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Chapter 1

The First Great Commandment

The separation of religion and the State is ont@®fmost important
guestions that any people can ever be called upoartsider, as the
union of religion and the State has caused moremnihan any
other thing in history.

The separation of religion and the State is onéheftwo greatest
and most important questions that stand beforepdwple of "the
United States of America and Asia" today. It isetrthat not
everybody thinks so; nevertheless it is so, noy arjon general
principles, but also because of the daily aspinatamd positive
practice of the great mass of professed Christiahsll sorts

throughout the whole country. Yet the complete smpan of

religion and the State is Christian. It is not arengentiment or side
issue of Christianity; it is one of the fundamenpainciples and
chief characteristics of Christianity.

The Bible, not merely the New Testament, but theletbook, is
the Book of Christianity. The New Testament is aotevelation
new and distinct from the Old; it is the culminatiof the revelation
begun in the Old Testament.

The Old Testament and the New are one book: onsistent,

harmonious revelation of God through Jesus Chibstause Jesus

Christ is the revelation of God before the worldswaade, when the
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world was made, and through all the history of terld from
beginning to end.

The first chapter of Genesis is Christian as celgtaas is the first
chapter of John. The book of Genesis is Christareally as is the
book of Revelation or any other book in the BibWe repeat,
therefore, that the whole Bible is the Book of Ghanity, the Book
of the Christian religion, the revelation of Godadirgh Jesus Christ.

And the separation of religion and the State is ohé&he great
thoughts of this great Book. It is one of the legdorinciples of that
Book which for man is the source of all sound ppie

Many people think that the two or three expressioh€£hrist as
recorded in the New Testament are all that theeBtintains on the
subject of the separation of Church and State;raady others are
disposed even to argue against these passaget) amatlify them
by other passages from the Old Testament. But agpar of
religion and the State is one of the original tHasgof the Bible,
and reaches from the beginning to the end of thekBand neither
the Book nor this subject can be fairly understaodeference to
this matter till this is clearly defined in the dinWe purpose to give
a series of studies of the Bible on this subjeminfbeginning to end.

Being one of the great thoughts of the Bible, offiethe great
thoughts of God and of our Lord Jesus Christ, shigject is of vital
importance to men everywhere in their relationgGimd, and not
merely in their relations to the State. It is anpiple that is in volved
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in the daily experience of the Christian in hisaten to God, and
not merely an abstract question that man can stend,were, apart
from and view simply as a speculative question hed telations
between religion and the State.

The ways of God are right. His Word is the onlytaier light, the
only sure truth. The principles which He has anmednare the only
safe principles for the guidance of men. We hopad ahall
seriously endeavor, to make each study so plaindwery reader
can easily see and readily grasp the truth of &. 3Nall begin at the
beginning.

"The first of all the commandments is, Hear, Odgrahe Lord our
God is one Lord; and you shall love the Lord yowdGvith all your

heart, and with all your soul, and with all yournahj and with all

your strength. This is the first commandment. 3@ Alme second is
like, namely this, You shall love your neighboryasirself. There is
none other commandment greater than these." (Mag9130)

"On these two commandments hang all the law andgtbphets."
(Matthew 22:40)

These two commandments exist in the very natured an
circumstances of existence, of any two intelligerdatures in the
universe. They existed thus in the existence of fing two
intelligent creatures that ever has a place inutiieerse.



When the first intelligence was created and theas wo crea ture
but himself, as he owed to his Creator his exisgeas he owed to
God all that he was or could be, heart, soul, mighind and
strength; it devolved upon him to render to God tiieute of all
this, and to love God with all his heart, and adl soul, and all his
mind, and all his strength. And this is the firdt al the com
mandments. It is first in the very nature and exise of the first,
and of every other intelligent creature.

But the second of these would have no place ifetlvegre but one
intelligent creature in the universe; for then heuld have no
neighbor. But when the second one was createdjrteof all the

commandments was first with him equally with thbestone; and
now the second great commandment exists in the vatyre and
existence of these two intelligent creatures, ataicdy as the first
great commandment existed in the nature and existehthe first
one.

Each of the two created intelligences owes to thel lall that he is
or has, and all that he could ever rightly haveittide of them has
anything that is self-derived. Each owes all to Gddhere is
between them no ground of preference. And this Umraof the
honor which each owes to God; because to each,isalil in all.

Therefore the second great commandment existsresntg as the
first; and it exists in the nature and circumstamtethe very
existence of intelligent creatures. Consequently,

"There is none other commandment greater than.these



These two commandments, then, exist in the natbideru bim,

seraphim, angels and men. As soon as the man watedr the first
of all the commandments was there, even thougle thaed been no
other creature in the universe. And as soon aswibman was
created, these two great commandments were thet there was
none other commandment greater than these.

Now, if these two great commandments had been wbddry man
on the earth, and had man never sinned, there alwayld have
been perfect and supreme religion; and there nevdld have been
a State. God would always have been by everyormgnezed as the
only Ruler, His law as the only law, His authoriag the only
authority. There would have been government, buly dhe
government of God. There would have been sociaty,obly the
society of saints. But there would have been, anddchave been,
no State.

Therefore it is certain that the observance ofahe® first of all the
commandments, at any time and everywhere, meanskbelute
separation of religion and the State, in all wheele them. And
thus the principle of separation of religion and thtate inheres in
the very existence of intelligent creatures.

But man did sin. And having sinned, having depafftedn God,
mankind did not love God with all the heart noritheeighbor as
themselves. Christianity was introduced to bringnnback to the
position, and the original relations, which he lost



"For we are His workmanship, created in Christ desaoto good
works, which God has before ordained that we shauddk in
them." (Ephesians 2:10)

"For Christ also has once suffered for sins, tts far the un just,
that he might bring us to God," (1 Peter: 18)

It being, then, the one great purpose of Chridiyaini restore man to
his original condition and relation to God, its pose is to restore
him to the condition in which he can love God with the heart,

with all the soul, with all the mind, and with &fle strength; and his
neighbor as himself. It is to restore him to obadeto these two
first of all the commandments. It is to restore Hhinperfect and

supreme religion.

We have seen that such a condition maintained fr@rbeginning
would have been the absolute separation of religiad State;
because, then, there never could have been any. 3tadl now as
the one great purpose of Christianity is to restoae completely to
that condition, it follows with perfect conclusivess that
Christianity in its very essence, from the begignia the end, and
everywhere, demands the absolute separation afioeliand the
State in all who profess it.

And it must not be forgotten that the complete s&#pan of religion
and the State in those who profess religion, camamtained only
by these persons themselves being separated fe®tdte. For it is
so plain as to be indisputable that if the professforeligion is
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himself a part of the State, then in him theretisrace a union of
religion and the State.



Chapter 2
Apostasy Babylon and Assyria

"The first of all the commandments is, Hear, Oagrdhe Lord our
God is one Lord; and you shall love the Lord yowdGvith all your

heart, and with all your soul, and with all yournahyj and with all

your strength. This is the first commandment. 3@ Alme second is
like, namely this, You shall love your neighboryasirself. There is
none other commandment greater than these." (M&a&9130)

"On these two commandments hang all the law andgtbphets."
(Matthew 22:40)

It is certain that if these two commandments hadagé been
observed by all men, there never could have be&tate on the
earth. There would have been government, but nade.StBhe
government would have been altogether the goverhoi€aod; He,
the only King, the only Governor, on earth evelinaseaven.

There would have been society, but no State. Begamen loving
God with all the heart, and all the soul, andladl tnind, and all the
strength, and their neighbors as themselves, theofM>0d would
have been done on earth even as in heaven. Alldiwaie been one
united, harmonious, happy, holy family.



State and Society are Different
There is an essential distinction between societythe State.

Society is the union which exists between men, authdistinction
of frontiers--without exterior restraint--and fdret sole reason that
they are men.

The civil society or State is an assemblage of meibject to a
common authority, to common laws,--that is to sagpciety whose
members may be constrained by public force to speeir
reciprocal rights. There results from that, thatotwecessary
elements enter into the idea of the State: lawsfame. -Paul Janet,
Elements of Morals, p. 143.

This distinction, however, though clear and easilident, is seldom
recognized. Indeed, it is not recognized at allthgse who are
anxious to secure the union of religion and théeSta the United
States.

But men did not observe these two "first of all tmenmandments."
They would not love God with all their heart; theypuld not love
their neighbors as themselves. They rejected Gdldeasonly ruler,
their only sovereign, and became ambitious to oukr one another.
And thus originated politics and the State.

The Scripture outlines the story of this:



"When they knew God, they glorified him not as Godither were
thankful;, but became vain in their imaginationsd @heir foolish

heart was darkened. Professing themselves to & thisy became
fools, And changed the glory of the uncorruptibledGnto an image
made like to corruptible man, and to birds, andHfiooted beasts,
and creeping things... And even as they did net itkretain God in
their knowledge, God gave them over to a reprobatel. (Romans
1:21-23, 28)

Note, that at the first, men did know God. But thehose not to
glorify Him, not to honor Him, not to give Him tHest place in all
their thoughts and actions. Knowing God, they dtl likke to retain
Him in their knowledge.

The next step was that they became vain in their immaginations.
They professed themselves to be wise, of themseldé®
consequence was that they became fools; and tdisli heart was
darkened.

In their vain imaginations they made gods of tlosin. And then to
assist themselves in their worship, they made imagfethe gods
which they had imagined.

The image was always the outward, tangible, forrthefgod which
they had already conceived in the imagination. imag is simply
mental imaging. The outward form of the god, whetitebe the
shining sun in the heavens or a hideously-shapeck lf wood or
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stone, is only the outward form of the imaging thas already been
performed in the imagination.

Thus, from the knowledge of the true God, they werthe worship
of false gods. From the light, they went into das®m From
righteousness, they went to wickedness.

This is the truth. And the records of the earliesions withessed to
it. The earliest records--those of the plain of@hi-witness that the
people at first had acknowledge of the true Gocak fidtords of the
next two of the earliest nations, Egypt and Assyioear witness to
this same thing.

In all these places the earliest records testiy thhe gods were their
first rulers and the real kings; while men, in fphlaces of authority,
were but the servants, the viceroys, of the gods wére held to be
the real kings.

For instance, one of the earliest records from &tmans thus:

To [the god] Ninridu, his King, for the preservatiof ldadu,
viceroy of Ridu, the servant, the delight of Ninrid

Another:

To [the god] Ninip the King, his King, Gudea, viogrof [the god]
Zirgulla, his house built.
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Another:

To Nana, the lady, lady splendid, his lady, Gudeaeroy of
Virgulla....raised. -Empire of the Bible, p. 50.

These are not only the earliest of the recordshae been found in
that land, but they themselves show that they &réhe earliest
records that were made in that land. And they biemstify of a

time when there were no kings amongst men. The gais the

kings; and the men in authority claimed only totbe viceroys of
the gods who were held to be the real kings.

And all this testifies of a time further back, whiéve people knew
and recognized God as the only king and rightflédrrof men. They
show also that this knowledge of God was so recamd, still so
strong upon the minds of the people, that men wbhodsin places
of authority had not the boldness to assume tlee dit king, even
though they held the power.

The records of Egypt and Assyria testify precis@ythese same
things. And at that time also, there was no StEbere was society.
There came a time, however, when even this lingekimowl| edge
of God as king and the only rightful ruler, wastaaf§, and the man
assumed the full title and prerogatives of kingnself.

The first man to do this was Nimrod. Nimrod was finst man in
the world who had the boldness to take to himdwdf title and
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prerogative of king, in the face of the yet lingeriidea of God as
king. And the name which he bears, itself testif@the fact that his
action in this, was considered by men and also hay ltord, as
precisely the bold thing which is here indicated.

"Nimrod" signifies rebellion, supercilious contemptand...is
equivalent to "the extremely impious rebel." -Jamé&sk
Buckingham, Thomas Walker, The Buried City of thast
Nineveh, p. 25

The Bible record of Nimrod is that
"...he began to be a mighty one in the earth." SEn10:8)
Another translation reads:

"Cush begat Nimrod, who was the first to be a despothe earth.
He was an overbearing tyrant in Jehovah's sigherefore the
saying, Even as Nimrod, the overbearing tyranteino¥ah's sight."
(Genesis 10:8-9)

That is, Nimrod was the first one to establish riinght, the power,
the authority, of human government, in the formaof organized
State. He was the first man to assert the powerpaadbga tives,
and assume the title, of king over men.

"And the beginning of his kingdom was Babel, andcdi;, and
Accad, and Calneh, in the land of Shinar." (Gen£8i40)
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Consequently:

With the setting up of Nimrod's kingdom, the entaecient world
entered a new historical phase. The oriental iadivhich makes
that warrior the first man who wore a kingly crowmints to a fact
more significant than the assumption of a new oeraof dress, or
even the conquest of a province.

His reign introduced to the world a new systemeddtions between
the governor and the governed. The authority ahéarrulers rested
upon the feeling of kindred; and the ascendanay®fchief was an
image of parental control. Nimrod, on the contravgs a sovereign
of territory, and of men just so far as they weseimhabitants, and
irrespective of personal ties.

Hitherto there had been tribes--enlarged familgessiety; now there
was a nation, a political community--THE STATE. Tinaitical and
social history of the world henceforth are distintnhot divergent.”
-Empires of the Bible, p. 51

Such was the true origin of the State. The Stats, wad is, the
result of the apostasy of men from God. Such oaiyd possibly be
its origin; for if all men had always observed thv® "first of all the

commandments,"” it would have been impossible ferdalever to be
any State. There could have been no human authescised. All

would have been equally subject to God; He wouldehaeen the
only Sovereign.
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Before Nimrod there was society. Respect of thbtsigpf per sons
and of their property was maintained. It was onhew the apostasy
grew, and men got farther and farther from God,t thze
monarchical idea was established and personifiétimrod.

Let no one misunderstand. This is not to say, mendo imply, that

there should now be no human government, that s$tevald be no

State, nor even that there should be no monartig/ simply to say

that which is the truth, that if there never ha&rb@ny apostasy
from God, there never could have been on earthate,Shor any

human government.

It is true that these things are the consequenrfcine @postasy from
God. But men having apostatized from God, theseg#hall, even to
such monarchy as that of Nimrod or of Nero, becaswessary, just
in proportion to the degree of apostasy.

It is better that there should be a government,asail may be, than
that there should be no government at all. Evei sugovernment
as Nimrod's or Nero's is better than none at aly without the
apostasy having gone to a fearful length, thereeneould have
been any such government as Nimrod's or Nero's.

Nimrod's example was eagerly followed by all théioves around,

until they were all absorbed in it. Society hadsgalsaway, and only
States remained; and these universally idolatriwuall that region,
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only Abraham believed God; even his own parentsigadolaters,
"They served other gods." (Joshua 24:2)

God chose Abraham then to be the father of all tkiga be lieve
God; the father of all who will have God alone te their God.
Abraham represented then the religion of God, #grining of the
church of God.

And from that State God separated Abraham. Heteafdbraham,

"Get out of your country, and from your kindred,daftom your
father's house, into a land that | will show yaiGenesis 12:1)

And in thus separating Abraham from that Statemfios country,
God taught the people then, and through all tilhe,separation of
religion and the State, the separation of Church&tate.

And it must not be forgotten that in the case ofrakiam, this

universal example, the separation of religion drel $tate, was the
separation of the individual believer from the 8tatAnd as

Abraham was at that time the church, and he waaratga from the

State, in this it is plainly taught that the trueparation of Church
and State is in the separation of the individuairch-member from

the State. Besides, it is perfectly plain in itg@kht where the same
individual is a member of the Church and of thet&St&t the same
time, there is at once in him a union of Church State.
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Chapter 3
The Lesson in the "Father of the Faithful”

"Get out of your country, and from your kindred,daftom your
father's house, into a land that | will show yaiGenesis 12:1)

When God said this to Abraham, He had not yet sdawehim the
land or country into which he was to go, and whiels to be his. So
far, the Lord had only promised to show it to him.

There were three things, however, which Abrahamtrdasbefore
he could fairly expect God to show him the counttyich He had
promised, and which was to be his. First, he wagetioout of his
country; secondly, from his kindred; thirdly, frdms father's house.

He left his country; but when he did so, his fathad his kindred
went with him to Haran, and dwelt there. Therefather died; and

now, separated from his father's house, he werntbdhe land of
Canaan.

But there accompanied him yet one of his kindrealk-his brother's
son. While Lot was with him, and he was thus nqtasated from
his kindred, though separated from his country &aml father's
house, the time could come for God to show to enland, nor the
country which He would give him.
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But there came a day when Lot should be separabad liim. Lot
chose all the plain of the Jordan, and journeyat] aad

"...they separated thus, one from the other." (GisrE3:11)

And just then it was that God showed to Abrahamlidamel which
He had promised to show him, the country which &hbe his.

"And the Lord said unto Abraham, after that Lot v8aparated from
him, Lift up now your eyes, and look from the plagkere you are
northward, and southward, and eastward, and wedtwar all the
land which you see, to you will | give it, and tow seed forever."
(Genesis 13:14-15)

And the country which the Lord then showed to Alarah and
which He there promised him should be his for aerlasting
possession-- that country embraced the world; for

"...the promise, that he should be the heir ofwioeld, was not to
Abraham, or to his seed, through the law, but tghouhe
righteousness of faith." (Romans 4:13)

Therefore, when at the word of the Lord Abraharedifup his eyes
to see what the Lord would show him, he saw "thedvtm come,"

which is to be the everlasting possession of ahthwhich be of
faith. For
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"...if you be Christ's, then are you Abraham's seaadd heirs
according to the promise." (Galatians 3:29)

And from that day forward Abraham

"...sojourned in the land of promise, as in a geamountry..."
(Hebrews 11:9)

...looking for...
"...a better country, that is, a heavenly..." (H®iB 11:16)
...and looking...

"...for a city which has foundations, whose builderd maker is
God." (Hebrews 11:8)

For though God promised that He would give to Alaratthat land,
and to his seed after him, yet as long as he walisnworld God
really

"...gave him none inheritance in it, no not so masho set his foot
on." (Acts 7:5)

Now note: God had called Abraham out of his origoc@untry, and
thus had separated him from that. Then He gaverutmeven so
much as to set his foot on in any other countris world.
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Abraham at that time represented the religion ofl.Gidhe Lord in
His dealing thus with Abraham and in recordinghds shown, for
all time and to all people, that it is His will théaere should be an
absolute separation of His religion from any Staied in thus
showing the complete separation of His religiomfrany State, He
shows that this separation consists in the separatithe individual
believer of His religion, from any State. Are yoalking

"...In the steps of that faith of our father Abraha" (Romans 4:12)
...the friend of God?

Abraham, representing at that time the church aisthbeing thus
totally separated by the Lord from every State aodntry on the
earth, there is thus shown to all people, as aginai truth of the
Gospel of Christ, that there should be total sammaraf Church and
State, and that the church of Christ can never layecountry in
the world.

And in thus showing that the church of Christ cavar have any
country in this world, He shows that the individmaémbers of the
church of Christ can never have any country in Wsld; for that
which composes the church of Christ is the indigiduembership.

So also dwelt Isaac and Jacob, heirs with Abrah&rth® same

promise, accepting with Abraham separation fromnewearthly
State and country, confessing
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"...that they were strangers and pilgrims on thehga(Hebrews
11:13)

...looking for the country which God had preparedthem, and the
city which hath foundations, whose builder and mag&sod.

And that they accepted this freely of their ownichp by faith in
God, is shown by the fact, as recorded:

"Truly, if they had been mindful of that countryofn whence they
came out, they might have had opportunity to hasterned. But
now they desire a better country, that is, a hdgyarherefore God
Is not ashamed to be called their God, for He mapared for them
a city." (Hebrews 11:15-16)

This dealing of God with Abraham, and the record,ofvere for the
instruction of all the people who would believe Gbdm that time
to the world's end. For Abraham was the called, dhesen, the
friend, of God, the father of all them that believeand all they
which be of faith are blessed with faithful Abraham

And not the least element of instruction in thic@mt of God's
dealings with Abraham, is the great lesson it tea¢hat the religion
of God means separation of religion and the State.you walking
in the steps of that faith of our father Abraharmave you gotten
out of your country? Or have you still a countrytims world? Is
there in you a union of religion and the State?
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Further:

"Now to Abraham and his Seed were the promises niddesaid
not, And to seeds, as of many; but as of one, Anglour Seed,
which is Christ." (Galatians 3:16)

Therefore the promises recorded and referred toarscripture, "To
Abraham and his seed," are always to Abraham angtChnd to
Abraham in Christ. And, therefore,

"...if you be Christ's, then are you Abraham's seaadd heirs
according to the promise." (Galatians 3:29)

And when Christ, that promised Seed, came intowbdd a man
amongst men, then in Him, as formerly in Abrahaheré was
represented the religion of God and the church lofisE And as
such He ever maintained the same principle of sdipar of reli
gion and the State which He Himself had set befloegeworld in the
life and record of Abraham.

He refused to recognize, even by a sign, the wisthe people to
make Him king:

"When Jesus therefore perceived that they wouldecand take him

by force, to make him a king, he departed agaio atmountain
himself alone." (John 6:15)

22



He refused, when requested, to act the part ofigejlor a divider
over men as to the rights of property:

"And one of the company said unto him, Master, kpEa my
brother, that he divide the inheritance with me dAre said unto
him, Man, who made me a judge or a divider overyAund he said
unto them, Take heed, and beware of covetousn@sa: han's life
consists not in the abundance of the things whiehpbssesses.
(Luke 12:13-15)

He refused to recognize the national lines of mc$ton, the wall of
partition, which Israel in their exclusiveness Hadlt up between
themselves and other nations.

He refused to judge, or to allow any others to gjdany one for not
believing on Him:

"And if any man hear my words, and believe notidge him not:
for | came not to judge the world, but to save Wald. He that
rejects me, and receives not my words, has ongutdges him: the
word that | have spoken, the same shall judge hithe last day."
(John 12:47-48)

He distinctly declared that, though He is a kingt Mis kingdom is
not of this world, and that it is not in any waynoected with this
world:
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"Jesus answered, My kingdom is not of this worfdny kingdom
were of this world, then would my servants figlmatt| should not
be delivered to the Jews: but now is my kingdomfrmh hence."
(John 18:36)

He distinctly declared the separation of His religfrom the State:

"Render to Caesar the things that are Caesar'spaadd the things
that are God's." (Mark 12:17)

And when He sent forth His disciples with His hadye
commission to preach the Gospel of His kingdom sklet them not
to one particular nation, but to...

"...teach all nations, baptizing them in the narmh¢he Father and
the Son and the Holy Ghost." (Matthew 28:19)

He sent them to preach the Gospel; not to onecpéati, favored,
exclusive people, but...

"Go into all the world, and preach the gospel tergvcreature."
(Mark 16:15)

Thus it is seen again that in every phase of thddmental principle
of the religion of God and the church of Chrisgnfr the beginning
to the end of the world, there is required the hltsacseparation of
religion and the State--the total disconnectionHig church from
every State and country in the world, and fromwioeld itself.
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And this total disconnection of His church from gvé&tate and
country in this world, and from the world itself, iand can be,
accomplished only by the total disconnection of thdividual
members of His church from every State and countrphe world,
and from the world itself.

"You are not of the world; for | have chosen you otithe world."
(John 15:19)

"They are not of the world, even as | am not of wwld." (John
17:16)

Are you?
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Chapter 4
The Lesson of Egypt

In the beginnings of Egypt the same course wasv@t as in the
beginnings of Babylon and Assyria.

At first they knew the one true God; and He wasrtbaly King,
their only Ruler.

But they did not like to retain God in their knowge; and therefore
they went into idolatry, and from idolatry into nechy.

The Egyptian records state that the first ruler€g¥ypt were the
gods; after them the demigods; and after theskitigs.

In Egypt, however, the king was not content, a&ssyria, to call
himself the viceroy of his god; he claimed to bees thery
embodiment of the god itself--the god was persediin the king;
from him, it was declared, the people "received liheath of their
nostrils;" he was "the giver of life." -Empirestbi Bible, chap. VII,
p. 207

And thus, though Nimrod was the first man to essabinonarchical
authority and assume the kingly title and crowr, ipeEgypt his
example was followed to the greatest lengths, agptgvas
undoubtedly the most idolatrous nation that eves wa the earth.
There apostasy of every kind culminated, so thabuiphout the
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Bible the one word "Egypt" symbolizes everythingttiis contrary
to God.

When the power of monarchy had filled the Mesopaanplain,
God called Abraham out of that country into thedlasf Canaan,
where he could be free, and thus made a sepamiti@murch and
State, and preached the same to all people.

But in process of time, and by Egypt, the powemoinarchy was
spread over all countries, from Ethiopia to Araaat central Asia.
Then, as His people were obliged to live under plosver of
monarchy anyhow, the Lord put them where they cooldhe most
possible good--He placed them at the very seathef world's
empire, in Egypt itself.

And there, through all the time of the supremacyh& Egyptian
Empire, with Joseph and Moses beside the thrond, larael
amongst the people of Egypt, God held before ationa the
knowledge of Himself. And as soon as the time camhen the
Egyptian Empire must fall, God would place His peopnce more
in Canaan, the pivot of the highways of the nations

To this end there must be again taught to the wbeddseparation of
religion and the State, the separation of Churcth &tate. God's
people must be called out of Egypt, in order timtytand all the
nations might be instructed in the great princigdéshe Gospel, of
supreme allegiance to God, of the separation aofjioel and the
State, of church and country.
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Moses understood this, and therefore he

"...refused to be called the son of Pharaoh's dauh(Hebrews
11:24)

Moses was the adopted son of Pharaoh's daughteradtis

daughter was Pharaoh's chief wife, and queen. Mdseefore, by
the most complete claim, was heir apparent to lthene of Egypt.
And as the king was then more than eighty yearsiotbuld be but
a little while until Moses would possess the thrafiecEgypt. The

throne of Egypt was at that time the throne of ww#ld; for the

power of Egypt then ruled the world. It was thersape State, the
governing empire over all (see Empires of the Biblap. VII).

For Moses to refuse to be called the son of Pharatgughter was
therefore to renounce the throne of Egypt. To reneuhe throne of
Egypt was to renounce the power of empire. It wandely to
disconnect from the State.

At that time Moses was called to have charge okerchurch of
God:

"...Moses was faithful in all his house. ...Mosesily was faithful in
all his house, as a servant..." (Hebrews 3:2,5)

"...the house of God, which is the church of thenfy God..." (1
Timothy 3:15)
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It was in obedience to this call that he renourtbedthrone of Egypt
and the power of empire. It was because of this tieadefinitely
disconnected himself from the State. And in reaquydit, God
designed to teach all people that conformity to Wik means the
separation of Church and State; that it meansehenciation of the
throne and the power of earthly empire--the toigpasation of
religion and the State. In recording it God designteach, and does
teach, that union with His church means separditan the State.

And it was through the faith of Christ that Mosés all this:

"By faith Moses, when he was come to years, refuedde called
the son of Pharaoh's daughter; Choosing ratheuffersaffliction

with the people of God, than to enjoy the pleaswksin for a
season; Esteeming the reproach of Christ greatbesithan the
treasures in Egypt: for he had respect unto themnpence of the
reward." (Hebrews 11:24-26)

Therefore, from that day to this, it has been nmada to all people
that faith in God, the faith of Jesus Christ, tmgiaal principle of

the Gospel and of the church, means the absolyiarateon of

Church and State; the renunciation of the thrond power of

earthly dominion; the total separation of religamnd the State; and
that uniting with the church of Christ means sefpamafrom the

State and countries of this world.
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And this is what faith in God, the faith of Jesu#ri€t, the
fundamental principle of the Gospel and of the chumeans to all
people in the world today.
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Chapter 5
Out of Egypt -- The Singular Nation Choosing a King

Forty years the Lord led and fed His people inhielerness. All
this time He was teaching them the way of alleggatoc Himself--
the way of faith. This He did in order that His pase might be
fulfiled through them in the land whither they wegoing to
possess it.

At the end of the forty years they were encampethe plain of
Moab, opposite Jericho, preparatory to entering lémel of their
possession. While there encamped, the will of Gaotterning them
was declared by an irresistible inspiration upa ghophet Balaam,
and in words of instruction to His people for athé¢. And the words
are these:

"Lo, the people shall dwell alone, and shall notéekoned among
the nations." (Numbers 23:9)

At that time the Lord's people composed...
"...the church in the wilderness..." (Acts 7:38)

...and in thus declaring that they should dwellnalaand not be
reckoned among the nations, He plainly declaredwilisthat His
church should be forever separated from every Statenation on
the earth.
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God never intended that His people should be formmed a
kingdom, or State, or government, like the peopltnis world; nor
that they should in any way be connected with amgdom, or
State, or government, of this world.

They were not to be like the nations or the pe@teund them.
They were to be separated unto God,

"...from all the people that are upon the facehef ¢arth." (Exodus
33:16)

The people were to dwell alone, and were not teebkoned among
the nations. Their government was to be a theocraag and
simple--God their only King, their only Ruler, the@nly Lawgiver.

It was indeed to be a church organization, begonivith the
organization of "the church in the wilderness," amak to be sepa
rated from every idea of a State. The system formetthe wilder
ness through Moses, was to continue in Canaamyvasdntended to
be perpetual.

Patriarchs and Prophets, p. 603:

The government of Israel was administered in theenand by the
authority of God. The work of Moses, of the seveealyers, of the
rulers and judges, was simply to enforce the lalnat tGod had
given; they had no authority to legislate for tlaion.
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For God had declared plainly,

"You shall not add unto the word which | commandi,yaeither
shall you diminish anything from it." (Deuteronomy?2)

Thus the principles of their government were sothlyse of a pure
theocracy. And such...

Patriarchs and Prophets, p. 603:

...was and continued to be the condition of IssaeKistence as a
nation.

In any government it is only loyalty to the prinigp of the
government, on the part of its citizens, that caakenit a success.
Consequently, on the part of Israel, it was onlyalty to the
principles of a pure theocracy--God their only Kingeir only
Ruler, their only Lawgiver--that could possibly neakthat
government a success.

But loyalty to these principles demanded that eawh of the people
should constantly recognize, and court, the abigmgence of God
with him as the sole King, Ruler, and Lawgiveraihthe conduct of
his daily life. Yet it is "by faith" that God dwasallin the heart and
rules in the life. And

"...without faith it is impossible to please HinfHebrews 11:6)
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Therefore the existence of the original governnoénsrael, and the
existence of Israel as a nation, depended uponrg Jiabiding faith
in God, on the part of each individual of the peopl Israel.

And just here, the only point where Israel could, fisrael failed.
The people did not abide in faith. They did not aamloyal to God
as their King. And

"Joshua the son of Nun, the servant of the Loréddbeing a
hundred and ten years old. And also all that geioerawere
gathered unto their fathers; and there arose angtdmeration after
them, which knew not the Lord, nor yet the worksickhHe had
done for Israel. And the children of Israel didlewithe sight of the
Lord, and served Baalim; and they forsook the LGt of their
fathers, which brought them out of the land of Bgwynd followed
other gods, of the gods of the people that weradaabout them,
and bowed themselves unto them, and provoked tha tooanger.
And they forsook the Lord, and served Baal and &sith." (Judges
2.8, 10-13)

Then all the evils that came upon them only asré&sailt of their
apostasy and idolatry, they charged back upon twergment of
God. In their unbelief and apostasy, they couldisdle continued
raids of the heathen, by which their country wasked, and
themselves were oppressed, only evidence that Ilfopractical
purposes the government of God had failed.
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They therefore reached the conclusion
Patriarchs and Prophets, p. 603:

...that in order to maintain their standing amohg hations, the
tribes must be united under a strong central gowem. As they
departed from obedience to God's law, they desodx freed from
the rule of their divine Sovereign; and thus thended for a
monarchy became widespread throughout Israel.

Accordingly, they said to Samuel,

"Make us a king to judge us like all the nation(4.'Samuel 8:5)

As their hearts were fully set on having a kingel#ll the nations,
and as practically they were much like all the aradi anyhow, the
best thing the Lord could do for them was to legnthhave their
king. Nevertheless, He said to Samuel,

"Protest solemnly unto them." (1 Samuel 8:9)

Samuel did so, but still they insisted:

"...No; but we will have a king over us; that wealmay be like all
the nations; and that our king may judge us, anawgobefore us,

and fight our battles." (1 Samuel 8:19-20)

And of it all the Lord said to Samuel,
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"They have not rejected you, but they have rejedit] that |
should not reign over them." (1 Samuel 8:7)

And Samuel said unto them,
"You have this day rejected your God," (1 Samué) 8:

"[and] have said unto Him, No; but set a king ousr" (1 Samuel
10:19)

It was the same story of Babylon, Assyria, and Eggper again.
When they knew God, they glorified Him not as GAdd as they
did not like to retain God in their knowledge, thech-deceiver
seduced them into idolatry, and from idolatry imtmnarchy, in
order that he might gain supremacy over them, aypdvorldly

influence entire them, or by force prohibit themom the service of
God.

It was to save them from all this that the Lord badl of them,

"The people shall dwell alone, and shall not b&k@aed among the
nations." (Numbers 23:9)

If they had remained faithful to this principle,etle never would
have been amongst Israel a State or a kingdom.
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Therefore, in announcing this principle, God intetidorever that
they should be completely separated from any shicig tas a State
or kingdom on the earth.

And as when that word was spoken they were "thecthiuit is

absolutely certain that in announcing that prirgigbod intended to
teach them and all people forever that His pladegiared will is
that there shall be a complete separation betwasrcliirch and
every State or kingdom on the earth; that therdl sleaer be any
connection between His religion and any State agdom in the
world.

And, further: As that people were then the chueiid as the Lord
said they rejected Him when they formed that Saat kingdom, it
is perfectly plain by the Word of the Lord that wileger the church
forms any connection with any State or kingdomlonearth, in the
very doing of it she rejects God.

But it is impossible for the church ever to fornyamnnection with
any State except by the individual members of theach forming a
connection with the State. Therefore, as the chirdbrming such
connection rejects God, and as it is impossibldadhis except by
the individual members of the church, it is petiegtain that the
teaching of the Word of God is that for memberghaf church to
form connection with the State is to reject God.
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And from ancient time all this was written for tlemonition of
those upon whom the ends of the world are comel. th8l people
today be admonished by it?
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Chapter 6
Like All the Nations

"Lo, the people shall dwell alone, and shall notdéekoned among
the nations." (Numbers 23:9)

God had said this of Israel, but, contrary to Hipressed will, and
against His solemn protest, Israel set up a kingdondhestablished a
State.

When they did this, they plainly said that they teahto be "like all
the nations." Contrary to all the Lord's wisheg, pieople would "be
reckoned among the nations."

But Israel was the church, while all the nationgsev8tates. Israel,
therefore, could not be like the nations withoutrfimg themselves
Into a State.

But Israel, being the church, could not possiblynfahemselves
into a State without at the same time, and in t&g woing of it,
forming a union of Church and State.

They did form themselves into a State, and did timise Church
and State. But as this was contrary to the LortHshpNord, and
against His solemn protest, it certainly standshastruth that any
union of Church and State is against the plain Waord the solemn
protest of God.
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Israel as "the church," which is "the pillar andwgnd of the truth"
(1 Timothy 3:15), was the depository and the regmegtive of the
true religion in the world. Then when Israel forntkdmselves into
a State, this was nothing else than a union oficeliand the State.
And as their forming of a State was contrary to ¢xpressed will
and the solemn protest of the Lord, it is clealg truth that any
connection between religion--and above all the taligion--and the
State is positively against the expressed will tiredsolemn protest
of God.

And as Israel, the depository and representatii@etrue religion,
in order to form a union of religion and the Stdtag to reject God,
it is certainly true that every other people, imnficng a union of
religion and the State, do, in the very doing pfafject God.

Nothing can be plainer, therefore, than that thel Gbheaven and
earth, the God and Father of our Lord Jesus Chasgternally
opposed to a union of religion and the State. Hik maver be a
party to any such transaction.

This is why He desired that "the people should dadene." This is
why He would have it that they should "not be rewa among the
nations." He desired that they should abide withHand have Him
their only God, their only King, their only Ruletheir only

Lawgiver--their "all in all."
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God wanted not only that Israel, but that all peoph the earth,
should know that He is better than all other gthkiat He is a better
King than all other kings, that He is a better Rulean all other
rulers, that He is a better Lawgiver than all otlagvrgivers, that His
law is better than all other laws, and that Hisaeyament is better
than all other governments.

For this reason He would station Israel in Palestat the pivot of
the highways of the nations; with the God of heasasrtheir only
King, Ruler, and Lawgiver; with His law their onlgw, and His
government their only government; the people dwegllalone and
not reckoned among the nations--a holy, happy eaplglorious
church.

Dwelling thus in the sight of all the nations tiatd forgotten God,
those nations would be constantly taught the gosslioé God and
would be once more drawn to Him. Accordingly Hedtdiem:

"Behold | have taught you statutes and judgmentst.you should
do so in the land whither you go to possess itpKkibeerefore and do
them; for this is your wisdom and your understagdmthe sight of
the nations, which shall hear all these statuteg,say, Surely this
great nation is a wise and understanding peopl@éuferonomy
4:5-6)

But Israel would not have it so. Israel would "lBeEkoned among
the nations." Israel would be "like all the natidndnd so it has
been, from that day to this. God has never beewall by His
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professed people to reveal Himself to the worldHagsreally is. His
church has always been too willing to "be reckom@aong the
nations," too willing to be "like all the nationsShe has always been
too willing to be joined to the State, to be a drthe State, to have
religion a matter of State and government, "likelad nations." And
so it is with the church in all the world today.

Patriarchs and Prophets, p. 607:

"Like all the nations." The Israelites did not izalthat to be in this
respect unlike other nations was a special prieilegd blessing.
God had separated the Israelites from every otheplp, to make
them His own peculiar treasure. But they, disregardhis high
honor, eagerly desired to imitate the example efrtbathen!

And still the longing to conform to worldly practis and customs
exists among the professed people of God. As tegard from the
Lord they become ambitious for the gains and hoobitse world.
Christians are constantly seeking to imitate thacfices of those
who worship the god of this world. Many urge thgtumiting with
worldlings and conforming to their customs they Imigexert a
stronger influence over the ungodly.

But all who pursue this course thereby separat@ fiftee Source of
their strength. Becoming the friends of the worldey are the
enemies of God. For the sake of earthly distinctieey sacrifice the
unspeakable honor to which God has called thershoWwing forth
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the praises of Him who hath called us out of dasknmto His
marvelous light. 1 Peter 2:9.

Patriarchs and Prophets, p. 605:

The days of Israel's greatest prosperity had bdeasetin which they
acknowledged Jehovah as their King-when the lawd #re

government which He had established were regardesiperior to
those of all other nations.

And such will be the days of any people's gregiessperity. God's
laws, just as they stand, without any re-enactmesthout any
adding to or diminishing from, are superior to ather laws. His
government, administered by Himself through therafpen of His
own eternal Spirit in each individual heart, is supr to every other
government.

But how shall the people know this, who know notdGso long as
His own people will not have it so? How shall tlaions know this,
when His own professed church will not recogniz&oit have it so?

Instead of holding fast God's laws and governmenswerior to
those of all States and nations, the professed@®bisod consider
that they must enter the politics and shape theips| that they
must tinker the laws and manipulate the governmaritthe States
and nations of the world.
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Instead of magnifying God's laws and governmenbieefall the
world, as superior to the laws and governmentsliofha nations,
and showing unswerving allegiance to them as stinghpeople of
the professed churches of God seek to mingle héaeéizenship
with earthly citizenship; and to bring down fronethsuperior place
the laws and government of God, and mix them up whe laws
and government of all the nations in an unseemtiytanrgodly union
of religion and the State.

And thus the people of the professed churches df Gbthe young
people's societies and leagues professing Chritgtiaof all the

combined church elements of the land--are followdirgctly in the
track of the church of ancient Israel; they wilk mlvell alone; they
will be reckoned among the nations; they will e lall the nations;
they will join themselves to the State; they willrh a union of
religion and the State; they will reject God, thi® should not reign
over them.
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Chapter 7
Result of Being "Like the Nations"

Israel would form a State, and have a king, thay tmight be "like
all the nations." All the nations were heathen. b "like all the
nations," then, was only to be like the heathen.

All the nations became heathen by rejecting Go@nTivhen Israel
would be "like all the nations"--like all the heath--they could do
so only by rejecting God.

It was therefore but the simple statement of a ¥aaoen the Lord
said, "They have rejected me, that | should ngir@ver them."

When Israel formed a State, they thereby creatauan of religion
and the State. But they had to reject God in otddbrm a State.
Therefore they had to reject God in order to foromeon of religion
and the State.

It follows, therefore, plainly, that no people aarer form a union of
religion and the State without rejecting God.

But though Israel had rejected God, yet He didre@ct them. He
still cared for them; and, through His prophetsl sbught to teach
and guide them, ever doing His best to save themm fthe euvil
consequences which were inevitable in the coursehwney had
taken.
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Long before the days of Samuel and Saul, Israel desh taught
what would be the outcome of forming themselves miState and
choosing a king; for the formation of a kingdonthe days of Saul
was but the culmination of a long-cherished dasithat direction.

After the great victories of Gideon, a hundred gdagfore the day
of Saul,

"...the men of Israel said unto Gideon, Rule owerhoth you, and
your son, and your son's son also; for you haveveleld us from
the hand of Midian." (Judges 8:22)

This was nothing else than a proposition to esthldit that time a
kingdom, with Gideon as the first king, and the ddhip to be
hereditary in his family. But Gideon refused thé&eaf

"And Gideon said unto them, | will not rule overwmeither shall
my son rule over you: the Lord shall rule over yqdudges 8:23)

Gideon knew that such a proposition meant the tiejeaf God,;

and he would have no part in any such thing. Betdbsire still
lurked among the people; and forty years afterwapbn the death
of Gideon, it was manifested openly in the men leéchem making
Abimelech, a son of Gideon, king in Shechem.

46



But in a parable, Jotham, the only son of Gideoon Wad sur vived
the slaughter wrought by Abimelech, mapped outnplato the
people what would be the sure result of their ventu

Jotham stood on the top of Gerizim and called ® pleople of
Shechem, and said:

"The trees went forth on a time to anoint a kingrothem; and they
said unto the olive tree, Reign over us. But theeolree said unto
them, Should | leave my fatness, wherewith by neg thonor God
and man, and go to be promoted over the treeszl#ntiees said to
the fig tree, Come, and reign over us. But thdarkg said unto them,
Should | forsake my sweetness, and my good frumtl go to be
promoted over the trees? Then said the trees hetwihe, Come,
and reign over us. And the vine said unto themuhbleave my
wine, which cheers God and man, and go to be pmanover the
trees? Then said all the trees unto the brambleeCand reign over
us. And the bramble said unto the trees, If inntrybu anoint me
king over you, then come and put your trust in rhgdow: and if
not, let fire come out of the bramble, and devdwr tedars of
Lebanon. Now therefore, if you have done truly amcerely, in
that you have made Abimelech king, and if you haealt well with
Jerubbaal and his house, and have done unto hiordieg to the
deserving of his hands; (For my father fought fawuy and
adventured his life far, and delivered you outhef hand of Midian:
And you are risen up against my father's housedhis and have
slain his sons, threescore and ten persons, upgstone, and have
made Abimelech, the son of his maidservant, kingrdlie men of
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Shechem, because he is your brother;) If you treare [ealt truly
and sincerely with Jerubbaal and with his house thay, then
rejoice in Abimelech, and let him also rejoice wuy But if not, let
fire come out from Abimelech, and devour the meloéchem, and
the house of Millo; and let fire come out from timen of Shechem,
and from the house of Millo, and devour Abimelecfdddges 9:8-
20)

And so it came to pass; for in three years theulisiand dissension
had so grown between the parties to the transacispecting the
kingship, that open war broke out, which ended avith the death
of Abimelech; and, with that, the end of their esipent at setting
up a kingdom.

Now all this was held up before all Israel who ddatome after, as
a solemn warning and a forcible admonition of wheduld
inevitably be the result of any attempt at settipga kingdom. And
when, in disregard of all this, and against thedl®iopen protest,
they did at last again set up a kingdom, this uwesult, though
longer delayed, did inevitably come.

Almost all the reign of Saul, their first king, wagent by him in
envy and jealousy of David and a steady seekinglitdnim. The

reign of David was marred by his own great sin,chihe never
could have carried out if he had not been king; aa$s also
disturbed by the treason of his chief counselod, #we insurrection
of his son Absalom.
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The latter half of the reign of Solomon was marksdhis great
apostasy, and was cursed by the abominable icedatnat came in
with his heathen wives--all "princesses," the daeighof kings--
and which in turn brought heavy burdens and opmesgpon the
people.

At the end of the reign of these three kings, tagon had been
brought to a condition in which it was not well ththey should
continue as one; and they were therefore dividéal tiwo--the Ten
Tribes forming the kingdom of Israel, and the twihev tribes
forming the kingdom of Judah.

And from that day, with the Ten Tribes there wastowmous course
of apostasy, of contention, and of regicide, tilllast, from the
terrors of anarchy, they were compelled to cry out,

"We have no king." (Hosea 10:3)

Then the Lord offered Himself to them again, saying

"You have fled from me." (Hosea 7:13)

"O Israel, you have destroyed yourself. Return uv@ | will be
your King." (Hosea 13:9-10)

But they would not return, and consequently wergi@a captive to
Assyria, and were scattered and lost forever.
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When this happened to the kingdom of Israel, ildyet be said of
Judah,

"Judah yet rules with God, and is faithful with thaints." (Hosea
11:12)

But this was only for a little while. Judah, tooemt steadily step by
step downward in the course of apostasy, untilesftbo the word
had to be given:

"Remove the diadem, take off the crown;...exalt that is low, and
abase him that is high. | will overturn, overtuaverturn it; and it
shall be no more, until He comes whose right iargl | will give it
Him." (Ezekiel 21:26-27)

Thus Judah too was obliged to say, "We have no.'kidgd Judah
had to go captive to Babylon, with her city and péamdestroyed,
and the land left desolate. Thereafter the Lord eldigied to govern
His people by the heathen powers, until He Himsletfuld come.

And even when He came, because He would not atsetddimself
up as a worldly king and sanction their politicabgations, they
refused to recognize Him at all. And when at lagere Pilate
appealed to them,

"Shall | crucify your King?..." (John 19:15)
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...they still, as in the days of Samuel, insistad@ecting God, and
cried out,

"...We have no king but Caesar." (John 19:15)

And this was but the direct outcome, and the i logic, of the
step that they took in the days of Samuel. Whew tegcted God
and chose Saul, in that was wrapped up the refeofithe Lord and
their choosing of Caesar. In rejecting God thay timeght be like all
the nations, they became like all the nationsribjacted God.

And such was the clear result of the union of Chuaod State
among the people of Israel. And it is all writtere@sely as it was
worked out in detail, for the instruction and wagniof all people
who should come after, and for the admonition oSthupon whom
the ends of the world are come.

Will the professed people of God today in the chaes; societies,
leagues, unions, and associations of all sortsyeNere, learn the
lesson taught thus in the Word of God of the exqmme of the
people of God of old who would have a State, ancegxted God?
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Chapter 8
Taught to Babylon

God had delivered His people from Egypt, and haitedrthem to
Himself in order that they might be separated faithe nations.
And having brought them out of Egypt, and joineenthto Himself,
He said of them,

"The people shall dwell alone and shall not be oeekl among the
nations." (Numbers 23:9)

It was only by remaining faithful to their uniontWwiGod that they
could be separated from all the nations.

"For wherein shall it be known here that | and ypeople have
found grace in your sight? Is it not in that youwith us? So shall
we be separated, | and your people, from all tlpleethat are upon
the face of the earth." (Exodus 33:16)

Israel was then the church,--

"...the church in the wilderness." (Acts 7:38)

That church was united to God in solemn covengmdnuvhich the
Lord said,

"... am married unto you..." (Jeremiah 3:14)
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...and,
"l was a husband unto them." (Jeremiah 31:32)

Thus was that church united to God. And in thisrehevas the
complete separation of Church and State.

But Israel was unfaithful to God. She rejected Hind set up a
State, and thus formed a union of Church and Stdte.result was
the complete ruin of the State which they had fatke scattering
of the people in captivity among the nations; amel desolation of
their land.

In their captivity and their trouble they sought tbord in contrition;

and joined themselves again in faithfulness to H#imd this

brought them back to their original position of fgpithe church
only, and so to their original condition of tot&psration of Church
and State.

God had planted Israel--His church--in Canaan tthedight of the
world, to give the knowledge of the true God; athat time and for
ages afterward Palestine was the pivot of the knewarid. By their
being faithful to Him and having Him abide with theHe intended
that they should influence all the nations for goBdt they revolted
and became not only "like all the nations," (1 Sah@15) but even

"...worse than the heathen..." (2 Chronicles 33:9)

53



Therefore the land became sick of them, and spéiaead out, as it
had spewed out the heathen before them.

As by their apostasy and union of Church and Stst@el had
frustrated God's purpose to enlighten all nationthiem in the land
where He had planted them, He would fulfill His pose,
nevertheless; and, separating them again entireiy fthe State,
would enlighten all the nations by them in the Enehere He had
scattered them.

Israel, by becoming like all the nations, had lbst power to ar rest
and command the attention of all the nations, tir@thations might
know God, and be taught of Him. Nevertheless, Godlavnow use
them to enlighten those who, under Him, had acduine power to
arrest and command the attention of all the natidhsis by them
still He would bring to all the nations the knowdgdof the true
God, and teach them that

"...the Most High rules in the kingdom of men, ages it to
whomsoever He will." (Daniel 4:17)

This is the whole philosophy of the captivity andbjection of Israel
and Judah to Assyria, Babylon, Medo-Persia, Gremm Rome.
God conveyed to the kings and people of these migimpires, the
knowledge of Himself and of His truth for peoplalddangs.
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And, as we have found over and over in these stuthat the
separation of religion and the State is one of finedamental
principles of the truth of God for kings and nasipthis is one of the
great truths taught to the kings and people ofdalgpeat empires.
And this instruction was written out in the Word @Gbd for the
instruction of all kings and people until the wdslénd.

In the second year of his reign alone, to King Ntadnezzar there
was shown in a dream a great image, whose headfagad, his
breast and arms of silver, his sides of brasslelyis of iron, and his
feet and toes part of iron and part of clay. By wwrd of the Lord
through Daniel this was explained to Nebuchadneagasignifying
the course of empire from that time until the ehthe world.

This dream was given to Nebuchadnezzar becausevwthig upon

his bed, thoughts had come into his mind as to twhauld come to
pass hereafter" (Daniel 2:29). From what came tgs pfterward
with him, it is evident that his thoughts upon thakestion were to
the effect that the mighty kingdom of Babylon, whice ruled--the
head of gold--would in its greatness and glory cw® on and on
indefinitely. To correct this view, and to show hihe truth, was the
purpose of the dream.

The instruction in the dream, through the divinenpretation, was
that the golden glory of his kingdom would continibiet a little
while, and then another would arise, inferior ts, ldnd another, and
another, and then there would be division, withtladise descending
in a regular scale of inferiority; and then, attla&he God of
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heaven" would "set up a kingdom," (Daniel 2:44) dah alone
would be the kingdom that should stand forever, motdbe given to
other people.

But Nebuchadnezzar would not accept this view @& $ubject.

Accordingly, he formulated his own idea in a greaage, about a
hundred feet tall, all of gold from head to feetislimage he set up
in the plain of Dura, in the province of Babylon, lte worshiped,
and called all his princes, governors, sheriffptams, rulers of the
provinces, and people generally, to worship it.

This was a positive setting up of his own idea lagfathat of God.
This was to declare to all people that his goldeamgdom was to
endure forever; that there was to be no such tlasganother
kingdom arising separate from his and inferiorttoand after that
others, descending so low as iron mixed with miaycNo! There
should be only his golden kingdom of Babylon, ainshiould never
be broken nor interrupted; but should stand forever

In a number of points this was an open challengbed_ord. It was
the assertion that Nebuchadnezzar's idea of thgd&ims of men
should be accepted as the true and divine ideagamst that of
God's, which had been given. It was the assertioat the
embodiment of this opposing idea should be worgshge God. As
the idea and the embodiment of it was altogethdruNleadnezzar's,
this was simply the putting of Nebuchadnezzar hilmeehe place
of God, as the ruler in the kingdom of men, thedhefall religion,
and the director of all worship.
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A great day was set for the dedication of Nebuchadar's idea, and
the inauguration of the universal worship of it.gheat multitude
was assembled of many peoples, nations, and laeguadcis wide
realm. When all were assembled, a herald proclaimed

"...To you it is commanded, O people, nations, @mguages, That
at what time you hear the sound of the corneteflbtrp, sackbut,
psaltery, dulcimer, and all kinds of music, youl fdbwn and
worship the golden image that Nebuchadnezzar thg kas set up;
And whoso falls not down and worships shall the esdnour be cast
into the midst of a burning fiery furnace." (Danged-6)

In the great assembly were three young Jews--Stiadkée shach,
and Abed-nego. And when all the others fell dowd amrshiped,
these stood bolt upright, paying no attention ® [dw that had just
then been proclaimed, nor to the image. They weosmee reported
and accused to the king. Then the king "in his g fury" (Daniel

3:13) commanded them to be brought before him.al$ @Wone. He
asked them if it was true and of purpose that tihey not

worshiped. He then repeated his decree and thelfdigaenalty.

But they answered:

"O Nebuchadnezzar, we are not careful to answelirytius matter.
If it be so, our God whom we serve is able to a#lius from the
burning fiery furnace, and He will deliver us outyour hands, O
king. But if not, be it known unto you, O king, thae will not serve
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your gods, nor worship the golden image which yauenhset up. "
(Daniel 3:16-18)

The furnace was heated seven times hotter than, aswhthey were
bound and cast into it. But suddenly the Kking rage in
astonishment from his throne and cried to his celams,

"...Did we not cast three men bound into the madghe fire? They
answered and said unto the king, True, O king.'h{BleB:24)

But he exclaimed,

"...Lo, | see four men loose, walking in the mia$tthe fire, and
they have no hurt; and the form of the fourth ke lihe Son of God."
(Daniel 3:24)

Then the king called them forth, and said in trespnce of all:

"...Blessed be the God of Shadrach, Meshach, amdl-Alkgo, who
has sent His angel, and delivered His servantstthated in Him,
and have changed the king's word, and yielded thedgies, that
they might not serve nor worship any god, exceptrtown God."
(Daniel 3:24

God had commanded all nations to serve King Nellrodezar, and
that whatsoever nation would not serve him, thaionathe Lord
would punish. Yet here He wrought a wondrous me&dol deliver
the men who had openly and directly refused to adogfain and
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direct command of the king. How could this consifiiebe? Easily
enough. This command, this law, of the king wasngroHe was
demanding a service which he had no right to requm making
him king of the nations, the Lord had not made Iimg in the
religion of the nations. In making him the headatifthe nations.
God had not made him the head of religion.

But being an idolater, and having grown up amidattous systems,
Nebuchadnezzar did not know this. With idolateetigron always
has been, and still is, a part of the governmenhdathen systems,
religion and the governments are always united;jlenvim the true
system, the genuine Christian system, they areyalseaparate.

And this was the lesson which God there taughteabud¢hadnezzar.
In a way in which it was impossible not to undemnstathe Lord
showed to that king that he had nothing whateveddowith the
religion, nor with the directing of the worship, tife people. The
Lord had brought all nations into subjection to ¢in
Nebuchadnezzar as to their bodily service; but ndy, an
unmistakable evidence, this same Lord showed to gKin
Nebuchadnezzar that He had given him no power umisdiction
whatever in their souls' service.

The Lord thus showed to King Nebuchadnezzar thatlewn all
things between nation and nation, or man and minpemple,
nations, and languages had been given to him te@ dem, and he
had been made ruler over them all; yet in thingsveen men and
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God, the king was plainly and forcibly given to enstand that he
had nothing whatever to do.

The God of heaven there taught to that king, anoutfh him to all

kings, rulers, and people forever, that in all e¥attof religion and
worship, in the presence of the rights of consaeraf the

individual, the word of the king must change, teeme of the ruler
IS naught.

And this was written for our admonition upon whdme £nds of the
world are come. This is important instruction anesent truth
today. For throughout the whole English-speakinglavdo day

King Nebuchadnezzar's example of arrogance is biihgwved --

and that even by those who profess to know Godtarme guided
by the Bible.

Nebuchadnezzar's offense was in setting up his @ea and
forming it into a decree and then enforcing it Ase taw. And
throughout these nations today, there are people prbfess to
know God and to be guided by the Bible, who hataipeheir own
or some other one's altogether human idea of tlbebla against
God's idea of the Sabbath--Sunday against the Sabbthe Lord -
-and have secured the framing of it into a decaed, are having it
enforced as the law.

But it is all wrong, just as Nebuchadnezzar's agtiom was wrong.
And every one who will be faithful to God must say,
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"We will not serve your gods nor worship the imagehe Sabbath
which you have set up.”

And in the presence of the rights of consciencehef individual
today, the word of the ruler must change; such lanes simply
naught.

Nebuchadnezzar learned his lesson. And this trait spread to all
the nations and languages in that day; and it imeispread to all in
this day. Will all who today are following his wrgrcourse, learn
this lesson and correct their ways, as did he?
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Chapter 9
Taught to Medo-Persia

The night in which Babylon fell Daniel had been aipped by King
Belshazzar "the third ruler in the kingdom," be@aab

his interpretation of the terrible handwriting dretwall. The reason
that the highest honor that could be bestowed amwas that of
third ruler, was because Belshazzar was only as&oking with his
father. This gave two kings, and so a first andosdcruler; and
another could not be higher than third ruler.

Thus it was with Daniel; and when that same nighbyon fell,
Belshazzar was slain, and his father was a pris@rer no longer
king; this left Daniel the chief official, with wmo the conquerors
could communicate in rearranging the affairs of Bebylonian
State. Because of this, and more particularly "bseaan excellent
spirit was in him," the king of conquering MediadaRersia thought
to set him over "the whole realm." Thus,

"...this Daniel was preferred above the presidearid princes."
(Daniel 6:3)

When all the other presidents, princes, goverramsd, captains saw
that Daniel, a captive Jew, was preferred befoemtelves, who
were high and mighty Medes and Persians, they weueh
dissatisfied. And when they discovered that he lkaty to be yet
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further promoted, they determined to break him dowtterly.
Therefore they formed a conspiracy, and diligently

"...sought to find occasion against Daniel conaegrthe kingdom."
(Daniel 6:4)

But with all their diligence, and with all their spicions and
prejudiced care,

"...they could find none occasion nor fault; forasim as he was
faithful, neither was there any error or fault fduim him." (Daniel
6:4)

There was, however, one last resource, which, toiglg they might
employ. They knew that he feared God. They knew higservice
to the Lord was actuated by such firm principlet,thia rendering
that service, he would not dodge, nor compromise, sSwerve a
hair's breadth, upon any issue that might be raised

"Then said these men, we shall not find any occasagainst this
Daniel, except we find it against him concerning tflaw of his
God." (Daniel 6:5)

But even in this there was nothing upon which theght "find" an
"occasion." In order to find it they must createaihd create it they
did. Pretending to be great lovers of their kingl @ountry, and to
have much and sincere concern for the honor ofkihg and the
preservation of the State:
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"Then these presidents and princes assembled &ygethihe king,

and said thus unto him, King Darius, live for ev&lt.the presidents
of the kingdom, the governors, and the princesctheselors, and
the captains, have consulted together to establislyal statute, and
to make a firm decree, that whosoever shall asktdign of any

God or man for thirty days, save of you, O kingshall be cast into
the den of lions. Now, O king, establish the decwes®d sign the
writing, that it be not changed, according to the lof the Medes
and Persians, which alters not. Wherefore king u3asgigned the
writing and the decree." (Daniel 6:6-9)

They presented the case in such a plausible way,wath such
evident care for the public good, that Darius wamgletely hood
winked, and "signed the writing and the decree.lisTthe invention
of the conspirators became "the law of the land."

Daniel knew that the writing was signed. He knewat tih was now
the law--the law of the Medes and Persians toockvbhould not be
altered.

"Now when Daniel knew that the writing was signéd, went into
his house; and his windows being open in his chambeard
Jerusalem, he kneeled upon his knees three tirdag,and prayed,
and gave thanks before his God, as he did aforétidaniel 6:10)

He knew perfectly that no law of the Medes and i@ass nor of any
other earthly power, could ever, of right, havetaimg to say or do
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with any man's service to God. He went on just fisetime,

because, practically, and in principle, all thingsre just as afore
time; so far as concerned the conduct of the mam feared God,
any law on that subject was no more than no lawllabn that

subject.

In the Medes and Persians a new set of men had cpme the
world's stage; the power of empire had passednet hands. And
these new rulers, as well as Nebuchadnezzar, neusaught the
truth of the separation of religion and the St#ed in order that
they should have opportunity to learn this, Danwho was the
possessor and representative of this great truthst nstand,
unswervingly, to the principle. And so he did.

"Then these men assembled, and found Daniel pramagmaking
supplication before his God." (Daniel 6:11)

They expected to find him praying that was exaetlyat they
"assembled" for. And Daniel was not afraid thatytheould find

him doing so. They immediately hurried away to kiveg, and asked
him,

"...Haven't you signed a decree, that every man shall ask a
petition of any god or man within thirty days, sadfeyou, O king,
shall be cast into the den of lions? The king ame@eand said. The
thing is true, according to the law of the Meded Rersians, which
alters not. Then they answered and said beforekihg, That
Daniel, which is of the children of the captivity sudah, does not
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regard you, O king, nor the decree that you hageesl, but makes
his petition three times a day." (Daniel 6:12-13)

Then the king suddenly awoke to the fact that he lbeen duped.
And

"...he was sore displeased with himself, and sehbkart on Daniel
to deliver him; and he labored till the going dowhthe sun to
deliver him." (Daniel 6:14)

But it was all of no avail; the conspirators werergistent to
frustrate every effort which the king could makendAthey had a
ready and conclusive argument against everythirg thight be
proposed. That argument was the law:

"Know, O king, that the law of the Medes and Persies, That no
decree nor statute which the king establishes neaychanged."”

(Daniel 6:15)

There was no remedy; the law must be enforced. rhlangly,
though most reluctantly,

"...the king commanded, and they brought Danidl, @ast him into
the den of lions." (Daniel 6:15)

The king passed the night in fasting and sleepésssnand very
early in the morning went in haste to the denarigi and
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"...cried with a lamentable voice,...O Daniel, senvof the living
God, is your God, whom you serve continually, ableleliver you
from the lions?" (Daniel 6:20)

To the infinite delight of the king, Daniel answere

"...0 king, live forever. My God has sent His angald has shut the
lions' mouths, that they have not hurt me; foradgmas before Him
INNOCENCY was found in me; and also before you,i@khave |
done no hurt. " (Daniel 6:21-22)

That is divine testimony, published to all the wagrihat innocence
before God is found in the man who disregards ampdn law that
interferes with his service to God. It is also devtestimony that the
man who disregards such laws, in so doing doeshtnt' to the

king, to the State, nor to society.

Thus God taught to the rulers of the Medo-Persiamike the
separation of religion and the State; that with aelationship to
God, rulers and States can have nothing whateveo.té\nd it was
written for the instruction of all rulers and Swtento the world's
end.

In these two experiences recorded in the book oiiddathe one of
Nebuchadnezzar and the worship of his great goldege, the
other of the conspirators against Daniel's sertoc&od--all people
are taught in the most impressive way, that the @Gbdheaven
forbids any ruler to require His subjects to confdo His ideas in
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religion, and forbids all people to frame any law any subject
touching man's relation to God.

In these two experiences the God of heaven, in snengest

possible way, teaches all people, and particuldis/ own people,

that in the presence of the rights of conscienteheé presence of
man's relationship to God, and in all matters afji@n, the word

and authority of every king or ruler must give walyat all laws

framed, which touch in any manner man's relatigndoi God,

which touch any matter of religious observance,samgly naught -

-are no more than no law at all on such subject.

In it all, the God of heaven also teaches to at the vindicates and
declares innocent all who refuse obedience to dechees of kings
and rulers, all who utterly disregard all such laeusd also certifies
to all kings, rulers, and people that those whaldoegard all such
laws do "no hurt" to either king, ruler, or people.

And these lessons need to be perseveringly taughtywhere

today. In almost every country in the world, angezsally in the

English-speaking countries, the schemes and inwesntof men in
matters religious, and particularly as to the obmece of Sunday,
are crowded into the law and so forced upon allpgbeple. These
men profess to be jealous guardians of religiobsrly and the
rights of conscience. They "do not believe in ecifog religion

upon anybody.” Yet all the time they are steadityrking to get re
ligious dogmas and institutions recognized anddixethe law, and
then demand obedience to the law, and throw upemigsenter the
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odium of "lawlessness, and disrespect for constktuhuthority,"
while they pose as the champions of "law and otdéne
"conservators of the State, and the stay of satietyactly as did
the conspirators against Daniel.

Sunday, not only according to their own showind, lipuevery other
fair showing that can be made, is a religious tastn, a church
affair, only. This they all know. And yet, in alntasvery land, those
people are working constantly to get this churcétiintion fixed,

and more firmly fixed, in the law, with penaltiegahed that are
more worthy of barbarism than of civilization; anklen, when
anybody objects to the enforcement of such laves; il cry out:

"It is not a question of religion at all; religidrasn't anything to do
with it; it is simply a question of regard for lawhe law! The law!
It is the law of the land! We are not asking anjgreus observance
by anybody; all that we ask is respect for the Taw!

But the lessons in the book of Daniel teach topalbple that no
religious or ecclesiastical institution has anyntitp any place in the
law. And that when against right it is put into tlagv, it gains no

force whatever from that, and is to receive no eespnor

recognition whatever.

And thus by the word and work of God in the boolDaiiel, there

Is taught to all kings and all people unto the ehdhe world, the
total separation of religion and the State.
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Chapter 10
Christ the Example

Jesus Christ came into the world to bring to menttae knowledge
of God; for

"...God was in Christ reconciling the world unto nksielf." (2
Corinthians 5:19)

He came to reveal to men the kingdom of God,--tanerate its
principles, to manifest its spirit, to reveal itsacacter. Of it He said.:

"...My kingdom is not of this world." (John 18:36)

"...Except a man be born again he cannot see tgel&m of God."
(John 3:3)

And His apostles declared:

"...the kingdom of God is righteousness and peaxkjay in the
Holy Ghost. " (Romans 14:17)

"My kingdom is not of this world." Every kingdomyery State,
every government of men, is altogether of this dahd of this
world alone. How then can anybody be of any earkiigdom or
State and of the kingdom of God at the same time?
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Those who are of the church are of the kingdomad,(®ecause the
church is the church of God, and not of this weridis composed
of those who are "chosen out of the world."

Those who are of the State are of this world, beeahe State is
altogether and only of this world.

Thus in the Word of Christ, in the very principleEthe cause of
Christ, there is taught the separation of Churcld &tate as
complete and as wide as is the separation betweekihgdom of
God and the kingdoms of this world, and that i€@splete and as
wide as is the separation between God and thisdworl

Accordingly, Christ says in another place,

"Render therefore unto Caesar the things whichGaesar's and
unto God the things that are God's." (Matthew 2p:21

In that time the head of the Roman Empire, the qrefisation of
the world's power, was Caesar. And in that Romaridagystem it
was claimed that whatsoever was Caesar's was Goed'ause to all
the people of that world-system Caesar was Godvateset before
the people as God; the people were required tohyprem as God;
incense was offered to his image as to God. Indystem the State
was divine, and Caesar was the State. Therefotesifsdem was
essentially a union of religion and the State.

71



In view of this, when Jesus said, "Render therefom® Caesar the
things which are Caesar's; and unto God the thimgsare God's,"
He denied to Caesar, and so to the State, evathuidt, or even

claim, of divinity. He showed that another than €&ds God. Thus
He entirely separated Caesar and God. He entireparated

between the things which are due to Caesar aneé thbih are due
to God. The things that are due to Caesar areonbé trendered to
God. The things due to God are not to be renderéchesar. These
are two distinct realms, two distinct personagesl awo distinct

fields of duty.

Therefore, in these words Jesus taught as plaslyia possible to
do, the complete separation of religion and theeStinat no State
can ever rightly require anything that is due taGand that when it
IS required by the State, it is not to be rendered.

Christ Our Example

Again: Jesus is the Example whom God has set tihd&uide to
every person in this world in every step that cartaken in the right
way. Any step taken by anybody in a way in which tlord Jesus
did not go is taken in the wrong way. He has left u

"...an example, that you should follow His stefg&.Peter 2:21)

Whosoever says that he
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"...abides in Him ought himself also so to walkeewas He walked."
(1 John 2:6)

And Jesus never, in any manner nor to any degoegk,dny part in
political matters nor in any affairs of the Stalesus was then, and
is forever, the embodiment of true religion. Theref in His whole
life's conduct of absolute separation from evenghpolitical, from
all affairs of the State, there is taught to adl World, and especially
to all believers in Him, the complete separationthsd religion of
Christ, and of all who hold it, from everything fimal and from all
affairs of the State.

So faithfully did He hold to that principle that e a man asked
Him only,

"Speak to my brother, that he divide the inheriamdgth me, He
refused, with the words, ...Man, who made Me a ¢udga divider
over you? And then said to them all, ...Take heed leware of
covetousness; for a man's life con sists not inathendance of the
things which he possesses.” (Luke 12:13-15)

Oh, if only all who have professed to be His foleaw had held
aloof from all affairs of politics and the Statewhvastly different
would have been the history of the Christian erdlai\a blessing it
would have been to the world! What floods of misanyd woe
mankind would have been spared!
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And why was it that Jesus thus persistently kepbfafrom all

affairs of politics and the State? Was it becaukthimgs political,

judicial, and governmental were conducted with spelfect pro
priety, and with such evident justice, that theraswo place for
anything better, no room for improvement such asnede might
suggest?--Not by any means. Never was there motgicalo
corruption,-- greater perversion of justice,--andsemntial all-
pervasive evil of administration, than at that time

Why, then, did Jesus not call for "municipal refé6PnWhy did He

not organize a "Law and Order League"? Why did Bedns guise
Himself and make tours of the dives and the garghiiens, and
entrap victims into violation of the law? And whyddHe not

employ other spies to do the same, in order to agginst the
representatives of the law evidence of maladmatisin by which

to arraign them and to compel them to enforce #wve land thus
reform the city, regenerate society, and save tteSand so
establish the kingdom of God? Why? The people weady to do
anything of that kind that might be suggested. Theye ready to
cooperate with Him in any such work of reform. ladethe people
were so forward and so earnest in the matter tieat tvould have
actually taken Him by force and made Him King, hidd not

withdrawn Himself from them. Why, then, did He red®

The answer to all this is,
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Because He was Christ, the Saviour of the world, lzaxd come to
help men, not to oppress them; had come to save moeto destroy
them.

The government under which Jesus lived was corrapt

oppressive; on every hand were crying abuses-{eoor
intolerance, and grinding cruelty. Yet the Saviatiempted no civil
reforms. He attacked no national abuses, nor conddnthe
national enemies. He did not interfere with the hatty or

administration of those in power. He who was ouaiagle kept
aloof from earthly governments-- not because He waiferent to

the woes of men, but because the remedy did noinlimerely
human and external measures. To be efficient, tine must reach
men individually and must regenerate the heart.

The Desire of Ages, p. 509-510:

Not by the decisions of courts, or councils, olidkdive assemblies,
not by the patronage of worldly great men, is thmg#om of Christ
established; but by the implanting of Christ's patin humanity
through the work of the Holy Spirit.

"As many as received Him, to them gave he powdrettome the
sons of God, even to them that believe on His namiech were
born, not of blood, nor of the will of the fleshpmof the will of
man, but of God."
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Here is the only power that can work the upliftmfgnankind. And
the human agency for the accomplishment of thiskwisr the
teaching and practicing of the Word of God.

Now Christ is the true Example set by God for eveoul in this
world to follow. The conduct of Christ is Christign Conformity to
that Example in the conduct of the individual bedie-this and this
alone is Christianity in the world. The conduct Ghrist, the
Example, was totally separate in all things fronlitps and the
affairs of the State. Christianity, therefore, he total separation of
the believer in Christ from politics and all théaafs of the State, the
total separation of religion and the State in tigbvidual believer.

Accordingly, Jesus said to His disciples forever:

"You are not of the world, but | have chosen yout @iuthe world."
(John 15:19)

And to His Father He said of His disciples forever,

"They are not of the world, even as | am not of Wald." (John
17:16)

Every Christian in this world, then, must be in thierld as Christ
was in the world.

"...As He is, so are we in this world." (1 Johnj:1
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"It is enough for the disciple that he be as hisstda" (Matthew
10:25)

The Master was always, and in all things, and bedi design,
completely separated from all affairs of politicglahe State. And it
Is forever enough "that the disciple be as his Btast

This is the Christianity of Jesus Christ, as retgp#d®e great question
of religion and the State. And, as in all the instion from God
from the beginning of creation down, it calls alwajor the
complete separation of religion and the State lithaigs and in all
people.
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Chapter 11
"The Powers that Be"
TheLimitation

In the thirteenth and fourteenth chapters of Romansne of the

strongest of the many strong treatises that therenahe Bible upon

the total separation of religion and the State-siygaration between
that which is due to God and that which is due ae<ar.

First is a recognition of the right of the Statebm, and to require
subjection and tribute:

"Let every soul be subject to the higher powerke.powers that be
are ordained of God. For this cause pay tribute.aRender

therefore to all their dues; tribute to whom tribig due; custom to
whom custom; fear to whom fear; honor to whom hdn@omans

13:1,6-7)

Next is marked the sphere of man's relation tcSiage:

"Owe no man anything, but to love one another;Herthat loves
another has fulfilled the law. For this, you shait commit adultery,
You shall not kill, You shall not steal, You shalbt bear false
witness, You shall not covet; and if there be antheo
commandment, it is briefly comprehended in thisirsgyynamely,
You shall love your neighbor as yourself." (RomaBsl,6-7)
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Now everybody knows, and Paul knew as well as atybever

knew, that there are other commandments--other @rmments of
the very law from which he quoted these. There e t
commandment:

"You shall have no other gods before Me. you shatlmake unto
thee any graven image.... You shall not bow dowmrself to them,
nor serve them,; for | the Lord your God am a jeal@od, visiting
the iniquity of the fathers upon the children utite third and fourth
generation of them that hate Me; And showing meroyto
thousands of them that love Me, and keep My commamds. You
shall not take the name of the Lord your God imvaiRemember
the Sabbath day, to keep it holy. Six days shall tor, and do all
your work; But the seventh day is the Sabbath efLibrd your God,;
in it you shall not do any work; ... For in six dathe Lord made
heaven and earth, the sea, and all that in therand, rested the
seventh day; wherefore the Lord blessed the Sabbayh and
hallowed it." (Exodus 20:3-11)

With these commandments standing as a part, added) the first
part, of the very law which he was citing, why did leave these

entirely out and say,

"If there be any other commandment, it is briefymprehended in
this saying, namely, you shall love your neighl®yaurself "?
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Why?--For the simple reason that he was writingn@n's rela

tionship and responsibility to the powers thattbehe State; and he
was laying down the principle that when men hawdgaized the

right of the State to be, have paid the requirdoute, and have
fulfilled all obligations to their neighbors, thei® nothing more for

them to render to the State; there is no other cangment in that
sphere, and therefore no other duty to be perfortoedrd the

powers that be.

This is made certain by the next verse:

"Love works no ill to his neighbor; therefore lomethe fulfilling of
the law." (Romans 13:10)

Which shows conclusively that it is only the radatiof man with
man--of man to his neighbor--that is consideredhea pas sage
under consideration. The passage is simply an geragnt, an
exposition, indeed, of the principle announcedédsug,

"Render to Caesar the things that are Caesar'dpaadd the things
that are God's." (Mark 12:17)

When men have recognized the authority of the Stadge paid
their tribute, and work no ill to their fellow-methe only relation
ship or obligation after that is to God. The onlgnumandments
outside of that sphere are those which mark mamtg thwards
God.
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Thus the Scripture distinctly sets the limit of flneisdiction or the
requirements of the State, at recognition of righbe, tribute, and
the relationship of man to man in working no ill hes neighbor.
Beyond this the State has no right to go. Outsidéhis there is
nothing for any man to render to the powers that be

But the Word of the Lord does not stop here; itifpesy prohibits
the powers that be from touching the relationshiploligation of
men to God.

"Every one of us shall give account of himself todG (Romans
14:12)

And that the emphasis is upon the word "himselfl ant upon the
word "account,” is certain from the context in thikole chapter. It
Is not that "every one of us shall give accounhiofiself to God,"

nor is it "every one of us shall give account aohself to God." That
Is all true enough; but that is not the thoughtregped in the text.
The one thought particularly expressed is thatfiewae of us shall
give account of himself to God." And thus, by thend/of God, all

powers that be, all men, and all combinations ofi,nage positively
prohibited from touching, in any way, any man'satienship to

God. That rests with man alone; and for his resipditg there, he

Is to give account himself to God.

Duty to God, Not Men

Again:
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"One man esteems one day above another; anotreamestevery
day alike. Let every man be fully persuaded indws mind. He

that regards the day, regards it unto the Lord;renthat regards not
the day to the Lord he doth not regard it." (Rombh$-6)

The matter of the observance of a day, the dugsteem one day
above another, is not comprehended in that patheflaw which
relates to neighbors; nor is it comprised in théedudesignated as
marking the sphere of the powers that be.

The observance of a day, the duty to esteem onaloiaye another,
Is due solely to God. For

"...he that regards the day, regards it unto thel L.dRomans 14:6)

He does not regard it unto men. It is comprehenddfiat part of
the law which details man's relationship to Godnalo and
concerning which to God alone everyone is to go@ant himself.

Therefore, the powers that be, all men, and alll@oations of men,
are definitely commanded by the Lord to let evegnmalone in the
matter of the observance of a day. On that subpkctare
commanded to "let every man be fully persuadedsrotvn mind."
And this because that is an obligation due solel§séod, and "every
one of us shall give account of himself to God."
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How different are the ways of professed Christimmtay from the
Christianity of the New Testament! The vast masspaffessed
Christians today, in hunting for another commandnnethe sphere
of the powers that be, would inevitably write itigh

If there be any other commandment, it is brieflynpoehended in
this saying, namely, you shall do no work on thstfday of the
week, commonly called Sunday.

But the Christianity of the New Testament, in definthe sphere of
the powers that be, says,

If there be any other commandment, it is brieflynpoehended in
this saying, namely, Thou shalt love thy neighlmothg/self;

And then, as to the observance of a day, commadradpdwers that
be, and all men, and all combinations of men:

"...Let every man be fully persuaded in his own dnifde that
regards the day, regards it unto the Lord; anchheregards not the
day to the Lord he does not regard it." (Roman§-6J.

And

"....every one of us shall give account of himseliGod. Who are
you that judges another man's servant?" (Romari 1.

The day to be esteemed above others is the Satiodud Lord.
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"Render therefore... to God the things that are'§sbdMatthew
22:21)

And any man who does not esteem that day abovespthbo does
not regard it unto the Lord, but esteems every déle, is
responsible to God alone and must render accourtthomself to
God, and not to man. While the thing that he deesrong, it is a
kind of wrong for which he is responsible to Goddanot to the
powers that be.

All this also conclusively shows that any movementthe part of
the powers that be, or of men or combinations of tfeough the
powers that be, to require the observance of aod&y cause men to
esteem one day above another, is a plain joiniggther of what is
God's and what is Caesar's, is a positive uniorelgfion and the
State. It is written,

"What therefore God has joined together, let noh mpat asunder.”
(Mark 10:9)

And by the same token it can be authoritativelyttem,

What God hath put asunder, let no man, nor any awatibn of
men, join together.
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Not of Faith IsSin

Again: This treatise in Romans 13 and 14, on theaisgion of
religion and the State, the separation of whatus tb God from
what is due to the powers that be, closes withrtlghty sentence,

"Whatsoever is not of faith is sin." (Romans 14:23)

Whatsoever is of the Word of God is of faith; farth comes by the
Word of God; and

"...without faith it is impossible to please HinfHebrews 11.6)

Religion is due solely to God; it is "the duty weeto our Creator,
and the manner of discharging it."

Therefore, for the powers that be, or any men bypibwers that be,
to require anything that is due to God, is onlystivert faith and
require men to sin.

For the powers that be, or any men through the poweat be, to
require of any man anything that is due to Godnishe very act, to
unite religion and the State. And as thus to regafrmen anything
that is due to God, is to subvert faith and to megmen to sin, it is
certain that any connection whatever between mligind the State
Is sin. And, therefore, the greatest example tifat has ever been in
the world is aptly and justly designated "the mahnsm" (2
Thessalonians 2:3).
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"You shall love the Lord your God with all your meaand with all
your soul, and with all your strength, and with wbur mind; and
your neighbor as thyself." (Luke 10:27)

The keeping of these first two of all the commandtaés complete
separation from sin. Therefore our subject endswhere it began,-
-with the truth that the first two of all the comnuaments, and the
keeping of them, are the basis and the surety efutiiversal and
eternal truth of the separation of religion and $ate.
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