that
Jesus Christ is Lord, to the glory of God the Fath@hilippians
2:10-11)

And therefore it is written that He has.

"...made known unto us the mystery of His will, @ting to His
good pleasure which He has purposed in HimselfThét in the
dispensation of the fulness of times He might gatbgether in one
all things in Christ, both which are in heaven, amgich are on
earth; even in Him:" (Ephesians 1:9-10)

And then, and thus again, with all in the realmGad it will be
ALL OF CHRIST and NONE OF SELF.
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Freedom of Choice Essential

It may be further asked: Could not God have prescknt all, by
making Lucifer and all others so that they coult$10?

It is right and perfectly safe to answer, He caubd! To have made
creatures so that they could not sin, would hawneally to make
them so that they could not choose. To have no poWehoice is
not only to be not free to think, but to be unallehink. It is to be
not intelligent, but only a mere machine.

Such could not possibly be of any use to themseadvabeir kind,
nor be of any honor, praise, or glory to Him whodeshem.

Freedom of choice is essential to intelligenceeéoen of thought is
essential to freedom of choice. God has made am @ed men
intelligent. He has made them free to choose, aamsl laft them
perfectly free to choose. He made them free tdthsthey choose.

God is the author of intelligence, of freedom oficke, and of
freedom of thought. And He will forever respectttbbwhich He is
the author. He will never invade to a hair's breatie freedom of
angel or man to choose for himself, nor to thinkashooses.

And God is infinitely more honored in making inigénces free to

choose such a course, and to think in such a wayo amake
themselves devils, than He could possibly be inintathem so that
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they could not think nor choose, so that they wobkl not
intelligent, but mere machines.

The Eternal Purpose

It may be yet further queried: As God made angetsraen free to
sin if they should choose, did he not then havertwvide against
this possible choice before they were made-- didnde have to
provide for the possibility of sin, before everiage creature was
made?

Assuredly He had to make such provision. And HestidAnd this
provision is an essential part of that eternal psepwhich he
purposed in Christ Jesus our Lord, which we are sinying.

Let us go back to the time when there was no alghieg; back to
the eternal counsels of the Father and the SoneXiséence of God
Is not a self-satisfied existence. His love is self-love. His joy is
not fulfilled in wrapping himself within himself,ra sitting solitary
and self-centered. His love is satisfied only mwing out to those
who will receive and enjoy it to the full. His jog fulfilled only in
carrying to an infinite universe full of blessedeltigences, the very
fullness of eternal joy.

Standing then, in thought, with Him before thereswa single

intelligent creature created, He desires that theeuse shall be full
of joyful intelligences enjoying His love to thellfu
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In order to do this they must be free to chooseto@erve Him, to
choose not to enjoy His love. They must be freehoose Him or
themselves, life or death.

But this involves the possibility of the entrandesim, the possibility
that some will choose not to serve Him, will chotise way of sin.
Shall He then refuse to create because, if He dbesjst be with
the possibility that sin may enter? --This wouldlag eternally to
remain self-centered and solitary.

More than this, such a shrinking would in itseltisa Him to cease
to be God. For what is a god, or what is he wonthp cannot do
what he desires? who cannot fulfill his own willacB a god would
be worthless.

Thank the Lord, such is not the God and Fatherunflord Jesus
Christ. He made all intelligences free to chooseél, @ think as they
choose; and therefore free to sin if they choose.

And at the same time, in His infinite love and e&righteousness,
He purposed to give Himself a sacrifice to rededmvho should
sin; and give them even a second freedom to chdtse or
themselves, to choose life or death.

And those who the second time would choose deatithém have

what they have chosen. And those who would chodee-the
universe full of them,--let them enjoy to the ftilat which they
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have chosen,--even eternal life the fullness ofegerdove, and the
dear delights of unalloyed joy forever.

This is God, the living God, the God of love, thedzand Father of
our Lord Jesus Christ, who is fully able to do whagver He will,
and yet leave all His creatures free. This is He wwam the days of
eternity "works all things after the counsel of Hisvn will."
(Ephesians 1:11)

And this is.
"...the mystery of His will...which He has purposachimself; That
in the dispensation of the fullness of times hehnhmgather together

in one all things in Christ, both which are in helayand which are
on earth; even in him." (Ephesians 1:9-10)

This is.

"...the eternal purpose which he purposed in Clasus our Lord."
(Ephesians 3:11)

The choice of self is sin, bondage, and deathchiwéce of Christ is

righteousness, freedom, and life eternal in thénreand purpose of
the eternal God.
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Chapter 5
The Loss of Man and the World

Lucifer and all his adherents, the angels thatesinnvere cast out,
and their place was found no more in heaven. Thexewlelivered
up to the confirmed impenetrable darkness whicly tined doubly

chosen. Having left their own habitation, and bemigiged to

accept the result of their choice, being cast ety had no place of
their own. They were homeless wanderers in space.

Still, however, their leader Satan, pursued higjinal mistake of
thinking that he was self-sufficient for all thingend of following
his blind reasoning upon his misjudgings of thed.d#lis ambitious
determination was still to be equal with God.

Lucifer's Plan to Take the Earth

And now he conceived the idea that he would lead itinabited
worlds astray. He had succeeded in leading ang&ksy drom
allegiance to God, why could he not also lead otiheatures away?
Here, too, his former mistake in judging the Ldalowed him up,
and laid the foundation for farther error and nmfaitee reasoning.

He had charged upon God that He was hard, arbjttamyielding,

and unwilling to make any sacrifices for His creaty And when
the Lord asked him to yield himself, and returfdod, and he had
refused, and was thus given his own choice witltatissequences,
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and was cast out of heaven, in his blindness heertrasl result only
confirm his charge that the Lord was stern, arbitraand
unforgiving.

And now he reasoned from this that if he couldtgetinhabitants of
some of the worlds to turn from God, and accept faidw him,
this stern and arbitrary disposition of the Lorduiebcause him to
cast off that world as the Lord had cast out hing & give up to
irretrievable darkness its in habitants, as He dnadn up him and
his adherents.

This then would give him a habitation and undisgude/ay therein.
And when this plan should thus succeed with onedyavhy not
then with another and another, and so on, tilldriginal purpose
should be accomplished, to be equal with God?

With this purpose he set out on his mischievousney. And he
found this world in which we now dwell. Whether treed other
worlds first, or whether this was the first, is imt@rial, as we know
full well that he succeeded in getting into hidgdhis world and its
inhabitants.

The Eden Home

God in His wise purpose had created man, the haig ppright,
only a little lower than the angels. He had given paradise for his
home. He had given him dominion over the earth aver every
living thing that moves upon it. He had made towgrioom the
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ground "every tree that is pleasant to the sighd, good for food,"
and "the tree of Life which is in the midst of tharadise." He had
put before him everything that could please the apd delight the
mind, and charm the senses.

In this delightful state and place God put the sdelspair whom he
had formed. He gave it all to them to enjoy fore\de made them
free to enjoy it or to refuse it; and thereforepug also in the midst
of the garden the forbidden tree,

"...the tree of the knowledge of good and evilndAhe Lord God
commanded the man, saying, Of every tree of thdegayou may
freely eat: But of the tree of the knowledge of dand evil, you
shall not eat of it: for in the day that you eagrdof you shall surely
die." (Genesis 2:9,16-17)

The Temptation and Fall

Into this happy place came Satan with his decepgiwposes. He
came here to fill, if possible, these with his ogwl ambition.

"Now the serpent was more subtle than any beatsteofield which

the Lord God had made. And he said unto the woaa, has God
said, You shall not eat of every tree of the gabda&nd the woman
said unto the serpent, we may eat of the fruithef trees of the
garden: But of the fruit of the tree which is inetimidst of the
garden, God has said, You shall not eat of itheeishall you touch
it, lest you die. And the serpent said unto the aonYou shall not
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surely die: For God does know that in the day yautkereof, then
your eyes shall be opened, and you shall be as §adsiing good
and evil." (Genesis 3:1-5)

The Hebrew, the Revised Version, and the Jewsslaaon, all give
to this latter point the reading:

"God does know, that, on the day you eat theremfy gyes will be
opened and you will be as God, knowing good ank"evi

This is not only the literal reading, but the troeaning, of the
original words. This gives the very thought thatswat before the
woman. It was not that you shall be as gods, in dbexmon
acceptation of the plural term "gods." It was higr the very
thought and ambition of Lucifer himself which hewnput before
her--you shall be as God. He would lead her awag, iaspire her
with this mind which was in him, to be equal witlbds

But note the expression with which he opens thesemation. It is
an expression which insinuates into her mind a ehwebrld of
suspicion.

The common version translates it, "Yea, has Gadl'satc.

The Revised Version gives it the same.

The Jews' English version translates it, "Has (hoeéed said,"” etc.
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But no translation can give it exactly. It cannetdxactly expressed
in letters so as to form a word that would givetrily. Yet
everybody in the world is familiar with the express It is that
sneering grunt (expressed only through the nosajht--which
conveys query, doubt, suspicion, and contempgtaihce.

"C-ugh! has God said, You shall not eat of evemetof the
garden?"

And everybody knows that to this day among menethemothing
equal to this sneering grunt, to create doubt arspision; and no
other expression is used so much by mankind fdrgbhgose. And
this is the origin of it.

Doubting the Lord's Goodness

Having thus suggested to Eve query, doubt, andigaspof the
Lord's word as to shutting them away from a certage of the
garden, and having drawn her into conversationfohewed it up
with further implication and insinuation that theord had some
ulterior purpose in thus keeping this tree fronmihe

"You shall not surely die; for God does know thathe day you eat
thereof, you shall be like God."

Thus he set up his own word directly against thedwad the Lord,
and then declared that God knew that it was nettinat they should
die, but that instead of that they would be likedGand that because
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He knew this, He had, under cover of this otherdyahought to
shut them away from that tree which would make thiga Him.
All this, too, solely because He wanted to keepntltown and in
ignorance; for fear that they should rise and adgafor fear that
they would be like Him.

Thus it is clearly seen that from beginning to es&tan was
employing all his cunning to cast upon the Lordtladl dark traits of
his own evil character, and so to get the womathitak that God
did not desire good for her nor mean good toward he

Usurping the Place of God

It was the same evil intent with which he startedchés sinful course
in heaven, to get himself in the place of God ie #stimation of
intelligent creatures, as well as in fact. He wa$ednined so to
misrepresent God that he himself should be accepséehd of God,;
that thus he might succeed in usurping the placéarf, and seize
upon equality with God.

And the woman was taken with the prospect and dabghthe
deception. She believed Satan instead of God. Shepted the
word of Satan instead of the word of God. And gs written:

"When the woman saw that the tree was good for,faod that it

was pleasant to the eyes, and a tree to be ddasimdke one wise,
she took of the fruit thereof, and did eat..." (Eésn 3:6)
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The tree was not in any sense good for food. It nedsSn any sense
a tree to be desired to make one wise. Yet the wonheceived by
the glamor cast over her mind, over her eyes, theetree, and even
over her loving Creator himself, by the deceptiohthe enemy,

"saw that the tree was good for food, and a trebetalesired to
make one wise."

As the tree was not good for food, and therefore mat really to be
desired for that purpose, the words "to make ors=imcontain the
key of the whole matter.

That which caused her to see that it was gooddod,fand a tree to
be desired, was only the idea that thus she cduldimto wisdom

which God was withholding. She saw that it was gfmvdood, and

a tree to be desired, only because she supposaxbgluethus attain
to the wisdom of God, and thus be like God.

And thus it was ambition to be equal with God tbatised sin to
enter the world, even as it had caused sin to &Get@ven.

Lucifer had said in heaven,
"l will be like the Most High."

Here he had placed before the woman the same pheesame
ambition, to be obtained by disobedience to God.
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"You shall be like God."

In heaven Lucifer had aspired "to be equal with Gamd here he
set before the woman the aspiration, "You shai$&od."

And that herself might be exalted to equality w&bd, she turned
away from God to accomplish it through the waysiaot Oh, it is
the desire to please self instead of God thataotigin of every sin!

And she

"...gave also unto her husband with her; and heedid' (Genesis
3:6)

However.
"...Adam was not deceived." (1 Timothy 2:14)

He accepted the situation, and went with his wafeen though he
knew she was deceived.

"And the eyes of both were opened, and they knew ttiey were
naked." (Genesis 3:7)

The glory of God which had rested upon them, aadhdly light

which had clothed them as with a garment, depdrted them; and
they knew they were naked, and they
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"...hid themselves from the presence of the Lof@énesis 3:8)

Innocent, they had loved His gracious and holy gmes. But now
guilty, they were afraid of the presence of thed.or

Sin separates the soul from God, and fills it watldread of His
approach. Righteousness binds the soul to Godghdsliin the
fullness of His presence, and basks in the sunlofhitlis divine

glory.
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Chapter 6
Another Mind in Man

"So God created man in his own image, in the in@Ed8od created
he him; male and female created he them." (Gede?y

He intended that they should ever and forever ceflee image and
glory of Him who created them. And if our eyes acbbhve looked
upon that divinely formed pair, as they stood ie garden of Eden
before they sinned, crowned with glory and honag, skould have
been irresistibly reminded of Another than themasglv

There was that about them which would have sugdesteneone
other than themselves, yet inseparably connect#d themselves.
In fact, themselves, as themselves, we should aot Iseen at all;
because they fully reflected the image and glorézofl.

And so long as they had harkened to the words af, @ad had
walked in the counsel of God, they would have ewdlected in
every characteristic, and to all beholders, thegenand glory of
their divine Head and Creator. But they sinned. gloey departed.
The image of God was gone. They no longer refletttedmage and
glory of God, but the image and shame of another.
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The Word of God Replaced

God had given them His word clearly spoken. Theowar God is

the expression of the thought of the mind of Gddthey had

remained faithful to that word, if they had fullytptheir trust upon
that word, if they had depended upon it for thelesounsel, and to
guide them in the way they should go, then thisdatine thought
and mind--of God would have lived in them, and wibbave been
manifested in them.

But when the enemy came speaking his words, lalgafgre them
the thoughts and suggestions of his evil mind; anten they
accepted his word instead of the word of God, &edthoughts and
suggestions of his mind in place of those of thadrof the Lord;
then the evil mind of the enemy, instead of thechoh God, was in
them and lived in them. This mind is enmity agai@stl, and is not,
and cannot be, subject to the law of God (Romanks 8:

The Image of God Replaced

And now, being filled with the evil mind of the eng, with its
desires and ambitions, they reflected the image sfnaine of him
who had led them into sin, instead of reflecting timage and glory
of Him who had created them in righteousness aml libliness. So
that it is literally true that just as certainly lasfore man sinned he
reflected the image and glory of his Maker untdtgpusness, so
certainly after he sinned he reflected the image st,ame of his
seducer unto sin.
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The truth of this is seen in every line of man'adiect af ter he had
sinned. The glory had no sooner departed becaufeinfsin than

they were ashamed before Him in whose presencehtiedyormerly

only delighted.

Now, when they heard the voice of God, instead edhdp thrilled
with delight and holy confidence, they were afraatid sought to
hide from Him, and even supposed they could hidd,led hidden,
themselves from Him.

This is the mind that was in Lucifer in heaven. Nioderstanding
the Lord's purpose, he thought he could hide freenLtord his own
purposes.

When the Lord asked the man,

"Have you eaten of the tree, whereof | commandad that you
should not eat?" (Genesis 3:11)

He answered:

"The woman whom you gave to be with me, she gavefrige tree,
and | did eat." (Genesis 3:12)

Instead of answering openly and honestly and fsattké truth, "I
have," he did not answer directly at all; but iedity, evasively, and
by involving both the Lord and the woman in the ligubefore
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himself; and thus sought to shelter himself behihein, and to clear
himself by involving them. This is the very dispomn that Lucifer
had developed in heaven. And now it is clearlyeetd in the man.

Next the Lord asked the woman,
"What is this that you have done?..." (Genesis)3:13

Instead of answering plainly and frankly, "I havisatbeyed thy
word:; | have eaten of the forbidden tree," she aisolves another
before herself, and shields herself behind him. &issvered,

"...The serpent beguiled me, and | did eat." (Gisri&4.3)

No such disposition as that was ever put into nrahkly the Lord.
Yet everybody knows that this very disposition nsall mankind,
even at this present day. Everybody knows that itat in human
nature openly, frankly, and at once to confessudt,faut that the
first and spontaneous impulse in every human sotd idodge and
shelter himself behind anything or anybody in therld; and seek to
clear himself by involv ing another.

And if through all he cannot fully escape, yet whendoes come
into it, it is with the least possible degree ddroke upon himself. It
Is the spirit that holds tenaciously that ourselfhie last one that can
possibly be wrong or do wrong; and even when weehdwne
wrong, argues,
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"We would never have done it had it not been fomalody or
something else, and are therefore not really tonklaand so are
right anyhow."

Or it will excuse self from wrong, because somebetbe does or
has done the same thing or worse. It is the vesgre of the claim
of infallibility.

Such disposition was not put into mankind by thedLoret it is
there. It is the disposition, it is the very minof, Lucifer who
originally led in the way of sin.

And as the man and woman whom God made upon thé, ear
followed this wicked one in the way of sin; as thagcepted his
word and his suggestions, and adopted his thowgidshis way of
thinking; so they yielded themselves to him andiigomastery, and
thus were made to reflect his evil image, whichsédf and self
alone--self above all and through all and in all.

This was all of self, and none of God.
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Chapter 7
The Mystery of God

In a certain sense--a bad sense--that which Saldriite woman--
they should "be as God"--was fulfilled. As the dispion that had
been confirmed in him was that in his own estintatie was equal
with God; and as that mind had been received bynthend that
disposition was now reflected in them; so in thewn estimation
they would now count themselves as God in that tayd do no
wrong, and would in- volve the Lord in wrong rathleat they admit
they they had done wrong.

The Mind of Self-Exaltation

Thus the same evil mind that in Lucifer would e)satf to equality
with God, was now in the man and the woman, andeaththem to
exalt self to the same point. This is not only gilosophy of the
case, but it is the fact; for after this talk o thord with them,

"The Lord God said, Behold, the man has becomenasob us, to
know good and evil." (Genesis 3:22)

Not indeed become as one of them in truth andemlgness; but in
this evil way, in their own mind, and in their ovestimation, self
was exalted to equality with God.

This is further shown by another scripture:
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"He has showed you, Oh man, what is good; and dibed the Lord
require of you, but to do justly, and to love meranpd to humble
yourself to walk with God." (Micah 6:8)

That is to say, in his own mind and estimation ntamsiders
himself above God, and capable of walking theraealo

Invited to Walk Humbly

But God wants man to walk with Him. Yet in orderdo this, man
must humble himself--ne must step down from whezeith The
scripture thus shows in itself that in man's owtingstion as he
naturally is, he is above God, and would walk alateer than with
God. And the Lord simply invites him:

"Humble yourself, be content to step down and &kawer place,--
even the place where | am,--and come, walk with' me.

Again this is shown in the text which is the theofi¢his study:

"Let this mind be in you which was also in Chrigtsds, Who
thought it not a prize to be seized and held fast)e equal with
God, But humbled himself." (Philippians 2:5-7)

This in itself shows that in mankind as they aheré¢ is a mind that
IS not the mind of God, but another mind. And tloedLinvites all to
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let this mind of His return to them, and abideherh, that they may
walk with him,

And as Christ humbled Himself, "therefore God alss highly
exalted Him." And forever and to all people it igtten,

"He that exalts himself shall be abased, and hehtinables himself
shall be exalted." (Luke 14:11)

Therefore,

"He has showed you, O man, what is good; and wbes ¢he Lord
require of you but to do justly, and to love merand to humble
yourself to walk with God?" (Micah 6:5)

"Let this mind be in you which was also in Chrigtsds, Who.
...humbled Himself." (Philippians 2:5-7)

Man was a Slave

But as man was when he had sinned, as he was wherelled
himself a servant to Satan, he had no power to kumminself. He
had no power to confess his fault. He had no medrgowing
anything else than that he was right, when he waslywwrong.

He was a captive, and no longer free. He was & skwl could no
longer do as he would. His very mind itself wassi&ved to the evil
one to whom he had yielded himself; and he hadaweep even to
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think otherwise than as dictated by the master rtonghom he had
yielded.

The man was now overwhelmed with that darknessnobswhich
the evil one was the author, which he had brougtht lwm, and into
which he had succeeded in drawing the in habitafrtisis world.

Then it was, as well as ever since, that

"...darkness covered the earth and gross darkriesgdople..."
(Isaiah 60:2)

That darkness was complete. In it was no elemenligbt. No
suggestion of good could possibly reach him froat tealm where
the ruler of the darkness of this world reigns alon

Yet as with the angels that sinned, God would ne¢ gnan up to

that darkness, without giving him another oppotuto choose the
Light and the Life. And then if he should persist refusing all

offers of the Light and Life and joy of the Lord all, he would be

allowed to have his own choice, and could onlye like others, be
given up to the impenetrable darkness which they dteosen, and
which by their persistent refusal of light they riselves had made
impenetrable.
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God Sets Man Free

And God did not leave mankind in this abject slsgvand total
darkness. Although they had freely chosen it, tbedlLof love and
mercy would give them another chance. And theratasawritten,

"And the Lord God said unto the serpent... | wilt pnmity between
you and the woman, and between your seed and &dr'f&enesis
3:14-15)

In this declaration God broke up the pall of todarkness which
through sin enshrouded mankind. By this He opemhedway for
light to shine once more to the enslaved captittengi helpless in
the darkness. In this blessed word, God again davmankind
freedom of choice.

Yet God did not bind man to Himself even now, iniamsistible,

absolute, and irresponsible bondage, as Satan dwaadlhim. No,

no. God is ever the Author of intelligence, of fiteen of choice, and
of freedom of thought. He would not compel man,rerew, to take
the way of righteousness and keep it. He simply anan free
again to choose for himself, whom he will serve.

And mankind is now perfectly free to make the cadmr himself as
to whether he will serve God or Satan, whether e have the
mind of God or the mind of Satan, whether he whlbase Christ or
self.
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Man's will is now, and by this word, freed, and cds free, to
choose and serve whom he will--to choose delivexainom the
bondage of sin, or to remain in the bondage ofGid will deliver
no man from bondage against his will. But whoevélr submit his
will to God, there is no power in the universe tbah hold him in
sin.

And just here Satan was again surprised in hiseading of the
character of God. Again he discovered his reasotonge at fault.
He had reasoned that if he could succeed in drgvwhia inhabitants
of the world into the darkness where he himself,Waat character
of sternness and arbitrary dealing which he hadbated to the
Lord would cut them off at once; and this would uweshim a
foothold and a vantage ground forever.

He had succeeded in drawing these inhabitants simoand into
darkness with himself. He had succeeded in gettiegh to adopt
his word and thoughts, his mind and will, insteddhe word and
mind and will of God. He had succeeded in drawimgnt into full
union with himself, where there was complete frEmnd between
them and himself.

But lo, just as he was congratulating himself ugesuccess of his
plan, he was surprised by a turn that had nevereuthis thoughts.
He was more than surprised, he was alarmed whehebhed the

word of God,
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"I will put enmity between you and the woman, amdtiween your
seed and her seed." (Genesis 3:15)

With enmity forever at work between him and mankihd could
not help but know that his dominion would ever balispute, and
that as a result some might escape his yoke. Anehwhese new
and startling words were followed with the stillweand also
ominous sentence,

"...It [the seed of the woman] shall bruise youadheand you shall
bruise his heel..." (Genesis 3:15)

...he knew that his cause was endangered.

Thus, just at the point when Satan had felt swkhkts tri umph, he
was caused to fear most for his success. That wiadhappeared as
his certain, complete, and assured conquest, waddensly made to
take an aspect of doubtfulness, defeat, and uiss. I[Here was
opening up a phase of the subject that had newvarr@a to him,
raising questions that were to him as baffling lesytwere new. It
was all a mystery.

The Mystery of God

It was indeed a mystery, even "the mystery of Géor'this enmity
against Satan, this hatred of evil, which God, /word, puts in
every person that comes into the world, causes saghto hate the
evil and desire the good, and to long for delivemrdrom the
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bondage of evil into the rest and satisfactiorhefgood. And as this
deliverance is found alone in Christ (Romans 7:3)-that promise
to put enmity between Satan and mankind, is thenj® of Christ,

"the Desire of all nations" (Haggai 2:7).

This word of God which plants in each soul, ennaigainst Satan,;
this hatred of evil that calls for deliverance whis found alone in
Christ; this is the gift of faith to man.

The object of this faith is Christ, and the autbbit is Christ; and so
he is "the author and finisher of faith" (Hebrewz:2). By faith

Christ dwells in the heart (Ephesians 3:17); and<tim men the
hope of glory is the mystery of God (Colossian$127).

And so the planting of enmity between Satan andwbman, and
between the seed of each, was the beginning aktredation of the
mystery of God which had been "kept in silence tigto times
eternal” (Romans 16:26, RV).

"But when the fullness of time was come, God senthfHis Son,
made of a woman, made under the law, To redeem thatrwere
under the law, that we might receive the adoptidnsons."”
(Galatians 4:4-5)

Then were seen and heard things which many prophets
righteous men had desired to see and had not ardrad desired
to hear and had not heard (Matthew 13:17). Thethenwords of
Him who spake as never man spake, there were dittieiregs which
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had "been kept secret from the foundation of theldvqdMatthew
13:35).

To Christ was offered all the kingdoms of the waalt the glory of
them. But He could have these only by falling dama worshiping
Satan, the God of this world. Besides, Christiarstgot rulership or
overlordship, but service.

"The princes of the Gentiles exercise dominion diiem, and they
that are great exercise authority upon them. Bghdéll not be so
among you,; but whosoever will be great among yeuhim be your
minister; And whosoever will be chief among you, hén be your
servant; Even as the Son of Man came not to bestensid unto but
to minister, and to give His life a ransom for mangMatthew

20:25-28)

The liberty wherewith Christ makes men free, thery in which
Christians stand fast, is the liberty by love toveeone another.

"For all the law is fulfilled in one word, even this: You shall love
your neighbor as yourself." (Galatians 5:14)

Christ emptied himself to take upon Him the formao$ervant and
to be made in the likeness of men.

Christ, Man's Example, by E.G. White, 1887
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He voluntarily assumed human nature. It was His aet) and by
His own consent. He clothed His divinity with hunignHe was all

the while as God, but He did not appear as God.vélked the

demonstrations of Deity, which had commanded theduge, and
called forth the admiration of the universe of Géte was God
while upon earth, but He divested himself of theaf@f God, and in
its stead took the form and fashion of a man. Hikedhthe earth as
a man.

For our sakes He became poor, that we through élierpy might
be made rich. He laid aside His glory and His ntgjdde was God,
but the glories of the form of God he for a whiddimquished.

Though He walked among men in poverty, scatterirgliessings
wherever He went, at His word legions of angels ldr@urround
their Redeemer and do Him homage. But He walked etdueh
unrecognized, unconfessed, with but few exceptiomg, His
creatures. The atmosphere was polluted with sincanges, in place
of the anthem of praise. His lot was poverty andhifiation. As He
passed to and fro upon His mission of mercy tcevelithe sick, to
lift up the depressed, scarce a solitary voiceedaHlim blessed, and
the very greatest of the nation passed Him by digdain.

Contrast this with the riches of glory, the wealthpraise pouring
forth from immortal tongues, the millions of ricloiges in the
universe of God in anthems of adoration. But he liath himself,
and took mortality upon Him. As a member of the Barfamily, he
was mortal; but as a God, He was the fountainfeftb the world.
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He could, in His divine person, ever have withsttwoel advances of
death, and refused to come under its dominion;Hmutvoluntarily
laid down His life, that in so doing He might giliee and bring
immortality to light.

He bore the sins of the world, and endured the lpemvahich rolled
like a mountain upon His divine soul. He yielded his life a
sacrifice, that man should not eternally die. Heddinot through
being compelled to die, but by his own free wilhig was humility.
The whole treasure of heaven was poured out ingiihdo save
fallen man. He brought into His human nature ad tifie-giving
energies that human beings will need and mustvecei

Wondrous combination of man and God! He might Haeped His

human nature to withstand the inroads of diseaspdoying from

his divine nature vitality and undecaying vigottihe human. But He
humbled himself to man's nature. He did this the Scripture
might be fulfilled; and the plan was entered inyotlbe Son of God,
knowing all the steps in His humiliation, that Heish descend to
make an expiation for the sins of a condemned,mngaworld.

What humility was this! It amazed angels. The tag@an never
describe it; the imagination cannot take it in. Téternal Word
consented to be made flesh! God became man! ltamaenderful
humility.

But he stepped still lower; the Man must humbledgthas a man to
bear insult, reproach, shameful accusations, angseabThere
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seemed to be no safe place for Him in His ownttawri He had to
flee from place to place for His life. He was bgéd by one of His
own disciples. He was denied by one of His mostozsafollowers.

He was mocked. He was crowned with a crown of thokle was
scourged. He was forced to bear the burden ofribescHe was not
insensible to this contempt and ignominy. He sutadjtbut oh! He
felt the bitterness as no other being could fedHl@ was pure, holy,
and undefiled, yet arraigned as a criminal! Therable Redeemer
stepped down from the highest exaltation.

Step by step He humbled himself to die,--but whaeath! It was
the most shameful, the most cruel,--the death upencross as a
malefactor. He did not die as a hero in the eyab®fvorld, loaded
with honors, as men in battle. He died as a coneéenuniminal,

suspended between the heavens and the earth,adiedjering

death of shame, exposed to the tauntings andmngsilf a debased,
crime-laden, profligate multitude!

"All they that see me laugh me to scorn; they slwtthe lip, they
shake the head." (Psalm 22:7). He was numberedtranisgressors,
He expired amid derision, and His kinsmen accordmghe flesh
disowned Him. His mother beheld His humiliation,daHe was
forced to see the sword pierce her heart. He eddtire cross,
despising the shame. He made it of small accoutwmsideration of
the results that He was working out in behalf af, in behalf of, not
only the inhabitants of this speck of a world, the whole universe,
every world which God had created.
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Christ was to die as man's substitute. Man wasnairal under the

sentence of death for transgression of the lawaif,@s a traitor, a
rebel; hence a substitute for man must die as afawbr, because
He stood in the place of the traitors, with allithieeasured sins
upon His divine soul. It was not enough that Jesusuld die in

order to fully meet the demands of the broken laut, He died a
shameful death. The prophet gives to the worldaueds, "1 hid not

my face from shame and spitting."

And when the great enemy--the great self-exaltegl-ohad thus
accomplished the death of the great Friend--tifeeseptying One--
it was demonstrated to the wide universe that was what was
involved in his self-exalting course from its intiep in heaven, and
so demonstrated to the universe that he was oniguiaerer from
the beginning." But God.

"...raised Him from the dead, and set Him at hisiaight hand in
the heavenly places, Far above all principalityd gaower, and
might, and dominion, and every name that is nametonly in this
world, but also in that which is to come: And hag pll things
under His feet, and gave Him to be head over afigth to the
Church, Which is His body, the fullness of Him tifids all in all."
(Ephesians 1:20-23)

And He, being thus at.

"...the right hand of God exalted, and having nesgiof the Father
the promise of the Holy Ghost..." (Acts 2:33)
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...shed forth this Holy Spirit, by whom He cameH dis ciples
and dwelt in their hearts by faith, so that thegwnrthat He was in
the Father, and they in Him, and He in them (Ac&32John 14:18-
20; Ephesians 3:16, 17).

Christ was in them, the hope of glory. They haderesd the
knowledge of the mystery of God,

"Which in other ages was not made known unto tims €6 men, as
it is now revealed unto his holy apostles and petply the Spirit."
(Ephesians 3:5)

Thus, they went forth preaching this mystery of (Gadhich had
been.

"...hid from ages and from generations, but was nmde manifest
to His saints, To whom God would make known whahes riches
of the glory of this mystery among the Gentiles;ialhis Christ in
you the hope of glory." (Colossians 1:26-27)

In preaching the riches of the glory of this mygtéhey preached
"the unsearchable riches of Christ," (Ephesiansshaas to...

"...make all see what is the fellowship of the mygtwhich from the
beginning of the world had been hid in God, whaated all things
by Jesus Christ: To the intent that now unto thacalities and
powers in heavenly places might be known by the r@huthe

75



manifold wisdom of God, According to the eternalgmse which
He purposed in Christ Jesus our Lord." (Ephesia®d B)

In order that this might be, they preached,

"Let this mind be in you which was also in Chriesus, who being
in the form of God thought it not a thing to bezsel upon, to be
violently striven for and eagerly retained, to logi@ with God."

They preached that by this mind of Christ, each simeuld empty
self, take upon him the form of a servant, obedigmnb death, being
made conformable unto His death.

A Falling Away

But there came a "falling away." Instead of an gmmgt of self,
there was an exalting of self in those who proféste name of
Him who emptied himself: grievous wolves enterednat sparing
the flock; men arose, speaking perverse things rowdaway
disciples after them (Acts 20:29, 30).

And in this exalting of self there was developee than of sin, the
son of perdition, the mystery of iniquity; whichaag hid from ages
and generations the mystery of God.

Thus this mystery of iniquity is the papacy; thesteyy of God is
Christianity. Christianity is self-renunciation; ethpapacy is self-
exaltation. The spirit of Christianity is the spwf humility and self-
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renunciation; the spirit of the papacy is pride asdf-exaltation.
Christianity is the incarnation of Christ; the papais the
incarnation of Satan.

Thus by Satan there is continued on the earthahe sontroversy
that was begun in heaven. By the great apostai,gh the great
apostasy there is continued here, the same oppoddi Christ, to
God, and to the law and government of God, that begun in
heaven. And indeed through the great apostasy Hbkee,great
apostate accomplished in his measure that whidobkl not in any
degree accomplish in heaven--the change of theofadod (Daniel
7:25).

For, to accommodate the image worship which shedvioave, the
papacy leaves out the Second Commandment; anccéonatodate
sun worship, she set aside the Sabbath of the bodl set up
Sunday in its place. (For the full history of thehange of the
Sabbath for Sunday, see Great Empires of Proplkchaypter 32).

Then in order to fill out the number ten of the T@@MmMandments,
she has divided the Tenth into two: thus forcingorupGod
"tautology in the only document ever written wiktis own hand."

She has deliberately changed the law and governofe@bd into

one wholly her own; she has excluded God from tbhedy and in

herself has set up a "regency of God:" and sollasumeasure and
intent has counted it a usurpation to be meditatelle equal with
God.
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Thus fully and so certainly is the papacy only ith@arnation of the
spirit of Satan.
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